
 

        Al-Humazah 

                                           

In the name of Allah, Most Gracious, Most Merciful 

Name 

The Surah takes its name from the word humazah 

occurring in the first verse.  

Period of Revelation 

All commentators agree that it is a Makki Surah; a study of 

its subject matter and style shows that this is one of the 

early Surahs to be revealed at Makkah.  

Theme and Subject Matter 

In it some of the evils prevalent among the materialistic 

hoarders of wealth in the pre-Islamic days have been 

condemned. Every Arab knew that they actually existed in 



their society; they regarded them as evils and nobody 

thought they were good. After calling attention to this kind 

of ugly character, the ultimate end in the Hereafter of the 

people having this kind of character has been stated. Both 

these things (i.e. the character and his fate in the Hereafter) 

have been depicted in a way which makes the listener reach 

the conclusion that such a man deserves to meet such an 

end. And since in the world, people of such character do 

not suffer any punishment, but seem to be thriving instead, 

the occurrence of the Hereafter becomes absolutely 

inevitable.  

If this Surah is read in the sequence of the Surahs 

beginning with Az-Zilzal, one can fully understand how the 

fundamental beliefs of Islam and its teachings were 

impressed on the peoples’ minds in the earlier stage in 

Makkah. In Surah Az-Zilzal, it was said that in the 

Hereafter man’s full record will be placed before him and 

not an atom’s weight of good or evil done by him in the 

world will have been left unrecorded. In Surah Al-Adiyat, 

attention was drawn to the plunder and loot, bloodshed and 

vandalism, prevailing in Arabia before Islam; then making 

the people realize, that the way the powers given by God 

were being abused, was indeed an expression of sheer 

ingratitude to Him. They were told that the matter would 

not end up in the world, but in the second life after death 

not only their deeds but their intentions and motives too 

would be examined, and their Lord knows well which of 

them deserves what reward or punishment. In Surah Al-

Qariah, after depicting Resurrection, the people were 



warned that in the Hereafter a man’s good or evil end will 

be dependent on whether the scale of his good deeds was 

heavier, or the scale of his evil deeds was heavier. In Surah 

At-Takathur the people were taken to task for the 

materialistic mentality because of which they remained 

occupied in seeking increase in worldly benefits, pleasures, 

comforts and position, and in vying with one another for 

abundance of everything until death overtook them. Then, 

warning them of the evil consequences of their 

heedlessness, they were told that the world was not an open 

table of food for them to pick and choose whatever they 

pleased, but for every single blessing that they were 

enjoying in the world, they would have to render an 

account to their Lord and Sustainer as to how they 

obtained it and how they used it. In Surah Al-Asr it was 

declared that each member, each group and each 

community of mankind, even the entire world of humanity, 

was in manifest loss, if its members were devoid of Faith 

and righteous deeds and of the practice of exhorting others 

to truth and patience. Immediately after this comes Surah 

Al-Humazah in which after presenting a specimen of 

leadership of the pre-Islamic age of ignorance, the people 

have been asked the question: What should such a 

character deserve if not loss and perdition? 
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In the name of Allah, 

Most Gracious, 

Most Merciful. 

سے   الٰلّه ام 
 
و    کےن ان   ہت پ  ج    مہرن 

ت رحم والا ہ ے  ہای 
 
 ۔ پ

حۡۡنِٰ هالٰلِّ ه هبِسۡمِه حِيمِۡهالر َّ  ههالر َّ

1.  Woe   to   every 
slanderer,  
backbiter. *1   

رائ ی ہ ے 
 
ر  خ و   اسکیہ  ے  ط ج 

 
ے والا عت

 
ت ئ    د

ے والا 
 
ت کرن ی  ت 

 
۔ ہ ے     ع

*1 

ِ هك هل ـِوَّيلٌۡ  ة هل  َّزَّ ةهِ هھم  َّزَّ  ههه ۙ     لّ  

*1 The words used in the original are humazat il-lumazah. 

In Arabic hamz and lamz are so close in meaning that they 

are sometimes used as synonyms and sometimes with a 

little difference in the shade of meaning. But this difference 

is not definite and clear, for the meaning given to hamz by 

some Arabic speaking people themselves is given to lamz by 

other Arabic speaking peoples. On the contrary, the 

meaning given to lamz by some people is given to hamz by 

others. Here, since both the words appear together and the 

words humazat il-lumazat have been used, they give the 

meaning that it has become a practice with the slanderer 

that he insults and holds others in contempt habitually. He 

raises his finger and winks at one man, finds fault with the 

lineage and person of another, taunts one in the face and 

backbites another; creates differences between friends and 

stirs up divisions between brothers; calls the people names 



and satirizes and defames them.  

ں  1* ی  اظ ہ 
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ون ہ  عمال 

 
ں  است

لوگ   ھ  ْز هسے کج  ہوم  ھمَّ
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2. He who gathered 

wealth and counted 

it. *2     

ے     وہ 
 
ن مع ج س 

    گن   اور    مال      ا ی  ک     ح 

ہ ے اسے۔     رکھا   کر      گن 
*2 

َّعَّه ه  ل َّذِىۡهاَّۙ ۨ    دَّه هو َّه ه   مَّالاه ه   جََّ  ۙ   عَّد َّ
ه  

*2 This second sentence after the first sentence by itself 

gives the meaning that he slanders others because of his 

pride of wealth. The words jama a malan for collecting 

money suggest the abundance of wealth; then the words 

counting it over and over again depict the person’s 

miserliness and his selfish hoarding of wealth.  
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3. He thinks that 
his wealth will 
make him last  
forever. *3   

ہ ے  ا 
 
کرن ال  ی 

 
چ مال اس    کہ   وہ  اسکی    کا 

و گا۔  ب ہ  دگی کا موج 
 
ہ کی زن

 
می ش
ہ 

*3 

هه ب  سَّۡ َّه  ه ه   اَّن َّه  هيََّ َّدَّه ه     همَّال   اَّخۡل
 ههه هۚ

*3 Another meaning also can be: He thinks that his wealth 

will make him immortal. That is, he is so engrossed in 

amassing wealth and counting it over and over again that 

he has forgotten death and he never bothers to consider 

that a time will come when he will have to depart from the 

world empty-handed, leaving everything behind.  

ی    3*
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ُ
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ُ
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س
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ُ
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ُ
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ھ دی
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ان و خ  صت ہ 

 
ے رخ

 گا۔ 

4. Nay, he will   

surely be thrown*4 

into the crushing 

place. *5 

ں   ہی 
 
پ رگز  ا  ہ  دن  ک 

 
ھون چ  رور 

 
ض وہ 

ے گا 
 
ان   خ 

*4
ں ۔ حظمہ می  

*5 

ه َّذَّن َّه   هكَّل َّ ۢۡب َّي نۡ ةهِ  فِِ ه   هل مَّ   الۡۡ طَّ
ۖۙههه ه 

*4 The word in the original is la yunbadhanna. Nabdh in 

Arabic is used for throwing away a thing regarding it as 

worthless and mean. This by itself indicates that because of 

his wealth he thinks that he is a great man but on the Day 

Of Resurrection he will be hurled into Hell as a mean and 

contemptible object.  

ظ  4*
 
لف ں  می  ل 

ہ هاص مَّ طَّ و  ح  ج  ہ ے  ا  گی  ا  کی  عمال 
 
اور  طْم هحَّهسے ہ ے ۔    حَّطْمهاست ے 

 
ت ئ  ل د  

ے، کج
 
وڑن
 
ت ی 
 
کے معئ

 
 
ہت  
ج
ں۔  ی  ہ  ے کے 

 
لت کڑے کر ڈا

 
ن کڑے 

 
لت ے ر ن ام اس 

 
ہ ن ے گی  م کا ن 

 
ان کی خ 
ی  ھت  ں ب  س می 

ُ
ھی ا  
ب
ب ز  خ  و 
ج  ا ہ ے کہ  گی  کھا 

ی آ 
 
ئ ی اور ائ 

 
ی گہرائ
 
ئ سے وہ ائ 

ُ
وڑ کر رکھ دے گی۔   ا

 
ہ سے ت  کی وج 



*5 The word hutamah in the original is from hatm, which 

means to smash, crush and break into pieces. Hell has been 

described by this epithet because it will crush and break to 

pieces whatever is thrown into it because of its depth and 

its fire.  

ں  5* ل می 
َّي هاص َّذَّن َّهنْهل ا ہ ے ۔    ب گی  ا  رمان 

 
َّبذْ هق ں کسی  ن ان می  ے  عرئ ی زن 

 
ت ئ  ک د

ی  ھت  ھ کر ب  ر سمج  ب 
 
عت اور حق

 
کو ن ے وق ب ز  خ 

ہ  ود ن 
 
خ
 
ود ن
 
ا ہ ے ۔ اِس سے ج

 
ان ولا خ  لت ے ت  ے آپ    کے 

 
ت ئ  ں ا ا می  ی 

 
ہ سے وہ دی ی مال داری کی وج 

 
ئ ا ہ ے کہ ائ 

 
کلی
 
ارہ ن
 
اس

سے  
ُ
امت کے روز ا ی 

 
کن ق  
لی
ا ہ ے، 

 
ھی مج 
س
ب ز    کو ن ڑی خ 

ج
ھ 
 
ارت کے ساب

 
  حف

 
ے گا۔ ہت

 
ان ا خ  ک دن 

ی  ھت  ں ب   م می 

5. And what do you   

know what is the 

crushing place.  

ا    اور  م کی 
 
ھے ت
ا ہ ے     سمج  ه   مَّا  هوَّه ۔ ہ حظمکی  ة ه ه  مَّا    هاَّدۡرٰٮكَّ مَّ  ۙ    الۡۡ طَّ

  ههه 

6. The Fire of 

Allah*6, kindled.  
6*کی  الٰلّه  گ    آ 

ی ۔   
 
وئ ی ہ 
 
ھڑکائ َّار   ب  ة ه    الٰلّهِ   ن  ههه ه ه ۙ     الّۡ وۡقَّدَّ

*6 Nowhere else in the Quran has the fire of Hell been 

called the fire of Allah. Here, its ascription to Allah not 

only expresses its dreadfulness but it also shows how the 

wrath and contempt of Allah envelops those who become 

proud and arrogant with the worldly wealth. That is why 

Allah has described that fire as His own Fire into which 

they will be hurled.  

ں اِس م 6* د می  ی  رآن مج 
 
 ق

 
ہت  
ج
ں  ام کے سوا اور کہی 

 
س کو    هالٰلّهم کی آ کو  ف

ُ
ام ن ر ا

 
ا ہ ے۔ اِس مف ں کہا گی  ہی 

 
کی آ پ

عال   الٰلّه ا    یٰ ب  ی 
 
ا ہ ے کہ دی

 
ون ھی معلوم ہ   

ب
ہ  لکہ ن  ا ہ ے ن 

 
ون ہار ہ 

 
اکی کا اظ ولی  س کی ہ 

ُ
ہ ضرف ا ے سے ن 

 
سوب کرن

 
ظرف می کی 

ک کی د
 
رور و ی

 
ا کر ع لا ہ  ب  ولت ن 

 
ی ں مت  ے والوں کو  ر می 

 
ان در ش   هالٰلّهو خ 

 
ا ہ ے  کس ق

 
کھی گاہ سے دی 

 
ب کی ن

 
ص
 

رت اور ع
 
ق
 
ت ت
 
ح

ی آ کہا  
 
ئ اص ائ 

 
س آ کو خ

ُ
ے ا
 
س ن
ُ
ہ سے ا ں گے۔   ں ہ ے ج س می  ج س کی وج  ی 

 
ات کے خ 
ی  ھت 
 وہ ب 



7.  Which leaps up 

over the hearts. *7  
و  ج ے گی  ج 

 
ہی
پ 
ا  ک ۔ خ 

 
دلوں ن

لعِ   هال َّتِِۡ  *7 دَّةهِتَّط َّ َّفۡ ـِ     ۙ    عَّلََّ  الۡ

*7 Tattaliu is from ittalaa, which means to climb and mount 

to the top, and also to be aware and informed. Afidah is 

plural of fuwad, which means the heart. But this word is 

not used for the organ which throbs in the breast, but for 

the seat of man’s understanding and consciousness, his  

feelings and desires, beliefs and thoughts, motives and 

intentions, Thus, one meaning of the rising of the fire to the 

hearts is that this fire will reach the place which is the 

centre of man’s evil thoughts, false beliefs, impure desires 

and feelings, and wicked motives and intentions. The 

second meaning is that the Fire of Allah will not be blind 

like the fire of the world, which burns up the deserving and 

the non-deserving alike, but it will reach the heart of every 

culprit and discover the nature of his crime and then 

punish him according to his guilt.  

ں  7* ی  ہ  اظ 
 
الف عَّهاصل  لعِ   هتَّط َّ فئْدَِّهلََّ  َّ الْ ِهۃ  لعِ  ه۔    ۙ کلا اط تَّط َّ ج س  ہ ے  سے  چ  ع 

 
ہی
پ 
اون ر  اور  ے 

 
ھت ڑ خ  ی 

 
معئ ان ک  ے 

ر   ب 
 
اخ ن  ی 
 
ں، اور دوشرے معئ ی  ہ  ے کے 

 
ان ے کے۔خ 

 
ان ن  ے اور اطلاع 

 
ون ی    ۃ اَّفئْدَِّه هہ 

 
مع ہ ے ج س کے معئ

واد کی ح 
 
ق

ظ  
 
لف ہ  ن  کن 

لی  ں،  ی  ہ  ،  دل کے  ا ہ ے 
 
در دھڑکی

 
ان ے کے 

 
ت ست  و  ج  ا 

 
ون ہ  ں  ہی 

 
پ عمال 

 
لت ے است و کے 

 
س عص

ُ
ام  ن  ا

 
س مف

ُ
ا لکہ 

ک سان 
 

ای و  ج  ہ ے  ا 
 
ون ہ  عمال 

 
است لت ے  وں  کے 

 
ی ت 
 
پ اور  کار، 

 
اف و  د 

 
ان
 
عف اور  ات 

 
س واہ 
 
ج و  ات  ذن  خ  اور  ادراک،  و  عور 

 
ش اور  ے 

 
 
گہ ن س خ 

ُ
ہ آ ا ہ ہ ے کہ ن  ے کا ان ک مطلب ن 

 
ت چ 

 
ہی
پ 
ک اس آ کے 

 
ام ہ ے۔ دلوں ن

 
و  ارادوں کا مف ج ے گی ج 

 
ہی
پ 
ک 

ات 
 
س واہ 
 
اک ج ان 

 
د، ن
 
ان
 
اسد عف

 
الات، ق ی 

 
سان کے ن ُرے چ

 

وں اور ارادوں کا مرکز ہ ے۔ دوش   ای
 
ی ت 
 
ی ث پ ت 

 
ات، ج ذن  را  و خ 

ہ ہ ے کہ   و گی   هالٰلّهمطلب ن  ں ہ  ہی 
 
دھی پ

 
ا کی آ کی طرح ان ی 

 
لا دے    کی وہ آ دی خق سب کو خ 

 
ر مسی ب 
 
خق اور غ

 
کہ مسی

ر  چ کر اس کے خ 
 
ہی
پ 
ک 
 
رم کے دل ن لکہ وہ ان ک ان ک مج  ر ان ک کو اس کے  ن  وعی ت معلوم کرے گی اور ہ 

 
ت م کی 

اق کے مطا 
 
حف
 
  اسی

 ق عذاب دے گی۔ ت



8. Indeed that upon 

them will be 

closed down. *8    

وہ   ک 
 
ی س د    ن ر   ن ا پ  کر  د  ی     ی ی 

 
ای گ خ   
ی  ی

۔ 
*8 

َّاه َّيهِۡمۡ  انِّ َّ ۙ   دَّةم  ؤۡصَّهعَّل ٌ ۙ  ههه 

*8 That is, after the culprits have been thrown into it, Hell 

will be closed in upon them without leaving any slit or 

opening anywhere, in order to choke and suffocate them.  

*8 
 
ہت  
ج
ی 
 
عئ
رموں کو ڈال کر  ب  ں مج  ِھ م می  ی چ 

 
ار کوئ و درکی 

 
ی دروازہ ت

 
ے گا۔ کوئ

 
ان ا خ  د کر دن 

ی  س کو ی 
ُ
ھلی  اون ر سے ا

ک
ک 
 
ری ن

و گی۔  ہ ہ  ی ن 
 
وئ  ہ 

9. In columns, 

stretched forth. *9  
ں   وں می 

 
وت
 
ج ے   ست

 
ن ج ے  او

 
ن ۔   او

دَّة ه  عَّمَّد ه  فِِۡه *9 َّد َّ        مّ  

*9 Fi amad-im-mumaddahah can have several meanings:  

(1) That the gates of Hell will be closed and tall columns 

will be erected on them.  

(2) That the culprits will be tied to the tall columns.  

(3) According to Ibn Abbas, the flames of the fire shall be 

rising high like tall columns.  

دَّه9* َّد َّ مّ   ں۔ ان ک ن    ۙ هۃفِِْ عَّمَّد  ی  ے ہ 
 
سکت و  ی ہ 

 
ی معئ
 
 کے کئ

 
ہت  
ج
ج ے  ہ کہ 

 
ن و
ُ
ج ے ا
 
ن و
ُ
ن ن ر ا

ُ
د کر کے ا ی  م کے دروازوں کو ی 

وں سے  
 
وت
 
ج ے ست
 
ن او ج ے 

 
ن او رم  ہ مج  ن  ہ ے کہ  ہ  ن  ں گے۔ دوشرا مطلب  ی 

 
ات خ  دن ے  ون گاڑ 

 
وں  ی  ست ہ  ے 

 
ون ہ  دھے  ی 

ے  
 
اس ؓ ن ن عی  ی سرا مطلب ای 

 
س آ کگے۔ پ

ُ
ا ہ ے کہ ا ان کی  ی  ہ ی  ھ رہ ے  ن 

 
ں اب ل می 

ک
 
وں کی س

 
وت
 
مت ے ست
ل علے 

 
ش ے 

وں گے۔   ہ 

 
 


