
 
 

     An-Naziat 

               

In the name of Allah, Most Gracious, Most Merciful 

Name 

It is derived from the word wan-naziat with which the 

Surah opens.  

Period of Revelation 

According to Abdullah bin Abbas, this Surah was revealed 

after Surah An-Naba. Its subject matter also testifies that it 

belongs to the earlier period at Makkah.  

Theme and Subject Matter 

Its theme is affirmation of Resurrection and the life 

Hereafter; It also warns of the consequences of belying the 



Messenger (peace be upon him) of God.  

The Surah opens with oaths sworn by the angels who take 

the souls at death and those who hasten to carry out Allah’s 

commands, and those who conduct the affairs of the 

universe according to divine will, to assure that the 

Resurrection will certainly come to pass and the second life 

after death will certainly take place. For the angels who are 

employed to pluck out the soul today can also be employed 

to restore the soul tomorrow, and the angels who promptly 

execute Allah’s commands and conduct the affairs of the 

universe today can also upset the order of the universe 

tomorrow by orders of the same God and can also bring 

about a new order.  

After this the people have been told, so as to say: This work 

which you regard as absolutely impossible is not any 

difficult for Allah, for which He may have to make lengthy 

preparations. Just a single jolt will upset this system of the 

world and a second jolt will be enough to cause you to 

appear as living beings in the new world. At that time the 

same people who were wont to deny it, would be trembling 

with fear and seeing with awe struck eyes all that they 

thought was impossible.  

Then, relating the story of the Prophet Moses (peace be 

upon him) and Pharaoh briefly, the people have been 

warned to the effect: You know well what fate the Pharaoh 

met in consequence of belying the Messenger and rejecting 

the guidance brought by him and endeavoring to defeat his 

mission by trickery and deceit. If you do not learn any 

lesson from it and do not change your ways and attitude 



accordingly, you will also have to meet the same fate.  

Then, in verses 27-33, arguments have been given for the 

Hereafter and life after death. In this regard, the deniers 

have been asked the question: Is your resurrection a more 

difficult task or the creation of the huge universe which 

spreads around you to infinite distances with myriads of its 

stars and planets? Your re-creation cannot be difficult for 

the God for Whom this was an easy task. Thus, after 

presenting in a single sentence, a decisive argument for the 

possibility of the Hereafter, attention has been drawn to the 

earth and its provisions that have been arranged in it for 

the sustenance of man and animal and of which everything 

testifies that it has been created with great wisdom for 

fulfilling some special purpose. Pointing to this the question 

has been left for the intellect of man to ponder for itself and 

form the opinion whether calling man to account after 

having delegated authority and responsibilities to a 

creature like him in this wise system would be more in 

keeping with the demands of wisdom, or that he should die 

after committing all sorts of misdeeds in the world and 

should perish and mix in the dust forever and should never 

be called to account as to how he employed the authority 

and fulfilled the responsibilities entrusted to him. Instead of 

discussing this question, in verses 34-41, it has been said: 

When the Hereafter is established, men’s eternal future will 

be determined on the criterion as to which of them rebelled 

against his God transgressing the bounds of service and 

made the material benefits and pleasures his objective of 

life and which of them feared standing before his Lord and 



refrained from fulfilling the unlawful desires of the self. 

This by itself provides the right answer to the above 

question to every such person who considers it honestly and 

free from stubbornness. For the only rational, logical and 

moral demand of giving authority and entrusting 

responsibilities to man in the world is that he should be 

called to account on this very basis ultimately and rewarded 

or punished accordingly.  

In conclusion, the question of the disbelievers of Makkah as 

to when Resurrection will take place has been answered. 

They asked the Prophet (peace be upon him) this question 

over and over again. In reply to, it has been said that the 

knowledge of the time of its occurrence rests with Allah 

alone. The Messenger is there only to give the warning that 

it will certainly come. Now whoever wishes may mend his 

ways, fearing its coming, and whoever wishes may behave 

and conduct himself as he likes, fearless of its coming. 

When the appointed time comes, those very people who 

loved the life of this world and regarded its pleasures as the 

only object of life would feel that they had stayed in the 

world only for an hour or so. Then they will realize how 

utterly they had ruined their future forever for the sake of 

the short lived pleasures of the world.  
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ب رِٰتَِ  َََ َۘ     مۡرًاَا ََ ف الۡۡدُ 

*1 Here, the object for which an oath has been sworn by 

beings having five qualities has not been mentioned; but the 

theme that follows by itself leads to the conclusion that the 

oath has been sworn to affirm that the Resurrection is a 

certainty, which must come to pass, when all dead men 

shall be resurrected. Nor is there any mention as to what 

are the beings possessed of the qualities. However, a large 

number of the companions and their immediate successors 

and most of the commentators have expressed the opinion 

that they are the angels. Abdullah bin Masud, Abdullah bin 

Abbas, Masruq, Saeed bin Jubair, Abu salih Abud-Duha 

and Suddi say that “those who pull out with violence and 

those who draw out gently” imply the angels, who wrench 

out the soul of man at death from the very depths of his 

body, from its every fiber. “Those who glide about swiftly”, 



according to Ibn Masud, Mujahid, Saeed bin Jubair and 

Abu Salih, also imply the angels, who hurry about swiftly in 

execution of divine commands as though they were gliding 

through space. The same meaning of “those who hasten out 

as in a race” has been taken by Ali, Mujahid, Masruq, Abu 

Salih and Hasan Bari, and hastening out implies that each 

one of them hurries on his errand as soon as he receives the 

first indication of divine will. “Those who conduct the 

affairs” also imply the angels as has been reported from Ali, 

Mujahid, Ata Abu Salih, Hasan Bari, Qatadah, Rabi bin 

Anas and Suddi. In other words, these are the workers of 

the kingdom of the universe, who are conducting all the 

affairs of the world in accordance with Allah’s command 

and will. Though this meaning of these verses has not been 

reported in any authentic Hadith from the Prophet (peace 

be upon him), while this meaning has been given by some 

major companions and their immediate successors and 

pupils, one is led to form the view that they must have 

obtained this knowledge from the Prophet (peace be upon 

him) himself.  

Now the question arises: On what basis has the oath been 

sworn by these angels for the occurrence of the 

Resurrection and life after death when they themselves are 

as imperceptible as the thing for the occurrence of which 

they have been presented as an evidence and as an 

argument. In our opinion the reason is (and Allah has the 

best knowledge) that the Arabs were not deniers of the 

existence of the angels. They themselves admitted that at 

the death the soul was taken out by the angels; they also 



believed that the angels moved at tremendous speeds; they 

could reach any place between the earth and the heavens 

instantly and promptly execute any errand that was 

entrusted to them. They also acknowledged that the angels 

are subordinate to divine will and they conduct the affairs 

of the universe strictly and precisely in accordance with 

divine will; they are not independent and masters of their 

will. They regarded them as daughters of Allah out of 

ignorance and worshipped them as deities, but they did not 

believe that they possessed the real authority as well. 

Therefore, the basis of the reasoning from the above 

mentioned attributes for the occurrence of the Resurrection 

and life after death is that the angels who took the soul by 

the order of God, could also restore the soul by the order of 

the same God; and the angels who conducted the affairs of 

the universe by the order of God could also upset this 

universe by the order of the same God whenever He so 

ordered them and could also bring about a new world 

order. They would not show any negligence or delay in the 

execution of His command.  

*1   
 

سپ
ے والی ہ 

 
ھن
ک وصاف ر

َ
چ ا
 
ن ا ہاں ن  س پ 

 
ق وں کی  ات  ی  ی ۔  م ج س ن 

 
ں کی گت ہی 

 
اجت پ

 
ی ہ ے اس کی وص

 
ی گت
 
ن ر کھائ

ے گی  
 
رور آن
 
امت ض ب 

 
ی ہ ے کہ ق

 
ی گت
 
ات ن ر کھائ سم اِس ن 

 
ہ ق ا ہ ے کہ ن 

 
ود دلالت کرن

 
مون اِس امر ن ر خ

 
عد کا مض کن ب 

لب 

ی  
 
ائ ے خ 
 
ھان
 
دہ کر کے اب

 
و زن
 
 ت
ِ
رور از سر

 
سان ض

 

ے اب
 
ون مام مرے ہ 

 
  ں اور ی

 
ں کی گت ہی 

 
ھی پ  
ب
اجت 

 
ی کہ  گے۔ اِس کی وص

ہ ن   چ اوصاف ن 
 
ن سر  ا

 
ف
ر م
 
ے اور اکی

 
عداد ن
 
ن کی ن ڑی ب عی  اب 

 
ہ اور ن کن صجان 

ں، لب  ی  وں کے ہ  ی 
 

سپ
ے کہا ہ ے کہ   کن ہ 

 
ن ن ب 

د   عب  رت 
 
حض ں۔  ی  ہ  ے 

 
ن
 
ش ر
 
ف مراد  سے  َان  د  اللّز عب  رت 

 
حض مسعود،  ن  ََ ب  ج    اللّز ن  ب  د  سعب  مسروق،  اس،  عب  ن  و  ب  ب  ات  ی ر، 

 ُّحٰی او 

 
و الض ات  لح،   ر ش صا

 
ےد

 
ن خ 

 
ی پ 
کھ
ں کہ ڈو ب کر  ی  ے ہ 

 
ہن
ک گی  والوں او   ی 

 
سب ے والوں سے م ر آہ 

 
ان کال لے خ 

 
راد وہ  سے ن



چ  
 
ی
ھپ 
ک
ر کر اور اس کی رگ رگ سے 

 
ن
ُّ
ک ا
 
سم کی گہرات وں ن

ان کو اس کے ج  سان کی خ 
 

ت اب
 
و موت کے وق ں خ  ی  ے ہ 

 
ن
 
ش ر
 
ف

ن مس رت اب 
 
لی، حض

رت غ
 
ھی حض

ے والوں سے مراد ب 
 
ھرن ے ب 
 
رن ی 
 
زی سے ت ی 

 
ں۔ ت ی  ے ہ 

 
لن کا

 
ن ج  کر ن د ب  د، سعب  اہ  ی ر  ب  عود، مج 

ات   ے اور 
 
ن لح  ی   و صا ہ  ے 

 
ن
 
ش ر
 
ں    ف ی  ہ  ے 

 
ن ہ  ر زی سے رواں دواں  ی 

 
ت ں اِس طرح  می  ل   

عمب

 
ب
کی  الہٰی  احکامِ  و 

خ  ں  ی  ہ  لن ے 

ہوم 
 
ہی مف وں۔ پ  ر رہ ے ہ  ی 

 
ں ت ا می 

 
ص
 

ت سے کہ وہ ق
ت   ”ج 

 
ے   شت ق

 
رت   کا “والوں   کرن

 
د،   غلی،   حض اہ  و   ،   مسروق   مج  لح   ات    اور   صا

ضری   جسن  ے  ن 
 
ا   ن ت   اور   ہ ے   لب 

 
ے   شت ق

 
 الہٰی کا ا ے  س  کرن

ِ
کم
خ
ہ ہ ے کہ  ےمراد ن 

 
ان ارہ ن 
 
ن م  ش

ُّ
ی ا ر ان ک  ہ  ں سے ہ  ی 

ہ ے۔ ا 
 
ن ڑن دوڑ  لن ے  ل کے  عمب 

 
ب
کی  ام   کا   معاملات ” اس 

 
ط
 
ت
 
ے   ان

 
لان ھی   مراد  سے   “والوں  خ   

ب
ے  

 
ن
 
ش ر
 
ں،  ف ی  ت سا   ہ    کہ   ج 

رت 
 
د،   غلی،   حض اہ  و   عطاء،   مج  لح،   ات  ضری،   جسن   صا    ن 

 
ہ، ق
َ
اد
 
ع   ب ی  ن   رن  س،   ب 

 

 ش   اور   اب
 
ول   سے   ی د

 
ق
 
اظِ   ہ ے۔   من

 
الق گد   ن    ہ ن  ر  ن 

ات کے وہ کارکن   ب 
 
تِ کاب

 
لظن
ش

ن کے  ں ج  ی  ھوں د   ہ 
 
اب ام  ہ 

 
ط
 
ت
 
ان ا کا شارا  ب 

 
َب ا    اللّز ل رہ   

 ق خ
کم کے مطات

خ
عالیٰ کے 

 
ب

رسول   ں  می  ث  خدب  ح 
صخی  کسی  ہ  اگرج  ی 

 
معت ہ  ن  کے  ات  آن  اِن  َہ ے۔  َصلی    اللّز ں    اللّز ہی 

 
پ ول 

 
ق
 
من سے  لم 

ش
و ہ  غلی 

و   ے خ 
 
ن ن عی  اب 

 
ن ن
ُّ
ے، اور ا

 
ہ ن دا کان ر صجان 

 
ب کن ح   

لب
ں،  ی  ے ہ 

 
ون ہ م   صجا ہ  ب ان کا ن  ھے، ج 

 
ب اگرد 

 
ی کے ش ہ ہ  طلب  ن 

ان   ب  و ب 
 
ا ہ ے ت وگا۔   کب  ا ہ  ا گب  ل کب 

ی سے خاص  ہ 
ؐ
ور
 
لم حص
غ
ہ  ا ہ ے کہ ن 

 
ون ہی ہ   گمان پ 

ی ہ ے  
 
گت ی 
 
ن ر کھائ ا 

ب  ب  سم کس 

 
ق وں کی 

 
ت
 
رش
 
ن ر اِن ف الموت  عد  ات ب  امت اور حب  ب 

 
ق  ِ
وع
 
ا ہ ے کہ وق

 
ون ہ  دا  ب  ب  ہ سوال  اب ن 

ج   ں  ی  ہ  محسوس  ر  ی 
 
ع طرح  سی 

ُّ
ا ھی   
ب
ود 
 
خ ہ  ن  کہ  ب  ط ح  ع س 

 
ق وا کے  ج س  ہ ے  محسوس  ر  ی 

 
ع ی ز  خ  وہ  ن ر    رح  ے 

 
ون طوہ  ن  کو  ر  ان 

ہ ہ ے ، و ہ ن  زدن ک اس کی وج 
 
مارے ن ا ہ ے۔ ہ  ا گب  ت ش کب 

دلال ی 
 
طورِ اسب ہادت اور ن 

 
َ س وں    اللّز

 
ت
 
رش
 
لِ عرب ف لم، کہ اہ 

غ
ا

ی   ے ہ 
 
ن
 
ش ر
 
ان ف سان کی خ 

 

اب ت 
 
ھے کہ موت کے وق

 
ب ے 
 
م کرن لی 
س
 

ب کو  ات  ود اِس ن 
 
خ ھے۔ وہ 

 
ب ہ  کر ن 

ی کے مب 
 
ست
کی ہ 

کا 
 
ےن

 
ی    لن  ہ 

 
ت
 
رش
 
ھا کہ ف

 
ھی ب  
ب
دہ  ب 
 
ہ عق ی وں کی خرک ں۔ ان کا ن 

 
ہائ
 
ت
 
 وہ ان ک    ت ان

ً

ا
 
ان
 
 ق

ً

ا
 
ک آن

 
ن سے آسمان ن ز ہ ے، زمی  ی 

 
ت

ھی    
ب
ہ  ں۔ وہ ن  ی  ے ہ 

 
ن ن  ام د ج 

 
ر ان ی 
 
اخ
 
لا ن ے ن 

 
ان ا خ  کم دن 

خ
ں  ہی 
 
ر کام ج س کا اپ ں اور ہ  ی  ہ  ے 

 
ان چ خ 
 
ہی
پ 
گہ  گہ سے دوسری خ  خ 

ب  
 
ں اور کاب ی  ع ہ  ب  ا

 
کم الہٰی کے ن

خ
ے 
 
ن
 
ش ر
 
ہ ف ھے کہ ن 

 
ب ے 
 
ن
 
ن ام  کا  ات  ما

 
ط
 
ت
 
َان ی کے امر سے خ    اللّز عالیٰ ہ 

 
ں، ب ی  ے ہ 

 
ود    لان

 
خ

ا 
 
ب
 
ا ن ر وہ ان کو  مخ

ب  ہالت کی ب  ں۔ ج  ی  ں ہ  ہی 
 
ی کے مالک پ

 
ی مرض

 
ت َر اور ان  ود    اللّز ن کو معی 

ُّ
ھے اور ا

 
ب ے 
 
ہن
ک رور 
 
اں ض ب 

 
ت ن  کی ب 

ں۔ اس  ی  ہ  ں  ھ می 
 
اب ہ  ہی کے 

 
ارات اپ ب 

 
ت
 
ل اج
ھا کہ اص

 
ں ب ہی 

 
دہ پ ب 
 
ہ عق ن کا ن 

ُّ
ا کن   
لب
ھے، 
 
ب ے 
 
ون ہ  ے 
 
ان ب  ب  ھی   
ب

ے  لن    



عد الموت ن ر ہاں  پ   ات ب  امت اور حب  ب 
 
ِ ق
وع
 
ن کے م   وق

ُّ
الا ا ا ہ ے کہ ج س  ذکورہ ن  ا گب  ا ن ر کب 

ب  دلال اس ب 
 
 اوصاف سے اسب

ں۔ اور ج س   ی  ے ہ 
 
سکن ھی 

ان ڈال ب  ارہ خ  کم سے وہ دون 
خ
ں اسی کے  ی  ے ہ 

 
لن کا

 
ان ن مہاری خ 

 
ے ت
 
ن
 
ش ر
 
کم سے ف

خ
دا کے 

 
خ

 
خ
ں اسی کے  ی  لا رہ ے ہ  ام خ 

 
ط
 
ت
 
ات کا ان

ب 
 
کم سے وہ کاب

خ
دا کے 

 
ب سے  کم  خ ات کو   ، ج  ب 

 
و، اِس کاب کم ہ 

خ
س کا 

ُّ
ھی ا  
ب

  

م   ھی  وہ درہ   
ب
م  ں ان کی طرف  ن رہ  ل می   

عمب

 
ب
کم کی 
خ
س کے 

ُّ
ں۔ ا ی  ے ہ 

 
سکن ھی 

ا ب  ب  ا ب  ب 
 
ں، اور ان ک دوسری دب ی  ے ہ 

 
سکن کر 

ھی ش   
ب
ہ ن ران ر 

 
ی۔ سے ذر

 
و سکت ں ہ  ہی 

 
ھی پ  
ب
ر  ی 
 
اخ
 
ھر کی ن ا لمحہ ب  ی ن 

 
 ست

6.   The Day when 

the shaking will be 

caused by a violent 

jolt.  

ا  لے  گا دن       ج س  لا ڈ  کا    ے زلزل       ہ 

کا 
 
ھٹ
 ۔   ج 

اجِف ةََُ ت رۡجُفَُي وۡم    َََ ۙ   الر  

7.  Which is 

followed by 

another jolt. *2  

ھے      کے    اس    
ی ج
ے   ن 

 
  دوسرا    گا  آن

کا 
 
ھٹ
۔   ج 

*2 

َ ت تبۡ عُه ا  َََ  ۙ    ادِف ةَُالر  

*2 The first jolt implies the jolt which will destroy the earth 

and everything on it, and the second jolt at which all dead 

men will rise up from death and from their graves. This 

same state has been described in Surah Az-Zumar, thus: 

And when the Trumpet shall be blown on that Day, all 

those who are in the heavens and the earth shall fall down 

dead except those whom Allah may allow (to live). Then the 

Trumpet shall be blown again and they will all stand up, 

looking around. (verse 68).  

ن اور اس    2* و زمی  خ  کا ہ ے 
 
ھٹ
کے سے مراد وہ ج 

 
ھب کےپ ہلے ج 

 
ھب اہ کر دے گا اور دوسرے ج  ب 

 
ب کو  ی ز  خ  ر  وہ  سے مراد    کی ہ 

کا  
 
ھٹ
مام م ج 

 
عد ی کل آ ہ ے ج س کے ب 

 
ن سے ن و کر زمی  دہ ہ 

 
ن ت کو س ردے زن

 

 ق
ں گے ۔ اِسی کن ی 

 
م ئ

ُّ
ان  ورہ ز ب  ں ت وں ب  ا  ر می  کب 

ا ہ ے کا   ضور  اور ” گب 
 
ُّھون
ے   ب 

 
ان و  گا   خ 

 
ن  ت ں  آسمان  اور  زمی  و  می  ھی  خ 

ں  ب  ی  ں   گر   کر   مر   سب   وہ   ہ  ی 
 
ائ ے   گے  خ 

 
ن  سوان

ُّ
  کے   ا

ں  ہی 
 
ت َ  ح  دہ )  اللّز

 
ا   زن اہ ے۔ ( رکھب  ھر   خ  ض د   ان ک   ب  خ    ور وسرا  کا 

 
ھون
ں  ب  لگی  ے 

 
ھن
ک دی  کر  ھ 

 
ب
ُّ
ا سب  وہ  ن کان ک  و 

 
ت گا  ے 
 
ان

ت )آ ۔“ گے  ( ۶۸ب 



8.  Hearts  on  that  

Day shall tremble 

with fear. *3  

دن دل       وف   اس 
 
پ    خ

 
کاب سے 

وں گے۔   رہ ے  ہ 
*3 

اجِف ةٌَ ي  وۡم ٮ ذَِ بٌ وَۡقُلَُ  َ ۙ      و  

*3 Hearts shall tremble: because, according to the Quran, 

only the disbelievers, the wicked people and the hypocrites 

will be terror-stricken on the Resurrection Day, the 

righteous believers will remain secure from this terror. 

About them in Surah Al-Anbiya (verse 103) it has been 

said: The time of great fright will not trouble them at all; 

the angels will rush forth to receive them, saying: This is 

the very day which you were promised.  

ھ” 3* اظ   کے“ دل  کج 
 
 ا   لن ے  اس  الق

عمال ش
 
ے کن ے  ت

 
ں  گن ی  رآن   کہ   ہ 

 
د   ف ب  ار   ضرف   سے  رو   کی  مخ 

 
ُّج    و  کق

 

   اور   ار ف
 
ق
 
اف ی  مب  ن ہ  ی 

ب   ت 
 
وں گے۔ سورہ ای وظ ہ 

 
ول سے محق س ہ 

ُّ
ن ا نِ صالحی  ی 

 
و گا۔ مومن ل طاری ہ 

َ
و امت کے روز ہ  ب 

 
ں ان ن ر ق کے    اء می 

علق 
 
ا ہ ے کہ    می ا گب  رمان 

 
ی  وہ ” ف

 
ہائ
 
ت
 
ٹ  ان راہ  ت  کا  گھی 

 
ن  وق

ُّ
کہ ذر  کو  ا

 
ہ کرے گا اور ملان ان ن 

 
  ا ن رب س

 
اب ھوں ہ 

 
اب ن کو ہ 

ُّ
ھ  ن ڑھ کر ا

ھا
 
ا ب
 
ان ا خ  م سے وغدہ کب 

 
ی دن ہ ے ج س کا ئ مہارا وہ 

 
ہ ت ں گے کہ ن   ( ۱۰۳ت آب  ) “ لی 

9.   Their  eyes  

humbled.  
ں  ھی 
ک
 
کی   آ ی

 
ی   ان

 
وئ ھکی ہ 

ج 
وں گ    اَ ۔   ی ہ  ارُه  اشِع ة ا بصۡ   َََ َۘ    ٌَۙ خ 

10.  They  say: 

“Shall  we  really 

be restored to our 

former state.”  

ں       ی  ہ  ے  
 
ہن
ک ہ  م  ن  ہ  ا    رور   کب 

 
   ض

 
ے  لون

 
ان

 
 
ائ ں   گے     خ  ں. لت  ا ہلی  خ پ  ی   می 

َ َء انِ  اي قُوۡلوُۡن    َ َ فَِلۡ  رۡدُوۡدُوۡن  
ةَِ  َََ ۙ      الۡۡ ـافرِ 

11. “Is   it, when 

we shall have 

become rotten 

bones, hollow.”  

ا  ب  کب  گے  ج  ں  ی 
 
ائ خ  و  ہ  م 

اں   ہ  ڈن    ہ 

ھلی ۔ 
ک
 کھو

اماًَكُن  اَ َ ذ اَاَِء َ ةًَ عِظ  رِ   َََ ۙ      نّ  

12. They say: “It 

would then be a 
ں  ی  ہ  ے 

 
ہن
ہ   ک ھر    ن  گا ب  و  ا    ہ  ب 

 
سراسر  لوب َ ق الوُۡاَ  ةٌَاذِاًَ تلِكۡ  ةٌََ ك ر   اسِر    خ 



return with sheer 

loss.” *4 
صان کا ۔ 

 
ق

 
 ََََ َۘ 4*ی

*4 That is, when they were told that they would surely be 

raised back to life after death, they started mocking it, 

saying to one another: Well, if we have really to be restored 

to our former state of life, then we would certainly be 

doomed.  

م 4* و وہ 
 
ت وگا  ی ہ  ب سا ہ  ا  اں  ہ  ا کہ  گب  ا  واب دن  خ  کو  ن 

ُّ
ا ب  ی ج 

 
عت
ن ر آب س  ذاق کے طو ب  ے  ر 

 
ہن
ک ں ان ک دوسرے سے  می 

دگی کی خالت م
 
ارہ زن لٹ کر دون  ں ن  می 

عی ہ 

 
ا رو، اگر واق ھر  لگے ن  و ب 

 
عد ت ے، اس کے ب 

 
گن م مارے  و ہ 

 
ب ت
 
ا ن ڑا ب
 
ں واب س آن ی 

ں ہ ے۔  ہی 
 
ر پ ی 
 
ماری خ  ہ 

13. Then only, it 

would be a shout, 

once. 

و ب س 
 
و گی   ت ٹ   وہ ہ 

 
ار ۔   ڈاب ةٌََ هِ َ   َ  ف اِنّ   ا ان ک ن  ةٌ َ ز جۡر  احِد    و  

14. Then they all 

will suddenly be  

upon  the earth. *5 

ت  
 
وق وں گے    وہ سب اس  ہ  مع 

ح  آ 

دان  ں ۔   مب  می 
*5 

ةَِهُمۡ ف اِذ اَ  اهِر   َََ ۙ    باِلس  

*5 That is, they are mocking it as an impossibility, whereas 

it is not at all a difficult task for Allah for the performance 

of which He may have to make lengthy preparations. For it 

only a single shout or cry is enough at which your dust of 

ash will gather together from wherever it lay, and you will 

suddenly find yourself alive on the back of the earth. 

Thinking this return to be a return to loss, you may try to 

escape from it however hard you may, but it will inevitably 

take place; it cannot be averted by your denial, escape or 

mockery.  

ہ لوگ اسے ان ک ام 5* ی ن 
 
عت
سی اڑ ب 

 
ت ھ کر اس کی ہ  کہ  ر مجال سمج 

 
ں، خالان ی  َا رہ ے ہ  ہ کو   اللّز لن ے ن  کل ک کے 

 
ی مش
 
ام  ئ



ہ   ں  ہی 
 
لن ے ضرف ان ک  پ و۔ اِس کے  رورت ہ 

 
ارت وں کی ض ب 

 
وڑی ب ی خ  ھ ن ڑی لمت  لن ے کج  ے کے 

 
ن ن  ام د ج 

 
ے ج س کو ان

م 
 
ی ت ھ ہ 

 
ی ہ ے ج س کے شاب

 
ھڑ کی کاف ا ج  ٹ ن 

 
واہ کہی  ڈاب

 
ا راکھ، خ اک ن 

 
ر طرف سے سمٹ ک   ںہاری خ و ، ہ  ر ان ک  ن ڑی ہ 

ھ ن  
 
ب پ  ن کی ی  ے آپ کو زمی 

 
ن ن  م ن کان ک ا

 
ے گی اور ئ

 
ان و خ  مع ہ 

گہ ح  دہ مو خ 
 
  ر زن

ٔ
او ود ن  ے کی واب سی  خ 

 
گے۔ اِس واب سی کو گھان

ا  کار ن 
 
مہارے ان

 
ی ہ ے ، ت

 
ت و کر رہ  و ہ 

 
ہ ت ش کرو، ن 

 
ے کی کوش

 
رار کرن
 
ی ف ا ہ 

 
ب
 
م اِس سے کت

 
اہ ے ئ ھ کر خ  مج 

ہ    س ر سے ن 
 
مسخ

 
ا ت رار ن 

 
ف

 
 
ک پ
ُّ
ی۔ ی  ہر

 
 ں سکت

15.  Has*6 there 

reached you the 

story of Moses.  

ا      کب 
*6
ی ہ ے    ح 

 
ہی
پ 
م کو 
 
ت ئ مو سیٰ    حکاب 

 .کی 

َهَ  ا تٮٰك   دِيثَُۡلۡ  َ ح   مُوۡسَٰ 
َۘ َََ 

*6 As the denial of the Resurrection and Hereafter by the 

disbelievers of Makkah and their mockery of it was not, in 

fact, rejection of a philosophy but belying Allah’s 

Messengers, and the tricks that they were employing 

against the Prophet (peace be upon him) were not against 

an ordinary man but were meant to frustrate the mission of 

Allah’s Messenger (peace be upon him), the story of the 

Prophet Moses (peace be upon him) and the Pharaoh is 

being related before giving additional arguments for the 

occurrence of the Hereafter so that they are warned of the 

consequences of fighting with the Messenger and resisting 

the God Who sent him. 

 ار    6*
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امت اور آخ ب 

 
لس مک ہ کا ق

 
ق
ے کو رد  ل کسی 

 
لکہ  ف ھا ن 
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16. When his Lord  

called out him in 

the sacred valley 

of Tuwa. *7  

ب   ے   س و  ا کش ن کارا ا ج 
 
  کے  رب  ن

دان  اک مب  ں     ن  ی    می 
ٰ
۔ کے   طو

*7 

َٰن َاذَِۡ  ب هَُٗ ٮهَُ اد َۡر  سَِباِل الۡۡقُ د   َ و ادِ 
 َََ َۚ    طُوىًَ

*7 According to general opinion among the commentators 

the sacred valley of Tuwa means the sacred valley which 

was named Tuwa. But, besides this, two other meanings of 

it also have been given:  

(1) The valley that was blessed and made sacred twice,  for 

it was first made sacred when Allah spoke to Moses (peace 

be upon him) in it for the first time, and it was blessed and 

made sacred for the second time when the Prophet Moses 

(peace be upon him) led the children of Israel out of Egypt 

and brought them into it.  

(2) Called out to him in the sacred valley in the night, and 

this is according to the meaning of tuwa in the Arabic 

idiom.  

سِ ط 7*
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17. Go to Pharaoh, 

indeed he has 

become rebellious.  

اؤ  اس   خ  ن  رعون کے 
 
 وہ   ف

ً

ا
 
ب ت 
 
سرکش    ی ق

و  ا ہ   ۔ ہ ے   گب 

َاذِۡه بَۡ  َ فرِۡع وۡن   َهَٗن  َاَِالِٰٰ  غَٰ    َ ط 
ۖۙ َ 



18.  Then say: 

“Would you (be 

willing) to that you 

become purified.”  

کہو  ھر  ا    کہ    ب  و     کب 
 
ا  (ت

 
ب اہ  کہ  )ہ ے  خ  ہ  ن 

ے۔ 
 
ان و خ  اک ہ   ن 

َ ف قُلَۡ  ل  ك  ا نَۡ ه ل  َالِٰٰى    ت ز كّز
 ۙ َََ 

19. “And I may 

guide you to your 

Lord, so  you  may  

have fear.” *8 

ں   اور  ھ    می  ج 
 
ی رے  اؤں  دکھ   اہ ے ر   ن

 
ت

و۔ ی  ر ب ک  دا ہ  ب  وف ب 
 
ھ کو خ ج 
 
اکہ ن
 
ن

*8 
َ وَ  ََ الَِٰٰا هۡدِي ك  ب كِ   ف ت خۡشََٰ ر 
َۚ َ 

*8 Here, one should understand a few things well:  

(1) The dialogue that took place between the Prophet Moses 

(peace be upon him) and Allah Almighty at the time of 

appointing him to the office of Prophethood has been 

related at some places briefly and at others in full detail in 

the Quran as the occasion demanded. Here, brevity was the 

need, therefore, only a resume has been given. Full details 

are found in Surah TaHa, Ayats 9-48; Surah Ash-Shuara, 

Ayats 10-17; Surah An-Naml, Ayats 7-12, Surah Al-Qasas, 

Ayats: 29-35. 

(2) The rebellion of the Pharaoh referred to here relates to 

his transgressing the bounds of service and rebelling both 

against the Creator and against His creatures. As for his 

rebellion against the Creator, it is being mentioned a little 

below when he gathered his people together and 

proclaimed: I am your lord, the supreme. As against the 

creatures his rebellion was that he had divided his subjects 

into classes; he treated the weak classes tyrannically and 

had reduced his entire nation to slavery as has been 

mentioned in Surah Al-Qasas, Ayat 4 and Surah Az-

Zukhruf, Ayat 54.  



(3) The instruction given to Moses (peace be upon him) 

was: Go, you and your brother Aaron, to Pharaoh for he 

has transgressed all bounds. Talk to him gently; maybe that 

he is convinced by admonition or is imbued with fear. 

(Surah TaHa, Ayat 44). One model of the gentle speech has 

been given in these verses, which shows what right method 

a preacher should adopt when preaching to a perverted 

man. Other models are given in Surah TaHa, Ayats 49-52; 

Surah Ash-Shuara, Ayats 23-28 and Surah Al-Qasas, Ayat 

37. These verses are of those in which Allah has taught the 

correct methods of preaching Islam in the Quran.  

(4) The Prophet Moses (peace be upon him) had not been 

sent to Pharaoh only for the deliverance of the children of 

Israel as some people seem to think but the primary object 

of his appointment was to show Pharaoh and his people the 

right way, and the second object was that if he did not 

accept the right way, the children of Israel (who in fact 

were a Muslim people) should be taken out of his slavery 

and from Egypt. This thing becomes plain from these verses 

too, for there is no mention whatsoever in these of the 

deliverance of the children of Israel, but the Prophet Moses 

(peace be upon him) has been commanded to present the 

message of the truth before Pharaoh, and this is confirmed 

by those verses also in which the Prophet Moses (peace be 

upon him) has preached Islam as well as demanded 

freedom of the children of Israel, e.g. see Surah Al-Aaraf, 

Ayats 104-105, Surah TaHa, Ayats 47-52; Surah Ash-Shua 

ara, Ayats 16-17, 23-28. (For further explanation, see E.N. 

74 of Younus).  



(5) Here, to adopt purity means to adopt purity of belief, 

morals and deeds, or, in other words, to accept Islam. Ibn 

Zaid says: Wherever in the Quran the word tazakka 

(purity) has been use, it implies acceptance of Islam. As an 

example of this he has cited the following three verses: And 

this is the reward of him who adopts purity, i.e. accepts 

Islam; and what would make you know that he might adopt 

purity, i.e. becomes a Muslim (Surah Abasa, Ayat 3); And 

you would not be responsible if he did not adapt purity, i.e. 

did not become a Muslim (Surah Abasa, Ayat 7). (Ibn 

Jarir).  

(6) That I may guide you to your Lord so that you may have 

fear (of Him) means: When you recognize your Lord and 

come to know that you are His slave, and not a free man, 

you will inevitably have fear of Him in your heart, for fear 

of God is the thing on which depends the right attitude of 

man in the world. Without the knowledge and fear of God 

no purity of the self can be possible.  

ل 8* ھ  سمج  طرح  ھی 
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ات طٰہ ا    ۹ن 
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ی ہ ے۔ ) 
 
وئ ان ہ  ب  ل ب   

صب
 
ق

 
ی

اوز کر  (  ۲ ج 
 
دگی کی خد سے ن ب  ا ہ ے اس سے مراد ب  ا گب  ہاں ذکر کب  ی کا پ 

 
رعون کی ج س سرکس

 
ف

لق  
 
الق اور خ

 
ا ہ ے ۔ د ، کے خ
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20. Then he 

showed him the 

great sign. *9  

ھر   ے    س ا    ب 
 
ی     ن

 
ن ڑی   اشکو   دکھائ

ی
 
ائ
 
س
 

۔  ب
*9

 

 َ ۙۖ           الكُۡبۡۡىَٰ الَۡيٰ ة   ف ا رٰٮهُ 

*9 The great sign: The turning of the staff into a serpent, as 

has been mentioned at several places in the Quran. 

Obviously there could be no greater sign than that a lifeless 

staff should turn into a living serpent right in front of the 

eyes of the people, that it should devour the artificial 

serpents produced by the magicians out of their staffs and 

cords, and when the Prophet Moses (peace be upon him) 

should pick it up, it should become a walking stick again. 

This was proof that it was Allah, Lord of the worlds, Who 

had sent Moses (peace be upon him) as a Prophet.  

ر  9* اہ 
 
ہ ے۔ ط ا  گب  ا  کب  ن ر  امات 

 
عدد مق

 
ں می می  د  ب  مخ  رآن 

 
ف ذکر  کا  ج س  ہ ے  ا 

 
ان خ  ن  ب  ا  اژدہ  کا  مراد عصا  ی سے 

 
ائ
 
س
 

ب ن ڑی 

ھی 

 
ب
ان لا ج  ی 

 
ی ہ ے کہ ان ک ن

 
و سکت ا ہ  ی اور کب 

 
ائ
 
س
 

ے    ہ ے کہ اس سے ن ڑی ب
 
من کھوں کے شا

 
ے والوں کی آی

 
ھن
ک سب دی 

ادوگر غ ا  ے، خ 
 
ان ن خ  ا ب  ہ اژدہ  ب 

 
   لاب

ُّ
 ا

 
ب
ں لا لے می  ن  ا

 
و س کے مق و ھی 

 
و مصت ں ان  ں اور رشت  وں کے خ  ی 

 
ا کر دکھائ ب  عی اژدھے ب 

ھر   و وہ ب 
 
ت ں  ھالی 

 
کڑ کر اب ب اس کو ن  رت موسیٰ ج 

 
ھر حض  
ے، اور ب

 
ان ل خ 
گ
 
ہ اس    سب کو وہ ن ے۔ ن 

 
ان ن کر رہ خ  ھی ب 

 
ب
لا



ات کی ض  ھی کہ وہ ن 

 
ب
ح غلامت 

 
ن َر رت موسیٰ   اللّز

 
ی ہ ے ج س کی طرف سے حض ن ہ  ں۔   رب العالمی  ی  ے ہ 

 
گن ج ے  ھی 

ب 
 

21. But   he   denied 

and disobeyed.  
ا  لان 
 
ھب ے ج 
 
ہ اور    مگر اس ن ا۔   ن 

 
َ مان  َََ ۙۖ              َ ع صَٰوَ  ف ك ذ  ب 

22. Then he 

turned back, 

striving hard. *10 

ھر   ا ب  گب     ۔     لوٹ 
 
ے     ش کوش

 
کرن

لگا۔ 
*10 

 َ  َََ ۙۖ              ي سۡعَٰ ا دۡب رَ ثُم  

*10 According to the details given at other places in the 

Quran, he summoned skilful magicians from all over Egypt 

and made them produce serpents out of sticks and cords in 

front of the assembled people so that they were convinced 

that Moses (peace be upon him) was not a Prophet but a 

magician, and that the miracle worked by him of turning a 

staff into a serpent, could also be worked by other 

magicians. But this device of his recoiled upon himself and 

the defeated magicians themselves admitted that what 

Moses (peace be upon him) had displayed was no magic but 

a miracle.  

ر  10* ماہ  مام مضر سے 
 
ی ے 
 
ن اس  کہ  ہ ے  ی 

 
گت کی  ان  ب  ب  ہ  ن  ں  می  د  ب  مخ  رآن 

 
ف ن ر  امات 

 
مق دوسرے  ل  صب 

 
ق

 
ی
کی  اس 

ن   ی 
 
ق ا کہ لوگوں کو ی 

 
ے ن
 
وا کر دکھان

 
ی وں اور رشت  وں کے اژدہ ے ن  ھی 

 
ب
ں ان سے لا مع غام می 

ا اور ان ک مج  لوان   
ادوگروں کو ن خ 

ے کہ موسیٰ غلی  
 
ان  ہ ا آخ 

 
ی ن
 
ں لسلام کوئ ہی 

 
ی پ ے  ن    ت 

 
ہوں ن
 
مہ اپ
 
و کرس ے کا خ 

 
ان ب  ا ب  ھی کا اژدہ 

 
ب
ں، اور لا ی  ادوگر ہ  لکہ ان ک خ 

کست کھا کر  
 
ے س
 
ادوگروں ن ی ن ڑی اور خ 

 
لت

ُّ
ال ا ہ خ  کن اس کی ن 

ں۔ لب  ی  ے ہ 
 
ھی دکھا سکن

ادوگر ب  ا ہ ے وہ دوسرے خ  دکھان 

اد  ا ہ ے وہ خ  ھ دکھا ن  و کج  ے خ 
 
ہ السلام ن ا کہ موسٰی غلی  م کر لب  لی 

س
 

ود ب
 
 خ

 
لکہ معخ  و پ ں ن   زہ ہ ے۔ ہی 

23. So gathered he 

then summoned. *11 
ا  ھا کب 
 
ے اکب
 
ھر   ن کارا.      سو اس ن

رَ   11*ب  ش   َََ ۙۖ                ف ن ادىَٰف ح 

*11 This proclamation of Pharaoh has been mentioned at 

several places in the Quran. On one occasion he said to the 



Prophet Moses (peace be upon him): If you took another 

one as a deity beside me, I would cast you in the prison. 

(Surah Ash-Shuara, Ayat 29). On another occasion he had 

addressed his courtiers, saying: O chiefs, I do not know of 

any god of yours other than myself. (Surah Al-Qasas, Ayat 

38). By this Pharaoh did not mean, nor could he ever mean, 

that he himself was the creator of the universe and he had 

made the world, nor that he denied the existence of Allah 

and claimed to be lord of the universe, nor that he regarded 

only himself as a deity of the people in the religious sense. 

In the Quran itself there is a clear testimony that as regards 

to religion he himself worshipped other gods. Once his 

courtiers said to him: Will you leave Moses (peace be upon 

him) and his people free to spread chaos in the land, and let 

them discard you and your deities? (Surah Al-Aaraf, Ayat 

127). And in the Quran itself this saying of the Pharaoh has 

also been cited: Had Moses (peace be upon him) been sent 

by Allah, why were not bracelets of gold sent down to him, 

or a company of angels as attendants? (Surah Az-Zukhruf, 

Ayat 53). Thus, in fact, he called himself a god and supreme 

deity not in the religious but in the political sense. What he 

meant was that he possessed the sovereign rights: no one 

beside him had the right to rule in his kingdom and there 

was no superior power whose orders could be enforced in 

the land. (For further explanation. see E.N. 85 of Surah Al-

Aaraf; E.N. 21 of Surah TaHa; E.Ns 24, 26 of Surah Ash-

Shuara; E-Ns 52, 53 of Surah Al-Qasas; E.N. 49 of Surah 

Az-Zukhruf).  

رت موسیٰ  11*
 
ے حض
 
ع ن ر اس ن

 
ق ا ہ ے۔ ان ک مو ا گب  ان کب  ب  ب  ں  د می  ب  رآن مخ 

 
امات ن ر ف

 
ی مق
 
 کت
ٰ
ہ دعوی رعون کا ن 

 
ف



م   اگر ” سے کہا کہ 
 
ے   ئ

 
دا   کو   اور   کسی   سوا   می رے   ن

 
ا   خ ب  ا   ب     ن 

 
د کر دوں گا ت ب 

 
ں ق مہی 

 
ں ت عراء، ) “و می 

 
ت   الس ور  ک ا ۔ ان  ( ۲۹آب 

ع 
 
ق کہا  مو طاب کرکے 

 
کو ح لوگوں  ں  ار می  ے درن 

 
ن ن  ا ے 

 
ا کہ می رے سوا  سر   اے   ” ن ر اس ن

 
ب
 
اب ں خ  ہی 

 
ں پ ، می  وم 

 
ق دار انِ 

ھی ہ ے
دا ب 
 
ی اور خ

 
مہارا کوئ

 
ت ) “ت صص،آب 

 
ق
ل
ں  ( ۳۸ا ہی 

 
ھا، اور پ

 
ہ ب ہ مطلب ن  رعون کا ن 

 
وں سے ف

 
ات ۔ ان شاری ن 

ھا  
 
ا ب
 
و شکب ب  ہ  ا ب  ب 

 
ہ دب ے ن 

 
الق ہ ے اور اسی ن

 
ات کا خ ب 

 
ی کاب   دا  کہ وہ 

ب
ہ مطلب  ھا کہ وہ  کی ہ ے۔ ن 

 
ہ ب َھی ن  عالیٰ کی    اللّز

 
ب

کر 
ی کا مب 

 
ست
ی  ا   ہ  ت  کو مذہ  ی  ے آپ ہ 

 
ن ن  ھا کہ وہ ضرف ا

 
ہ ب ھی ن   

ب
ہ مطلب  ھا۔ ن 

 
ے کا مدعی ب

 
ون ن ہ  ود رب العالمی 

 
ور خ

ں اِس   ی می  د ہ  ب  رآن مخ 
 
ھا۔ف
 
ا ب
 
ب رار دب 

 
ود ف ں لوگوں کا معی  وں می 

 
ب کا  معی ک مذہ 

 
ہاں ن ود ہ ے کہ ج  ہادت موخ 

 
ات کی س ن 

عل 
 
ہ  ب ود دوسرے معی  ق 

 
خ وہ  لِ  ے  اہ  ہ اس کے  ح 

 
ان
 
ب ح  ھا، 
 
ب ا 
 
کرن ش 

 
ن رشت کی  کر  در ودوں  اطب 

 
کو مج ن ر اس  ع 

 
ق ان ک مو ار  ن 

ں کہ   ی  ے ہ 
 
ہن
ک ا ” کے  وم  کی  اس  اور موسیٰ   آپ  کب 

 
ہ  کو  ق ے  آزادی  ن 

 
ن ن  لے د ں  خ  ی 

 
ائ ں   ملک  وہ  کہ   گے  خ  ساد  می 

 
ں  ق ی 

 
لائ ھب   
  ب

ں  اور   کو   آپ   اور  دب  ھوڑ  ج  کو  ودوں  معی  ت   الاعراف، ) ؟ “ آپ کے  ر او   ۔ ( ۱۲۷آب 
 
ف ھی  ر   

ب
ول 
 
ق ہ  ن  کا  رعون 

 
ف ں  می  آن 

 
 
ا ہ ے کہ اگر موسیٰ خ ا گب  ل کب 

 
ق
 
ھ    دای

 
ا اس کے شاب ے؟ ن 

 
گن ارے 

 
گن ان

کب 
ے کے 

 
ہ اس ن ر سون

وں ن  و کی 
 
ا ت
 
ون وا ہ  ا ہ  ج  ھی 

ب 
کا 

 
 
ت ملان رف،آب 

 
ے؟)الزخ

 
آن ہ  ن  وں  کی  ں  می  اردلی  کی  اس  م ( ۵۳کہ  ی  ت  مذہ  وہ  ت 

 
ن ق
 

ق
درح ب س  لکہ  ۔  ن  ں  ہی 

 
پ ں  می  ی 

 
عت

اسی  کو    سب  ے آپ 
 
ن ن  ا ں  می  ی 

 
َٰامعت دارِ    رب ِ اعلَٰاور    ہل

 
ب
 
اق ھا کہ 

 
ب ہ  ن  ی اس کا مطلب 

 
عت
ب  ھا، 
 
ب ا 
 
ں  اغ کہب می  لیٰ کا مالک 

ں   ہی 
 
ت پ

 
ر طاق
 
الا ن ی ن 

 
ں ہ ے، اور می رے اون ر کوئ ہی 

 
ے کا خق پ

 
لان کم خ 
خ
ں  لکت می 

ری مم وں، می رے سوا کسی کو می  ہ 

ا 
 
شکب و  ہ  اری  خ  ہاں  پ  رمان 

 
ف کا  ج س  رآن   ہ ے 

 
الق م  ہی 

 
ف
 
ی
، و  ہ  ہ 

 
ملاحظ لن ے  کے  ح 

 
ن ر
 
س
 

ب د  و)مزن  الاعراف،  ،خ  ہ  دوم،  لد 

ہ  ی 
 
ہ ۸۵خاس ی 

 
خاس  ،

ٰ
سوم،طہٰ لد  ی ۲۱۔خ 

 
خواس عراء، 

 
ی ۲۶،۲۴۔الس

 
خواس صص، 

 
ق
ل
رف،  ۵۳۔ ۵۲۔ا

 
ج ہارم،الزخ لد  ۔خ 

ہ  ی 
 
 ۔ ( ۴۹خاس

24.                  Then 

proclaimed  “I am 

your Lord, the 

highest.”  

ھر   ہ ب 
 ک
 
لگا ن وں  ے  ہ  ں  رب    می  مہارا 

 
ت

        سب سےن ڑا. 

َ َا ن اف ق ال    َ ب كُُمُ  َلَٰعَۡلَۡ َار     َ        
ۖۙ َ 

25. So Allah seized 

him in exemplary 

punishment for the 

و  
 
َت ے    اللّز

 
ا  اشکو  ن کڑ لب   

 ع   ن
 
رب اک ی  سزا      ب 

ں  رت   می 
 
ا     اور    آخ ب 

 
 ۔    ی ک دب

َُ اللّز هُ  ذ  َف ا خ   َ ال   ةَِ ن ڪ  الَۡخِٰر 
 َََ ۙ    وۡلَٰٰلََُۡاَوَ 



life after and the 

former. 

26. Indeed, in this  

is a sure lesson for 

him who fears. *12  

ت    ی 
 
ں   ک س می  ر   ن ڑی   ہ ے   اس  ت  عی 

ے 
 
لن و   اس کے  ا ہ ے ۔  خ 

 
ڈر رکھب

*12 

َ  َ انِ   َ ذلٰكِ     َ لۡ ِ نَۡ َ   َل عِبۡۡ ةًَ   َفِۡ   
ۡشَٰ  َََ ۙ    ی  

*12 Who fears: who fears the consequences of denying 

God’s Messenger, which the Pharaoh experienced in the 

past.  

دا کے رسول کو ج  12*
 
ی خ
 
عت
کا ہ ے۔ ب  کھ ح   

رعون دن
 
و ف ام سے ڈر ے خ  ج 

 
س ان

ُّ
ے کے ا

 
لان
 
 ھب

27. Are 
*13 you 

harder  to create, 

or the heaven, *14 

He built it. 

ا    کب 
*13

مہ 
 
ہ ے ارا  ت ل 

ک
 
ا    مش

 
ان ب  ا    ب    ن 

کا  آسمان 
 *14

ے       .  
 
ن اشکو    اس 

ا۔  ان 
ب   ب 

لقۡاًَ َ ا ش د ََُ مَۡء ا نتَُۡ آءََُ ا مَِخ  م   َ   الس  
 َََ         ب نٮٰه اَ

*13 Now arguments are being given for the possibility of 

Resurrection and life after death and their being the very 

demand and requirement of wisdom.  

ک13*
مم
عد الموت کے  ات ب  امت اور حب  ب 

 
ا رہ ے  ن  اب ق کن ے خ  ان  ب  ل ب 

 
ے کے دلان

 
ون ے حکمت ہ 

 
ان
 
ص
 
ٹ

 

ق
اور م

ں۔  ی   ہ 

*14 Here, creation implies the recreation of men, and the 

heaven the entire firmament which contains countless stars 

and planets, and innumerable solar systems and galaxies, 

means to say: You think that your resurrection after death 

is something extremely improbable and you express wonder 

saying: How is it possible that when our very bones will 

have decayed and become rotten the scattered particles of 

our bodies will be reassembled and made living once again. 

But have you ever also considered whether the great 



universe is harder to create or your own re-creation in the 

form in which you were created in the first instance. The 

God Who created you in the first instance cannot be 

powerless to create you once again. This same argument for 

life after death has been given at several places in the 

Quran. For example, in Surah YaSeen it has been said: Is 

not He Who created the heavens and the earth able to 

create the like of them (again). Why not, when He is the 

skillful Creator. (verse 81). And in Surah Al-Momin it has 

been said: Surely the creation of the heavens and the earth 

is a greater task than the creation of man, but most people 

do not know. (verse 57).  

آسما 14* اور  ہ ے  ق  لی 

 
ج
 
ن ارہ  دون  کی  وں 

 
سات
 

اب مراد  سے  ق  لی 

 
ج
 
ت    سے ن  ن وہ  مار  مراد 

 
س ن ے  ں  می  ج س  ہ ے  الا  ن   ِ

غالم ورا 

اں
 
ہکس
ت ک
 
ن گن
َ
ام اور ا

 
ط
 
مسی ن

 
ارے اور سب  ارے ، ن ے خدوجساب س

 
ے   سب

 
ان م    ن 

 
ہ ہ ے کہ ئ ں۔ مطلب ن  ی  ے ہ 

 
ان خ 

کن ہ ے  
مم
کت سے  ہ  ھلا ن  و کہ ب  ے ہ 

 
ہن
ک ار  ار ن  و، اور ن  ے ہ 

 
ھن
ِ مجال سمج 

ی امر ی ن ڑا ہ 
 
ے کو کوئ

 
ان کن ے خ  دہ 

 
ارہ زن عد دون  و موت کے ب  خ 

ب کہ  مع کر دن ے   ج 
ھر سے ح  ے ج سم ب 

 
زان دہ اخ  مارے ن ر اگب  ں ہ  س خالت می 

ُّ
وں گی ا کی ہ   

و خ دہ ہ  وسب  ک ت 
 
اں ن ڈن  ماری ہ  ہ 

ں اور  ی 
 
ائ م   خ  ادہ  ان  زن  ا 

 
ن ا  ب  ب  ات کا 

ب 
 
م کاب ی 

 

و کہ اِس عظ ہ  ے 
 
ور کرن
 
ھی ع  
ب
ن ر  ات  ن  ھی اس 

ے، کب 
 
ان ان ڈال دی خ  ں خ  ی 

ارہ اِس  عد دون  ے کے ب 
 
کن
ح  دا کر  ب  ہ ب  ب 

 
ں ان ک مرب ہی 

م
 
ا ت ت کام ہ ے ن 

 
 ی  سخ

 
ی  ش

 
لن ے وہ کوئ دا کے 

 
ا؟ ج س خ

ب  دا کردب  ب  ں ب  ل می 
ک

ل کام ہ ے کہ وہ 
ک
 
وں اب سا مش ہ کی  ر ن 

 
لن ے آخ ھا اس کے 

 
ہ ب کل کام ن 

 
عد الموت ن ر  اِس    مش ات ب  شکے؟ حب  و ہ ہ 

ادر ن 
 
ن ر ق

ں ہ ے  سورہ ب سٰ می 
ً
لا
 
ی ہ ے ۔ مب

 
امات ن ر دی گت

 
عدد مق

 
ں می د می  ب  رآن مخ 

 
ل ف ہی دلب  ا   اور ” پ  ے   ج س   وہ   کب 

 
وں   ن

 
  اور   آسمات

ن  ب    کو   زمی  الق  ا ب 
 
و ن ڑا زن ردست خ

 
ں ، وہ ت ہی 

 
وں پ دا کردے ؟ کی  ب  ھر سے ( ب  ت سوں کو )ب  ں ہ ے کہ اِن ج  ہی 

 
ادر پ
 
ا اِس ن ر ق ن 

ل 

 
ج
 
ق کے ہ ے، ن ا ہ ے  ی 

 
ب
 
اب وب خ 

 
کو خ ت) “کام  ا۔۔ اور س ( ۸۱آب  رمان 

 
ں ف  ” ورہ مومن می 

ً

ا
 
ب ت 
 
وں   ی ق

 
ن  اور   آسمات دا   کو   زمی  ب    ب 

ا 
 
وں   کرن

 
سات
 

دا   کو   اب ب  ے  ب 
 
ادہ   سے   کرن ر   مگر   ،   ہ ے   کام   ن ڑا   زن 

 
ں  وگ ل   اکی ی  ں ہ  ہی 

 
ے پ
 
ن
 
ن ا  ۔ ( ۵۷ت آب  ) “ خ 

28.  He  raised  its  

vault high, then 
ا   کب  ا  ج 
 
کو اون ھت  ج  کی  اس   اس  ھر  کا    ب  ف ع   ۡك ه اَر  و  ٮه ا سَ   َََ ۙ   ف س 



proportioned it.  م
 
ائ
 
وازن ق

 
ا۔ ک   ت  ب 

29. And He 

darkened its night 

and He brought 

forth its day. *15   

ی   اور
 
ائ ب  ارن ک ب 

 
ر  اور    ت شکی را ا   ن اہ 

 
ط

ا   شکے دن    کب  ۔   کو ا
*15 

َوَ   َ  َ ش  َا غۡط   َ  َ َل يلۡ ه ا  َو   جَ ا خَۡ   ََ ر 
 َََ                       ضُحٰٮه اَ

*15 The night and the day have been attributed to the 

heaven, for the night falls when the sun of the heavens sets 

and the day dawns when it rises. The word cover has been 

used for the night in the sense that after the sun has set the 

darkness of the night so spreads over the earth as though it 

has covered it from above by a curtain.  

کہ 15*
 
ون ا ہ ے ، کی  ا گب  سوب کب 

 
روب ہ  آ  رات اور دن کو آسمان کی طرف مت

 
ے سسمان کا سورج ع

 
ی  ے ون

 
ی رات آئ ہ 

ا  ہ ے اور اسی کے ط  ا گب  عمال کب 
 
ں اشت ی می 

 
ظ اس معت

 
ے کا لف

 
کن
 
ی لن ے ڈھا ا ہ ے۔ رات کے 

 
کلب
 
ے سے دن ن

 
ون لوع ہ 

ن ردہ   ن ر  ون ر سے اس 
ُّ
ا ت سے 
ج  ی ہ ے 

 
ائ ھا خ  ن ر ج  ن  کی اس طرح زمی   

ارن
 
ن عد رات کی  ے کے ب 

 
ون ہ  روب 

 
ہ ے کہ سورج ع

و۔  ا ہ  ا گب  ک دن 
 
 ڈال کر ڈھان

30. And the earth, 

after that, He 

spread out. *16   

ن کو اور  عد    زمی  شکے ب  ا۔ ا لا دن  ھب   
ََ وَ  16*ب َ الَۡ رۡض    َ   د حٮٰه اب عدۡ    ذلٰكِ   

 ۙ َ 

*16 After that He spread out the earth, does not mean that 

Allah created the earth after the creation of the heavens, 

but it is a style of expression just like our saying after 

making mention of something: Then this is noteworthy. The 

object is not to express the sequence of occurrence between 

the two things but to draw attention from the first to the 

second thing although both may exist together. Several 

instances of this style are found in the Quran, e.g. in Surah 

Al-Qalam it is said: (He is) oppressive, and after that, 



ignoble by birth. This does not mean that first he became 

oppressive and then he turned ignoble by birth, but it 

means: He is oppressive, and above all, ignoble by birth. 

Likewise, in Surah Al-Balad it is said: Should free a slave, 

then be of those who believe. This also does not mean that 

first he should act righteously and then believe, but that 

along with doing righteous deeds he should also be 

characterized by belief. Here, one should also understand 

that at some places in the Quran the creation of the earth 

has been mentioned first and then the creation of the 

heavens, as in Surah Al-Baqarah, Ayat 29, and at others the 

creation of the heavens has been mentioned first and then 

of the earth, as in these verses. There is, in fact, no 

contradiction in this. At no place the object is to tell what 

was created first and what afterwards, but wherever the 

context requires that the excellences of the power of Allah 

be made prominent, the heavens have been mentioned first 

and then the earth, and where the context requires that the 

people be made to appreciate and acknowledge the 

blessings that they are benefiting by on the earth, the 

mention of the earth has been made before that of the 

heavens. (For further explanation, see E.Ns 13,14 of Surah 

HaMim As-Sajdah).  
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 ۔ ( ۱۴۔ ۱۳ج ہارم، حٰم السج  دہ، خواس

31.  He brought 

out, from within 

it, its water and its 

pasture. *17 

کالا    
 
ں   ن می  ی سے    اس 

 
ائ ن  اور       اشکا 

ارہ ۔  اشکا خ 
*17 

جَ ا َ َ خۡر  َمنِهۡ اَ     َ  َ ا  َم آء ه  َ وَ  
 َ     م رۡعٮٰه ا

*17  Pasture, here does not only imply pasture and fodder 

for the animals but all kinds of herbal produce suitable for 

consumption both by man and by animal. An example of 

the use of raat, which is generally used in Arabic for the 

grazing animals, is found in Surah Yusuf, Ayat 12, 



signifying that this word is sometimes used for man also. 

The brothers of Joseph said to their father: Send Joseph 

with us tomorrow that he may freely graze and enjoy sport. 

Here, the word grace (raat) for the child has been used in 

the meaning that he may move about freely in the jungle 

and pluck and eat fruit.  
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32. And the 

mountains, He 

fixed them firmly.  

ہاڑ اور  ے۔ پ 
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ا۔ کان م کردن 

 
ائ
 
وط ق ت 
 
 َََ ۙ    ا رۡسٰٮه االۡۡبِ ال َ وَ  و مص

33.   A sustenance 

for you and for 

your cattle. *18  

کو     دے 
 
ان
 
ے   ق

 
لن مہارے 

 
  اور   ت

ے ۔ 
 
لن وں کے  ت 

 
مہارے موب س

 
ت

*18 

  لَِ نعۡ امِكُمَۡ  وَ َ  ل  ـكُمََۡ  م ت اعاً
 ۙ َََ 

*18 In these verses arguments have been given for the 

Resurrection and life after death from two aspects: First, 

that it is not at all difficult to establish these for the power 

of that God Who has made this vast and huge universe with 

such wonderful balance and this earth with such provisions. 

Second, that the pointers to the perfect wisdom of Allah 

which are clearly visible in the universe and the earth, point 

out that nothing is happening here purposelessly. The 

balance that exists between countless stars and planets and 



galaxies in the heavens, testifies that all this has not 

happened haphazardly, but there is a well thought-out plan 

working behind it. The regular alternation of the night and 

day is an evidence that this system has been established 

with supreme wisdom and knowledge for making the earth 

a home and place of settlement. On this very earth are 

found regions where the alternation of the night and day 

takes place within 24 hours and also those regions where 

there are longer days and longer nights. A very large part 

of the earth’s population lives in the first kind of the 

regions. Then as the days and nights go on becoming longer 

and longer, life goes on becoming harder and harder and 

population thinner and thinner. So much so that the regions 

where there are six-month-long days and six-month-long 

nights, are not at all fit for human settlement. Arranging 

both these types of the land on this very earth Allah has 

provided the evidence that this regular order of the 

alternation of night and day has not come about 

accidentally but has been brought about with great wisdom 

precisely in accordance with a scheme to make the earth a 

place fit for human settlement. Likewise, spreading out the 

earth so that it becomes a fit place to live in, providing in it 

that water which should be palatable for man and animal 

and a cause of growth for vegetation, setting in it mountains 

and creating all those things which may become a means of 

life for both man and animal. All these are a manifest sign 

that they are not chance happenings of the purposeless 

works of a care-free person but each one of these has been 

arranged purposefully by a Supreme, Wise Being. Now 



every sensible and intelligent man can consider for himself 

whether the necessity and occurrence of the Hereafter is the 

requirement of wisdom or its negation. The person who in 

spite of seeing all this says that there is no Hereafter, in 

fact, says that everything in the universe is happening 

wisely and purposefully, but only the creation of man on the 

earth as a being endowed with sense and power is 

meaningless and foolish. For there could be nothing more 

purposeless than delegating to man vast powers of 

appropriation in the earth and providing him an 

opportunity to do good as well as evil deeds but then failing 

to ever subject him to accountability.  
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کرن کام  ن رے 
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34.  Then,  when 

there comes the 

greatest  

catastrophe. *19 

ھر   ب   ب  ے      ج 
 
ہت           گی       آن ن ڑی       پ 

ت  
 
۔ آق

*19 

َ آء تَِ   ف اِذ ا  َ  ج  آم  ةَُ    الط  
 َََ ۙۖ الكُۡبۡۡىَٰ

*19 This implies the Resurrection for which the words at-

Taammat alkubra have been used. Taammah by itself is a 

grievous calamity which afflicts everybody. Then it has 

been further qualified by the word kubra (great), which 

shows that the mere word taammah is not enough to 

describe fully its intensity and severity.  

لن ے  19* کے  اس  امت  ب 
 
ق ہ ے  مراد  سے  َاس  طام ہ    الكُۡبۡۡىَٰ  م  ةَُآالط   ں۔  ی  ہ  ے 
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ان ھا خ  و سب ن ر ج  ں خ  ی  ہ  ے 

 
ہن
ک ت کو 

 
د  ی  ق ظ مزن 

 
 کا لف

ٰ
ری

 
 
ا ہ ے کہ اس کی ش

 
ون ہ  ر  اہ 

 
ہ ط ود ن 

 
خ
 
ود ن
 
خ ا ہ ے ج س سے  گب  ا  کب  عمال 

 
ظ طام ہ    دت کا اشت

 
لن ے مخض لف ے کے 

 
صور دلان

 

ن

ھی کا   
ب

 
 
ں ہ ے۔ ف ہی 

 
 ی پ

35. That Day man 

shall remember 

what  he  strove 

for. *20  

سان   اس دن 
 

اد کرے گا    اب و  ن  ھ خ  وہ      کج 

ا ۔  ا رہ 
 
کرن

*20 

رَُ َ   ي وۡمَ  انَُ  ي ت ذ ك   م اَ َ   الَۡنِسۡ 
عَٰ  َ ۙ    س 

*20 That is, when man will see that the same Day of 

accountability of which he was being foretold in the world, 

has come, he will start remembering each one of his 

misdeeds done in the world even before his records are 

handed over to him. Some people experience this even in 

the world. If at some time they come across a dangerous 

situation suddenly when death seems to be staring them in 

the face, their whole life-film flashes across their mind’s eye 

all at once. 

ہ کا دن آ 20* ی مجاسی 
کھ لے گا وہ  سان دن 

 

ب اب ی ج 
 
عت
ل    ب  ب 

 
و ق
 
ھی، ت

 
ب
ی  ا رہ  ر دی خ  ی 

 
ں خ ا می  ب 

 
سے دب

ُّ
ا ہ ے ج س کی ا گب 

امہ ا اس کے کہ  
 
س کا ن

ُّ
ے،     اس    مال عا

 
ان ا خ  ں دن  ھ می 

 
اب ی وہ     کر کے     ان ک   ان ک     اسے    کےہ 

 
ت ا د      سب    ان  ں ن  ی 

 
  خرکن

ں   ے لگی 
 
و آن ا ہ ے کہ اگر ن کان ک    گی خ 

 
ون ھی ہ   

ب
ں  ا می  ب 

 
ود اِس دب

 
ہ خ رن  خ 

 
ہ ن عض لوگوں کو ن 

ا ہ ے۔ ب  ں کر کے آن  ا می  ب 
 
وہ دب

الکل ں موَت ان کو ن  ں ج س می  ی  ے ہ 
 
ان وخ  ار ہ  ظرے سے دو خ 

 
ب سے ح ت وہ کسی ا

 
ر  کسی وق

 
ظ
 
ب کھڑی ن رب 

 
ی    ف

 
ے لگت
 
آ ن

ھ  ت ب 
 
ے ن ک لخ

 
من ر کے شا

 
صو

 

 ن
ِ
م
 
ن کی ج س

ُّ
لم ا

 
ق
دگی کی 

 
ی ت ُّوری زن

 
ت و ان 
 
 ہ ے ت

 
ائ  ی ہ ے۔ ر خ 

36. And Hellfire 

shall be laid open 

for everyone who 

sees. 

ے دوزخ  اور  
 
ان ے لا کر رکھ دی خ 

 
من   شا

ر د   گی  ے والے کے  . ہ 
 
ھن
ک  ی 

الۡۡ حِيمَُۡبَُوَ  ز تِ  ِ َر  لِۡ نَۡ  
 َََ ىَي  رَٰ



37. Then as for him 

who had rebelled.  
ہ  کہ  ےوہ    ب س ن 

 
ی کی۔   ج س ن

 
غَٰم نۡ  ف ا م  ا سرکس  ََََ ۙ    ط 

38.  And preferred 

the life of the 

world.  

دم رکھا اور  
 
دگی کو   مق

 
ا    اس     زن ب 

 
َ وَ  کی ۔   دب  َََ ۙ     نيۡ االد َُالۡۡ يوٰة  اثٰ ر 

39.  Then indeed, 

Hellfire is his 

abode.  

و 
 
ت  ت  ی 

 
ہ کااس   ہ ے   دوزخ کس ھکان 

 
َ َ ف انِ  َ ۔ ب  ََ ۙ  الۡۡ اوۡىََٰ هِ َالۡۡ حِيمۡ 

40.  And as for 

him who had 

feared to stand 

before his Lord 

and restrained 

himself from evil 

desires.  

ہ  کہ اور   و      وہ   ن   خ 
 
ا ڈرن ے    ا رہ 

 
ون کھڑے ہ 

ے  سے  
 
ن ن  ک  ا ے ے  رب 

 
من اور    شا

ا رو  ا رہ 
 
س کو    کب

 
ف

 
ی

وں سے  ے  ن  
 
س واہ 
 
ا خ خ 

 ۔ 

ََ    م نََۡ   ا م  اوَ  اف     م ق امَ     َ خ 
ب هَِ  َ ع نَِ الن  فۡس  َ   َنَ  ىَو  َ َ   ر 

 َََ ۙ  الۡۡ وىَٰ

41. Then indeed, 

Paradise is his 

abode. *21 

و  
 
ت    ت  ی 

 
ت   ک س

 
ہس ک   پ  اس  ا  ہ ے 

ہ ۔  ھکان 

 
 21*ب

 َ ۙ     الۡۡ اوۡىَٰ  هِ َ   الۡۡ ـن  ة      ف انِ  َ

*21 Here, in a few words, it has been told briefly what shall 

be the criterion of the final judgment in the Hereafter. One 

kind of the conduct of life in the world is that transgressing 

all bounds of service man should rebel against his God and 

should make up his mind that he would seek only the 

benefits and pleasures of this world in whatever way they 

could be sought and achieved. The other kind of conduct is 

that while man passes life in the world he should constantly 

keep in view the truth that ultimately one day he has to 

stand before his Lord, and should refrain from fulfilling the 

evil desires of the self only for the fear that if he earned an 



unlawful benefit in obedience to his self, or enjoyed an evil 

pleasure, what answer he would give to his Lord. The 

criterion of the judgment in the Hereafter will be which of 

the two kinds of conduct he adopted in the world. If he had 

adopted the first kind of conduct, his permanent abode 

would be Hell, and if he had adopted the second kind of 

conduct, his permanent home would be Paradise.  

کا  21* دگی 
 
زن ں  می  ا  ب 

 
دب ہ ے۔  ا 

 
ون ہ  ن ر  ی ز  خ  صلہ کس  ٹ 

 

ف ل 
ں اص می  رت 

 
آخ کہ  ہ ے  ا  گب  ا  دن  ا 

 
ب ب  ں  می  اظ 

 
الق ضر 

 
ٹ

 

مخ د 
 
ب ح  ہاں  پ 

ہ طے کر لے  ان ک رون  ہ ہ ے کہ آ  ی کر ے اور ن 
 
ں سر کس لے می  ن  ا

 
دا کے مق

 
ے خ
 
ن ن  اوز کرکے ا ج 

 
دگی کی خد سے ن ب  دمی ب 

 کہ  
 
ا کے ق ب 

 
سے مطلوب ہ  اِسی دب

ُّ
ں ا ی 
 
دے اور لذئ

 
و ان

 
ں خ ہ ہ ے کہ  ی  وں۔ دوسرا رون  ہ ن  ل ہ 

ھی وہ خاص  
ب
اہ کسی طرح 

ر کار ان ک دن اسے  
 
کھے کہ آخ ر ر

 
ظ
 
ت شِ ن ات کو ی  ے آدمی اِس ن 

 
ون ے ہ 
 
دگی ب سر کرن

 
ہاں زن ے  پ 

 
من ے رب کے شا

 
ن ن  ا

س کی ن  
 
ف

 
ی
ا ہ ے ، اور 

 
ون ات کو  کھڑا ہ 

 
س واہ 
 
از ر ت  ری خ لن ے ن  ے سے اِس 

 
ہ ورا کرن س کا  ہ ے کہ اگر پ 

 
ف

 
ی
ے 
 
ن ن  ے ا

 
س ن
ُّ
اں ا

صلہ    ان کر کہا م  ٹ 

 

ں ف رت می 
 
واب دے گا۔ آخ ا خ  ے رب کو کب 

 
ن ن  و ا

 
ا روالذت خاصل کرلی ت

 
ی ن
 
ا کوئ ا ن  دہ کما لب 

 
ان
 
ز ق
 
ان ا خ 
 
ی ن
 
کوئ

س 
 

ا ہ ے کہ اب
 
ون ات ن ر ہ  و اس ک اِس ن 

 
و ت ا ہ  ار کب  ب 

 
ت
 
ہلا رون  ہ اج ا۔ پ  ار کب  ب 

 
ت
 
ں اج امی  ب 

 
سا رون  ہ دب

 

ں سےکوب وں می 
 
ے اِن دوت

 
ا  ان ن

ھکا

 
ل ب
 
ق
 
ا دوزخ ہ ے، اور دوسرا رون  ہ مست

 
ب    ن

 
ت
 
 اج

 
ن ام ح  ب 

 
ے ق
 
ان ل خ 
 
ق
 
و اس کی مست

 
و ت ا ہ   ت۔ ار کب 

42. They ask you 

(O prophet), about 

the Hour. When is 

its appointed time. 

*22  

م سے 
 
ئ ہ  ں   ن  ی  ہ  ے 

 
ھن
ج  ر   ت و می 

 
ع ی 
ن    )اے 

ں    صلى الله عليه وسلم(  می  ارے  ن  کے  امت  ب 
 
ق

وع اس    ہ ے   ب کہ ک 
 
۔کا وق

*22 

َ لوُۡن ك  اَ ي سۡـ   الس   َ ا ي  انَ ع ةَِ ع نِ 
 َََ  ۙ    مُرۡسٰٮه ا

*22 The disbelievers of Makkah asked this question of the  

Prophet (peace be upon him) over and over again. By this 

they did not mean to know the time and date of the coming 

of Resurrection but to mock it. (For further explanation, 

see E.N. 35 of Surah Al-Mulk).  

 ک  22*
 
َرمک ہ رسول  ا ق َصلی    اللّز امت کی آمد    اللّز ب 

 
صود ق

 
ق
م
ھے اور اس سے 

 
ب ے 
 
ار کرن ار ن  ہ سوال ن  لم سے ن 

ش
ہ و غلی 



ل  ح کے 
 
ن ر
 
س
 

د ب ھا)مزن 
 
ا ب
 
ون ا ہ 
 
لکہ اس کا مذاق اڑان ھا ن 

 
ا ب
 
ون ں ہ  ہی 

 
ا پ
 
خ معلوم کرن

 
ن ار
 
ت اور اس کی ن

 
و کا وق  ن ے ملاحظ ہ 

 
ف
 
ی
م  ،  ہی 

رس ا  سی 
 
ف

 
م، ی
 
س
 
لد ش رآن ،خ 

 
ہ لق ی 

 
 ۔ ( ۳۵ورہ ملک، خاس

43.    So  what 

(concern) are you  

of mentioning it.  

ا   سو   م     )کام (  کب 
 
ذکر    کو    ئ کے  اس 

  سے.

 َ َ  فيِمۡ   َ   ا نتۡ     َ  ذِكۡرٰٮه اَ   مِنۡ 
 ۙ ََََ 

44. With your Lord 

is (the knowledge) 

of the term thereof.  

رب  مہارے  
 
ہ ے ک  ت اس  ن    ے 

لم (
غ

ے کا    ے س کا   )
 
ون ع ہ 
 
ق  ۔   وا

َ  الَِٰٰ ب كِ   ََ ۙ    هٮٰه امُنتۡ َ   ر 

45.  You are only a  

warner to him 

who fears it. *23  

م    
 
و ئ

 
و   ضرف   ت ہ  والے  ے 

 
ان سب    ڈر 

کو  ہ ے.   اسی  ا 
 
رکھب ڈر  و اس سے  خ 

 

*23 

َ ۤ  َ م نَۡ َ   مُنذِۡرَُ َ   ا نتۡ  َ َ  انِّ   ا
شۡٮٰه َ  َ   ۙ    ای  

*23 This we also have explained in E.N. 36 of Surah Al-

Mulk. As for the words “you are only a Warner to him who 

fears it”, they do not mean that it is not your duty to warn 

those who do not fear, but it means: Your warning will 

benefit only him who fears the coming of that Day.  

ر س  23* سی 
 
ف

 
م ی ھی ہ   

ب
ح 
 
ن ر
 
س
 

ہ  اِس کی ب ی 
 
ر دار    ۳۶ورہ ملک، خاس ی 

 
ص کو خ

 
خ

 
س س

ُّ
ر ا م ہ 

 
اد کہ ئ

 
ہ ارش ا ن  ں۔ رہ  ی  کے ہ  خ  ں کر  می 

 
 
ر دار کرن ی 

 
ے والوں کو خ

 
ہ کرن وف ن 

 
ں ہ ے کہ خ ہی 

 
ہ پ و اس کا مطلب ن 

 
وف کر ے، ت

 
و اس کا خ و خ  ے والے ہ 

 
ن ن  مہارا  کرد

 
ا ت

 
 
لکہ ہ کام پ ں ہ ے، ن  ے   ی 

 
س دن کے آن

ُّ
و ا ج ے گا خ 

 
ہی
پ 
دہ اسی کو 

 
ان
 
ے کا ق

 
ر دار کرن ی 

 
مہارے خ

 
ہ ہ ے کہ ت اس کا مطلب ن 

وف کرے۔ 
 
 کا خ

46. As though they, 

on the day they see 

it, had not stayed 

except an evening 

or the morning 

thereof. 
*24 

ا کہ  ں   ج س دن     وہ   گون  ھی 
ک   گے   اشکو دی 

ھ
 
ب رہ ے  ں  ہی 

 
ام ان ک    رگ م  ےپ

 
ا    ش ن 

ح ۔  اشکی صی 
*24 

مَُۡ وۡنَ  اي وۡم   َ  َ ک ا نَ     َ ل مۡ   ي لبۡ ثوُۡاۤ َ ي ر 
   ضُحٰٮه اا وَۡ ع شِي  ةً َ الَِ     



*24 This theme has occurred at several places in the Quran 

and been explained in the following notes. For it, see E.N. 

53 of Surah Younus; E.N. 56 of Surah Bani Israil; E.N. 80 

of Surah TaHa; E.N. 101 of Surah Al-Mominoon; E.Ns 81, 

82 of Surah Ar-Room; E.N. 48 of Surah YaSeen. Besides, 

this theme has also occurred in Surah Al-Ahqaf, Ayat 35.  

پ ہ   24* مون اس سے 
 
ہ مض رآن ن 

 
گہ ف ی خ 

 
و    لے کت ہ ہ 

 
ں۔ ملاحظ ی  کے ہ  خ  ح کر 

 
ن ر
 
س
 

م اس کی ب
کا ہ ے اور ہ  و ح 

ان ہ  ب  ں ب  می 

ہ  ی 
 
خاس س، 

 

ت وب دو،  لد  خ   ، رآن 
 
الق م  ہی 

 
ف
 
ی

ب  ۵۳
 
اسراب ی 

 
ت خا ۔ن  ہ ل،  ی 

 
ہ ۵۶س ی 

 
خاس  ،

ٰ
سوم،طٰہ لد  ہ ۸۰۔خ  ی 

 
ون،خاس

 
المومی ۔  ۱۰۱۔ 

ی 
 
ہ ۸۲۔ ۸۱الروم،خواس ی 

 
،ب سٰ،خاس ج ہارم  لد  ت  ۴۸۔خ  اف آب 

 
احق مون سورہ 

 
ہ مض ن  گزر  م   ۳۵۔اس کے غلاوہ  ھی   

ب
ں  ی 

کا   و ح  ح ہ 
 
ن ر
 
س
 

گہ ب ی خ 
 
پ ہلےکت کہ 

 
ون ں کی کی  ہی 

 
اں پ ے وہ 

 
م ن ح ہ 
 
ن ر
 
س
 

ھی۔   ہ ے ج س کی ب

 
ب
کی   
 خ

 
 


