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In the name of Allah, Most Gracious, Most Merciful
Tafheemul Quran
An Introduction to the understanding of the Quran

Tafheemul Quran is the most prominent exegesis, tafseer
and explanation of the Quran by Syed Abul Aala Maududi.
Tafheemul Quran was originally written in Urdu. The
English rendering of the Urdu meanings of the Arabic
Quran was first done by Muhammad Akbar Muradpuri
and Abdul Aziz Kamal. The explanatory portion which is
the Tafseer of the Quran was translated from Urdu into
English by Muhammad Akbar Muradpuri. The
Introduction of the Tafseer written by Syed Abul Aala
Maududi in Urdu was translated in English by Zafar Ishaqg
Ansari. The complete Tafheemul Quran is a combination of
both, the translation of the Quran and the Tafseer.

The following work is the enhancement in several areas.
* The image-based Tafheemul Quran has been transformed
Into text-based high resolution graphic English and Arabic
font document. The resulting optimization also allows
electronic portability across Computers, Smart Phones and
Electronic Book Readers.
* The Arabic text of the entire Quran has been replaced by
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high resolution font based Uthmani Script. Arabic text has
also been verified for accuracy.

* In the last decade of 20" century, the hard copy of
Tafheemul Quran was transformed into editable soft copy
text using OCR (Optical Character Recognition
Hardware/Software). However, in those days the OCR
being primitive, introduced a fairly large number of
Inaccuracies in the spellings, grammar and punctuation. In
many places the words were changed to the extent that the
entire sentences did not make any sense. Later on, when
Internet became widely available, many Islamic Web sites
copied this English part of the Tafheemul Quran, added
poor quality scanned Arabic and made it available to the
readers on line. No effort was made towards any correction.
As a result, Tafheemul Quran available on almost all the
web sites is full of errors.

A major effort has been done here. The entire Tafheemul
Quran has been reviewed. All spelling, grammar, and
punctuation errors have been corrected. Where necessary,
vocabulary and words has been replaced to contemporary
English. We hope this brings the entire Tafheemul Quran
close to an error free document.

* Syed Maududi’s translation of the Quran from Arabic
Into Urdu was based on his unique approach which was not
based: ‘ayat by ayat’. He took the freedom of translating
several ayats together based on a subject, topic or event.
This approach, when later, translated from Urdu to English
created opportunity for additional work in two areas. First,
translating Quranic Arabic into Urdu and then Urdu into
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English caused loss of the exact Arabic meanings of several
words in each Surah as they should have been understood
In contemporary English. Second, subdividing the
translation of multiple ayats into individual ayats caused a
major misalignment of the meanings. An effort has been
made to rectify this.

In order to rearrange and bring the closest Quranic Arabic
meaning into contemporary English, the English translation
of the Arabic Quran has been revised with the help of the
following authentic translations. Extreme care has been
exercised to ensure that the meanings that Syed Maududi
had intended in his original work do not change.

* The Meaning of the Glorious Quran, An explanatory
Translation (Revised) by Mohammad Marmaduke Pickthall.
* The Glorious Quran, Translation and Commentary by
Allama Abdullah Yusuf Ali.

* The Noble Quran in the English Language. By
Muhammad Taqgi al-Din al-Hilali and Muhammad Muhsin
Khan.

* The Quran: The First American Version. By Thomas B.
Irving (Taalim Ali).

* The Quran with corresponding English Meaning. Sahih
International.

* The PDF, in 114 Surahs files as well as eBook and iBook
can be downloaded on Personal Computers, Smart Phones,
and Electronic Book Readers and can be permanently
stored without the need for reading on line via Internet.

* There are no restrictions. This work is available free of
cost. CDs can be made and distributed. Web sites can copy
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and redistribute without seeking any permission.

* My sources of studies, references, and material collection
for this work included Wikipedia, Department of Religious
Studies, University of Southern California, Islamicnet and
hard copy print (six volumes) of Tafheemul Quran
translated in English by Muhammad Akbar Muradpuri.

* In the course of several years of effort of transforming
and enhancing the Tafheemul Quran in the present format,
| constantly received help, guidance and encouragement
from several of my dear friends and acquaintances. |
greatly appreciate Umar Ahmed for providing valuable
assistance in reviewing my work, Saeed Malik (Author of a
very precious book, A perspective on the Signs of Al-
Quran) for his advice on numerous topics, and llyas
Choudhry for helping further elaborate the biological
sciences related discussion by the author of Tafheemul
Quran in the matters of human embryology.

* 1t will be unfair if I do not express my appreciation to my
wife Brenda, daughter Sabeena and son Javed. After my
full time job in the fast lanes of Silicon Valley, my evenings
and weekends, while working on Tafheemul Quran and
other Quranic related projects, have been mostly absent
from their lives. A human being cannot pay back the
sacrifices endured by others for a noble cause such as this.
May Allah reward them of their patience and
understanding.

May Allah Subhanuhu wa ta’ala accept this effort.

Hafiz Khan

July 2011
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San Jose, California USA
Web Site www.quranpda.com
Email quran@quranpda.com

Tafheemul Quran
An Introduction

Syed Abul AB;/Ia Maududi
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This is the book which contains no doubt, (it is) guidance for
the heedful who believe in the Unseen, keep up prayer, and
spend from what We have provided them with; Who believe in
what has been sent down to you as well as what was sent
down before you; while they are certain about the Hereafter,
such people hold guidance from their Lord, such will be
successful. (The Quran 2:2-5).

This introduction has been written with two objectives:

First to acquaint the reader with certain matters which he
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should grasp at the very outset so as to achieve a more than
superficial understanding of the Holy Book. Second, to
clarify those disturbing questions that commonly arise in
the mind of the reader during the study of the Quran.
Unique Book

We are accustomed to reading books that present
Information, ideas and arguments systematically and
coherently. So when we embark on the study of the Quran,
we expect that this book too will revolve around a definite
subject, that the subject matter of the book will be clearly
defined at the beginning and will then be neatly divided into
sections and chapters, after which discussion will proceed in
a logical sequence. We likewise expect a separate and
systematic arrangement of instruction and guidance for
each of the various aspects of human life. However, as soon
as we open the Quran, we encounter a hitherto completely
unfamiliar genre of literature. We notice that it embodies
precepts of belief and conduct, moral directives, legal
prescriptions, exhortations and admonition, censure and
condemnation of evildoers, warning to the deniers of the
truth, good tidings and words of consolation and good cheer
to those who have suffered for the sake of God, arguments
and corroborative evidence in support of its basic message,
allusions to anecdotes from the past and the signs of God
visible in the universe. Moreover, these myriad subjects
alternate without any apparent system; quite unlike the
books to which we are accustomed. The Quran deals with
the same subject over and over again, each time couched iIn
a different phraseology. The reader also encounters abrupt
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transitions between one subject matter and another.
Audience and speaker constantly change as the message is
directed now to one and then to another group of people.
There is no trace of the familiar divisions into chapters and
sections. Likewise, the treatment of different subjects is
unique. If an historical subject is raised, the narrative does
not follow the pattern familiar in historical accounts. In the
discussion of philosophical or metaphysical questions, we
miss the familiar expressions and terminology of formal
logic and philosophy. Cultural and political matters, or
guestions pertaining to man’s social and economic life, are
discussed in a way very different from that usual in work of
social sciences. Juristic principles and legal injunctions are
elucidated, but quite differently from the manner of
conventional works. When we come across an ethical
Instruction, we find its form entirely differs from anything
to be found elsewhere in the literature of ethics. The reader
may find all this so foreign to his notion of what a book
should be that he may become so confused as to feel that the
Quran is a piece of disorganized, incoherent and
unsystematic writing, comprising nothing but a disjointed
conglomeration of comments of varying lengths put
together arbitrarily. Hostile critics use this as a basis for
their criticism, while those more favorably inclined resort to
far-fetched explanations, or else conclude that the Quran
consists of unrelated pieces, thus making it amenable to all
kinds of interpretations, even interpretations quite opposed
to the intent of God Who revealed the Book.

What kind of book is the Quran? In what manner was it
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revealed? What underlies its arrangement? What Is its
subject? What is its true purpose? What is the central
theme to which its multifarious topics are intrinsically
related? What kind of reasoning and style does it adopt in
elucidating its central theme? If we could obtain clear, lucid
answers to these and other related questions, we might
avoid some dangerous pitfalls, thus making it easier to
reflect upon and to grasp the meaning and purpose of the
Quranic verses. If we begin studying the Quran in the
expectation of reading a book on religion, we shall find it
hard, since our notions of religion and of a book are
naturally circumscribed by our range of experience. We
need, therefore, to be told in advance that this Book Is
unigue in the manner of its composition, in its theme and its
contents and arrangement. We should be forewarned that
the concept of a book that we have formed from our
previous readings is likely to be a hindering, rather than a
help, towards a deep understanding of the Quran. We
should realize that as a first step towards understanding it
we must divest our minds of all preconceived notions.
Divine Guidance

The student of the Quran should grasp, from the outset,
the fundamental claims that the Quran makes for itself.
Whether one ultimately decides to believe in the Quran or
not, one must recognize the fundamental statements made
by the Quran and by the man to whom it was revealed, the
Prophet Muhammad (peace be upon him) to be the starting
point of one’s study.

These claims are: The Lord of creation, the Creator and
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Sovereign of the entire universe, created man on earth
(which is merely a part of His boundless realm). He also
endowed man with understanding, with the ability to
distinguish between the good and evil, with the freedom of
choice and volition, and with the power to exercise his latent
potentialities. In short, God bestowed upon man a kind of
autonomy and appointed him His vicegerent on earth.
Although man enjoys this status, God made it abundantly
plain to him that He alone is man’s Lord and Sovereign,
even as He is the Lord and Sovereign of the whole universe.
Man was told that he was not entitled to consider himself
Independent and that only God entitled to claim absolute
obedience, service and worship. It was also made clear to
man that life in this world, for which he has been placed
and invested with a certain honor and authority, was in fact
a temporary term, and was meant to test him; that after the
end of this earthly life man must return to God, Who will
judge him on the basis of his performance, declaring who
has succeeded and who has failed. The right way for man is
to regard God as his only Sovereign and the only object of
his worship and adoration, to follow the guidance revealed
by God, to act in this world with the consciousness that
earthly life is merely a period of trial, and to keep his eyes
fixed on the ultimate objective, a success in God’s final
judgment. Every other way is wrong. It was also explained
to man that if he chose to adopt the right way of life and in
this choice he was free, he would enjoy peace and
contentment in this world and be assigned, on his return to
God, the Abode of eternal bliss and happiness known as
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Paradise. Should man follow any other way, although he
was free to do so, he would experience the evil effects of
corruption and disorder in the life of this world and be
consigned to eternal grief and torment when he crossed the
borders of the present world and arrived in the Hereafter.
Having explained all this, the Lord of the Universe placed
man on earth and communicated to Adam and Eve, the first
human beings to live on earth, the guidance which they and
their offspring were required to follow. These first human
beings were not born in a state of ignorance and darkness.
On the contrary, they began their life in the broad daylight
of divine Guidance. They had intimate knowledge of reality
and the Law which they were to follow was communicated
to them. Their way of life consisted of obedience to God (i.e.
total submission) and they taught their children to live in
obedience to Him (i.e. to live as those who submit to God).
In the course of time, however, men gradually deviated
from this true way of life and began to follow various
erroneous ways. They allowed true guidance to be lost
through heedlessness and negligence and sometimes, even
deliberately, distorted it out of evil perversity. They
associated God with a number of beings, human and non-
human, real as well as imaginary, and adored them as
deities. They adulterated the God-given knowledge of
reality (al-ilm in the Quranic terminology) with all kinds of
fanciful ideas, superstitions and philosophical concepts,
thereby giving birth to innumerable religions. They
disregarded or distorted the sound and equitable principles
of individual morality and of collective conduct (Shariah in
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Quranic terminology) and made their own laws In
accordance with their base desires and prejudices. As a
result, the world became filled with wrong and injustice. It
was inconsistent with the limited autonomy conferred upon
man by God that He should exercise His overwhelming
power and compel man to righteousness. It was also
Inconsistent with the fact that God had granted a term to
the human species in which to show their worth, that He
should afflict men with catastrophic destruction as soon as
they showed signs of rebellion.

Moreover, God had undertaken from the beginning of
creation that true guidance would be made available to man
throughout the term granted to him and that this guidance
would be available in a manner consistent with man’s
autonomy. To fulfill this self assumed responsibility, God
chose to appoint those human beings whose faith in Him
was outstanding and who followed the way pleasing to Him.
God chose these people to be His envoys. He had His
messages communicated to them, honored them with an
Intimate knowledge of reality, provided them with the true
laws of life and entrusted them with the task of recalling
man to the original path from which he had strayed (These
men were the Prophets and Messengers of God). These
Prophets were sent to different people in different lands and
over a period of time covering thousands and thousands of
years. They all had the same religion; the one originally
revealed to man as the right way for him. All of them
followed the same guidance; those principles of morality
and collective life prescribed for man at the very outset of
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his existence. All these Prophets had the same mission; to
call man to this true religion and subsequently to organize
all those who accepted this message into a community
(ummah) which would be bound by the Law of God, which
would strive to establish its observance and would seek to
prevent its violation.

All the Prophets discharged their mission creditably in
their own time. However, there were always many who
refused to accept their guidance. On the other hand, those
who did accept it became a submitting community (That is,
a group of people committed to the true guidance of God as
revealed to His Prophets). The community with total
submission to the commandment of one God is referred to
as a Muslim community. Here the word Muslim is not used
In the sense of the followers of the last Messenger of God,
Muhammad (peace be upon him), but in the wider sense,
meaning all those who, at various periods, committed
themselves to live in submission to God. However, over a
period of time, this community of those who had submitted
to the will and commands of God gradually degenerated
causing the Divine Guidance to be lost, distorted or
adulterated.

At last the Lord of the Universe sent Muhammad (peace
be upon him) to Arabia and entrusted him with the same
mission that He had entrusted to the earlier Prophets. This
last Messenger of God addressed the followers of the earlier
Prophets (who had by this time deviated from their original
teachings) as well as the rest of humanity. The mission of
each Prophet was to call men to the right way of life, to
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communicate God's true guidance afresh and to organize
Into one community all who responded to his mission and
accepted the guidance vouchsafed to him. Such a
community was to be dedicated to the two-fold task of
molding its own life in accordance with God's guidance and
striving for the reform of the world. The Quran is the Book
which embodies this mission and guidance, as revealed by
God to Muhammad (peace be upon him).
General Theme

If we remember these basic facts about the Quran, it
becomes easy to grasp its true subject, its central theme and
the objective it seeks to achieve. Insofar as it seeks to
explain the ultimate causes of man’s success or failure the
subject of the Book is MAN.

Its central theme is that concepts relating to God, the
universe and man, which have emanated from man’s own
limited knowledge run counter to reality. The same applies
to concepts which have been either woven by man’s
Intellectual fancies or which have evolved through man’s
obsession with animal desires. The ways of life which rest
on these false foundations are both contrary to reality and
ruinous for man. The essence of true knowledge is that
which God revealed to man when He appointed him as His
vicegerent. Hence, the way of life which is in accordance
with reality and conducive to human good is that which we
have characterized above as the right way. The real object
of the Book is to call people to this right way and to
Illuminate God‘s true guidance, which has often been lost
either through man’s negligence and heedlessness or
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distorted by his wicked perversity.

If we study the Quran with these facts in mind it is bound
to strike us that the Quran does not deviate one iota from
Its main subject, its central theme and its basic objective.
All the various themes occurring in the Quran are related
to the central theme; just as beads of different color may be
strung together to form a necklace. The Quran speaks of
the structure of the heavens and the earth and of man,
refers to the signs of reality in the various phenomena of the
universe, relates anecdotes of bygone nations, criticizes the
beliefs, morals and deeds of different people, elucidates
supernatural truths and discusses many other things
besides. All this the Quran does, not in order to provide
Instruction in physics, history, philosophy or any other
particular branch of knowledge, but rather to remove the
misconceptions people have about reality and to make that
reality manifest to them. It emphasizes that the various
ways men follow, which are not in conformity with reality,
are essentially false, and full of harmful consequences for
mankind. It calls on men to shun all such ways and to follow
Instead the way which both conforms to reality and yields
best practical results. This is why the Quran mentions
everything only to the extent and in the manner necessary
for the purposes it seeks to serve. The Quran confines itself
to essentials thereby omitting any irrelevant details. Thus,
all its contents consistently revolve around this call.

Background

Likewise, it is not possible fully to appreciate either the

style of Quran, the order underlying the arrangement of its
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verses or the diversity of the subjects treated in it, without
fully understanding the manner in which it was revealed.
The Quran, as we have noted earlier, is not a book in the
conventional sense of the term. Allah did not compose and
entrust it in one piece to Muhammad (peace be upon him)
so that he could spread its message and call people to adopt
an attitude to life consonant with its teachings. Nor is the
Quran one of those books which discusses their subjects and
main themes in the conventional manner. Its arrangement
differs from that of ordinary books, and its style is
correspondingly different.
Makkan Surahs

The nature of this Book is that Allah chose a man in
Makkah to serve as His Messenger and gave him the task to
preach His message, starting in his own city (Makkah) and
with his own tribe (Quraish). At this initial stage,
Instructions were confined to what was necessary at this
particular juncture of the mission. Three themes In
particular stand out: Directives were given to the Prophet
(peace be upon him) on how he should prepare for his great
mission and how he should begin working for the
fulfillment of his task. A fundamental knowledge of reality
was furnished and misconceptions commonly held by
people Iin that regard, misconceptions which gave rise to
wrong orientation in life were removed. People were
exhorted to adopt the right attitude towards life.

Moreover, the Quran also elucidated those fundamental
principles which, if followed, lead to man’s success and
happiness. In keeping with the character of the mission at
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this stage the early revelations generally consisted of short
verses, couched in language of uncommon grace and power,
and clothed in a literary style suited to the taste and the
temperament of the people to whom they were originally
addressed, and whose hearts they were meant to penetrate.
The rhythm, melody and vitality of these verses drew rapt
attention, as such was their stylistic grace and charm that
people began to recite them involuntarily. The local color of
these early messages is conspicuous, for while the truths
they contained were universal, the arguments and
Illustrations used to elucidate them were drawn from the
Immediate environment familiar to the first listeners.
Allusions were made to their history and traditions and to
the visible traces of the past which had crept into the
beliefs, and into the moral and social life of Arabia. All this
was calculated to enhance the appeal the message held for
its immediate audience. This early stage lasted for four or
five years, during which period the following reactions to
the Prophet’s message manifested themselves: A few people
responded to the call and agreed to join the ummah
(community) committed, of its own volition, to submit to the
Will of Allah. Many people reacted with hostility, either
from ignorance or egotism, or because of chauvinistic
attachment to the way of life of their forefathers. The call of
the Prophet (peace be upon him), however, did not remain
confined to Makkah or the Quraish. It began to meet with
favorable response beyond the borders of that city and
among other tribes.

The next stage of the mission was marked by hard,
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vigorous struggle between the Islamic movement and the
age old ignorance (Jahiliyan - all those world-views and
ways of life which are based on the rejection or disregard of
the heavenly guidance which is communicated to mankind
through the Prophets and Messengers of Allah; the attitude
of treating human life - either wholly or partially - as
Independent of the directives revealed by Allah) of Arabia.
Not only were the Makkans and the Quraish bent upon
preserving their inherited way of life, they were also firmly
resolved to suppress the new movement by force. They
stopped at nothing in the pursuit of this objective. They
resorted to false propaganda; they spread doubt and
suspicion and used subtle, malicious Insinuations to sow
distrust in people’s minds. They tried to prevent people
from listening to the message of the Prophet (peace be upon
him). They perpetrated savage cruelties on those who
embraced Islam. They subjected them to economic and
social boycott, and persecuted them to such an extent that
on two occasions a number of them were forced to leave
home and emigrate to Abyssinia, and finally they had to
emigrate en masse to Al-Madinah.

In spite of this strong and growing resistance and
opposition, the Islamic movement continued to spread.
There was hardly a family left in Makkah, one of whose
members at least had not embraced Islam. Indeed, the
violence and bitterness of the enemies of Islam was due to
the fact that their own kith and kin - brothers, nephews,
sons, daughters, sisters, brothers-in-law and so on - had not
only embraced Islam, but were even ready to sacrifice their
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lives for its sake. Their resistance, therefore, brought them
Into conflict with their own nearest and dearest. Moreover,
those who had forsaken the age old ignorance of Arabia
Included many who were outstanding members of their
society. After embracing Islam, they became so remarkable
for their moral uprightness, their veracity and their purity
of character that the world could hardly fail to notice the
superiority of the message which was attracting people of
such qualities.

During the Prophet’s (peace be upon him) long and
arduous struggle, Allah continued to Inspire him with
revelations possessing at once the smooth, natural flow of a
river, the violent force of a flood and the overpowering
effect of a fierce fire. These messages instructed the
believers in their basic duties, inculcated in them a sense of
community and belonging, exhorted them to piety, moral
excellence and purity of character, taught them how to
preach the true faith, sustained their spirit by promises of
success and Paradise in the Hereafter, aroused them to
struggle in the cause of Allah with patience, fortitude and
high spirits, and filled their hearts with such zeal and
enthusiasm that they were prepared to endure every
sacrifice, brave every hardship and face every adversity.

At the same time, those either bent on opposition, or who
had deviated from the right way, or who had immersed
themselves in frivolity and wickedness, were warned by
having their attentions called to the tragic ends of nations
with whose fates they were familiar. They were asked to
draw lessons from the ruins of those localities through
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which they passed every day iIn the course of their
wanderings. Evidence for the unity of Allah and for the
existence of after-life was pointed to in signs visible to their
own eyes and within the range of their ordinary experience.
The weaknesses inherent in polytheisms, the vanity of
man’s ambition to become independent even of Allah, the
folly of denying the after-life, the perversity of blind
adherence to the ways of one’s ancestors regardless of right
or wrong, were all fully elucidated with the help of
arguments cogent enough to penetrate the minds and hearts
of audience. Moreover, every misgiving was removed, a
reasonable answer was provided to every objection, all
confusion and perplexity was cleared up, and ignorance was
besieged from all sides till its irrationality was totally
exposed. Along with all this went the warning of the wrath
of Allah. The people were reminded of the horrors of the
doomsday and the tormenting punishment of the Hell. They
were also censured for their moral corruption, for their
erroneous ways of life, for their clinging to the ways of
ignorance, for their opposition to truth and their
persecution of the believers.

Furthermore, these messages enunciated those
fundamental principles of morality and collective life on
which all sound and healthy civilizations enjoying Allah’s
approval had always rested. This stage was unfolded in
several phases. In each phase, the preaching of the message
assumed ever wider proportions, as the struggle for the
cause of Islam and opposition to it became increasingly
Intense and severe, and as the believers encountered people
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of varying outlooks and beliefs. All these factors had the
effect of increasing the variety of the topics in the messages
revealed during this period. Such, in brief, was the situation
forming the background to the Makkan Surahs of the
Quran.

Madani Surahs

For thirteen years the Islamic movement strived iIn
Makkah. It then obtained, in Al-Madinah, a haven of refuge
In which to concentrate its followers and its strength. The
Prophet’s (peace be upon him) movement now entered in its
third stage. During this stage, circumstances changed
drastically. The Muslim community succeeded In
establishing a full-fledged state; its creation was followed by
prolonged armed conflicts with the representatives of the
ancient ignorance of Arabia. The community also
encountered followers of the former Prophets, i.e. Jews and
Christians.

An additional problem was that hypocrites began to join
the fold of Muslim community; their machinations needed
to be resisted. After a severe struggle, lasting ten years, the
Islamic movement reached a high point of achievement
when the entire Arabian peninsula came under its sway and
the door was opened to the world-wide preaching and
reform. This stage, like the preceding one, passed through
various phases each of which had its peculiar problems and
demands. It was in the context of these problems that Allah
continued to reveal messages to the Prophet (peace be upon
him). At times these messages were couched in the form of
fiery speeches; at other times they were characterized by
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the grandeur and stateliness of majestic proclamations and
ordinances. At times they had the air of instructions from a
teacher; at others, the style of preaching of a reformer.
These messages explained how a healthy society, state and
civilization could be established and the principles on which
the various aspects of human life should be based. They also
dealt with matters directly related to the specific problems
facing Muslims. For example, how should they deal with
hypocrites (who were harming the Muslims and the Muslim
community from within) and with the non-Muslims who
were living under the care of the Muslim society? How
should they relate to the People of the Book? What
treatment should be meted out to those with whom the
Muslims were at war, and how should they deal with those
with whom they were bound by treaties and agreements?
How should the believers, as a community, prepare to
discharge their obligations as vicegerents of the Lord of
Universe?

Through the Quran the Muslims were guided in questions
like these, were instructed and trained, made aware of their
weaknesses, urged to risk their lives and property for the
cause of Allah, taught the code of morality they should
observe in all circumstances of life - in times of victory and
defeat, ease and distress, prosperity and adversity, peace
and security, peril and danger. In short, they were being
trained to serve as the successors of the mission of the
Prophet (peace be upon him), with the task of carrying on
the message of Islam and bringing about the reform in
human life. The Quran also addressed itself to those outside
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the fold of Islam, to the People of the Book, the hypocrites,
the unbelievers, the polytheists. Each group was addressed
according to its own particular circumstances and attitudes.
Sometimes the Quran invited them to the true faith with
tenderness and delicacy; on other occasions, it rebuked and
severely admonished them. It also warned them against,
and threatened them with punishment from Allah. It
attempted to make them take heed by drawing their
attention to instructive historical events. In short, people
were left with no valid reason for refusing the call of the
Prophet (peace be upon him).

Such, briefly, is the background of the Madani Surahs of
the Quran. It is now clear to us that the revelation of the
Quran began and went hand in hand with the preaching of
the message. This message passed through many stages and
met with diverse situations from the very beginning and
throughout a period of twenty three years. The different
parts of the Quran were revealed step by step according to
the multifarious, changing needs and requirements of the
Islamic movement during these stages. It therefore, could
not possibly possess the kind of coherence and systematic
sequence expected of doctoral dissertation.

Moreover, the various fragments of the Quran which
were revealed in harmony with the growth of Islamic
movement were not published in the form of written
treatises, but were spread orally. Their style, therefore,
bore an oratorical flavor rather than the characteristics of
literary composition. Furthermore, these orations were
delivered by one whose task meant he had to appeal
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simultaneously to the mind, to the heart and emotions, to
the people of different mental levels and dispositions. He
had to revolutionize people’s thinking, to arouse in them a
storm of noble emotions in support of his cause, to persuade
his companions and inspire them with devotion and zeal,
and with the desire to improve and reform their lives. He
had to raise their morale and steel their determination, turn
enemies into friends and opponents into admirers, disarm
those out to oppose his message and show their position to
be morally untenable. In short, he had to do everything
necessary to carry out his movement through to a successful
conclusion. Orations revealed in conformity with the
requirement of a message and movement will inevitably
have a style different from that of a professional lecture.
This explains the repetitions we encounter in the Quran.
The interests of a message and a movement demand that
during a particular stage emphasis should be placed only on
those subjects which are appropriate at that stage, to the
exclusion of matters pertaining to later stages.

As a result, certain subjects may require continual
emphasis for months or even years. On the other hand,
content repetition in the same manner becomes exhausting.
Whenever a subject is repeated, it should therefore be
expressed in different phraseology, in new forms and with
stylistic variations so as to ensure that the ideas and beliefs
being put over find their way into the hearts of the people.
At the same time, it was essential that the fundamental
beliefs and principles on which the whole movement was
based should always be kept fresh in people’s minds; a
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necessity which dictated that they should always be
repeated continuously through all stages of the movement.
For this reason, certain basic Islamic concepts about the
unity of Allah and His Attributes, about the Hereafter,
about man’s accountability and about reward and
punishment, about prophethood and belief in revealed
scriptures, about basic moral attributes such as piety,
patience, trust in Allah and so on, recur throughout the
Quran. If these ideas had lost their hold on the minds of the
people, the Islamic movement could not have moved
forward iIn its true spirit. If we reflect on this, it also
becomes evident why the Prophet (peace be upon him) did
not arrange the Quran in the sequence that it was revealed.
Order

As we noted, the context in which the Quran was revealed
In the course of twenty three years was the mission and the
movement of the Prophet (peace be upon him); the
revelations correspond to the various stages of this mission
and movement.

Now, it is evident that when the Prophet’s (peace be upon
him) mission was completed, the chronological sequence of
the various parts of the Quran - revealed in accordance
with the growth of the Prophet’s (peace be upon him)
mission - could in no way be suitable to the changed
situation. What was now required was a different sequence
In tune with the changed context resulting from the
completion of the mission. Initially, the Prophet’s (peace be
upon him) message was addressed to people totally ignorant
of Islam. Their instruction had to start with the most
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elementary things. After the mission had reached to a
successful completion, the Quran acquired a compelling
relevance for those who had decided to believe in the
Prophet (peace be upon him). By virtue of that belief they
had become a new religious community - the Muslim
ummah. Not only that, they had been made responsible for
carrying on the Prophet’s (peace be upon him) mission,
which he had bequeathed to them, in a perfect form, both
on conceptual and practical levels. It was no longer
necessary for Quranic verses to be arranged in
chronological sequence. In the changed context, it had
become necessary for the bearers of the mission of the
Prophet (peace be upon him) to be informed of their duties
and of the true principles and laws governing their lives.
They also had to be warned against corruptions which had
appeared among the followers of earlier Prophets. All this
was necessary in order to equip the Muslims to go out and
offer the light of Divine Guidance to the world steeped In
darkness. It would be foreign to the very nature of Quran to
group together in one place all verses relating to specific
subject; the nature of the Quran requires that the reader
should find teachings revealed during the Madani period
Interspersed with those of the Makkan period, and vice
versa. It requires the juxtaposition of early discourses with
instructions from the later period of the life of the Prophet
(peace be upon him). This blending of the teachings from
different periods helps to provide an overall view and an
Integrated perspective of Islam, and acts as a safeguard
against lop-sidedness.
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Furthermore, a chronological arrangement of the Quran
would have been meaningful to the later generations only if
It had been supplemented with explanatory notes and these
had to be treated as inseparable appendices to the Quran.
This would have been quite contrary to Allah’s purpose in
revealing the Quran; the main purpose of its revelation was
that all human beings, children and young people, old men
and women, town and country dwellers, laymen and
scholars should be able to refer to the Divine Guidance
available to them in composite form and providentially
secured against adulteration. This was necessary to enable
people of every level of intelligence and understanding to
know what Allah required of them. This purpose would
have been defeated had the reader been obliged solemnly to
recite detailed historical notes and explanatory comments
along with the Book of Allah. Those who object to the
present arrangement of the Quran appear to be suffering
from a misapprehension as to its true purpose. They
sometimes almost seem under the illusion that it was
revealed merely for the benefit of students of history and
sociology.

Compilation

The present arrangement of the Quran is not the work of
later generations, but was made by the Prophet (peace be
upon him) under Allah’s directions. Whenever a Surah was
revealed, the Prophet (peace be upon him) summoned his
scribes, to whom he carefully dictated its contents, and
Instructed them where to place it in relation to the other
Suras. The Prophet (peace be upon him) followed the same
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order of Suras and verses when reciting during ritual
Prayer as on other occasions, and his companions followed
the same practice in memorizing the Quran. It is therefore a
historical fact that the collection of the Quran came to an
end on the very day that its revelation ceased. The One who
was responsible for its revelation was also the One who
fixed its arrangement.

The one whose heart was the receptacle of the Quran was
also responsible for arranging its sequence. This was far too
Important and too delicate a matter for anyone else to
become involved in. Since Prayers were obligatory for the
Muslims from the very outset of the Prophet’s (peace be
upon him) mission, (It should be noted that while five daily
Prayers were made obligatory several years after the
Prophet (peace be upon him) was commissioned, Prayers
were obligatory from the very outset; not a single moment
elapsed when Prayers, as such, were not obligatory in
Islam) and the recitation of the Quran was an obligatory
part of the Prayers, Muslims were committing the Quran to
memory while its revelation was continued.

Thus, as soon as a fragment of the Quran was revealed, it
was memorized by some of the companions. Hence the
preservation of the Quran was not solely dependent on its
verses being inscribed on palm leaves, pieces of bone,
leather and scraps of parchment - the material used by the
Prophet’s (peace be upon him) scribes for writing down
Quranic verses. Instead those verses came to be inscribed
upon scores, then hundreds, then thousands, then hundreds
of thousands of human hearts, soon after they had been
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revealed, so that no scope was left for any devil to alter so
much as one word of them. When, after the death of
Prophet (peace be upon him), the storm of apostasy
convulsed Arabia and the companions had to plunge into
bloody battles to suppress it, many companions who had
memorized the Quran suffered martyrdom. This led Umar
to plead that the Quran ought to be preserved in writing, as
well as orally. He therefore impressed the urgency upon
Abu Bakr. After slight hesitation, the later agreed and
entrusted the task to Zayd ibn Thabit al-ansari, who had
worked as a scribe of the Prophet (peace be upon him). (For
an account of the early history of the Quran see Subhi-al
salih, Mabahith fi Ulum al-Quran, Beriut, 1977, pp. 65 ff
Ed). The procedure decided upon was to try and collect all
written pieces of the Quran left behind by the Prophet, as
well as those in the possession of the companions. (There
are authentic traditions to the effect that several
companions had committed the entire Quran, or many
parts of it, to writing during the lifetime of the Prophet.
Especially mentioned in this connection are the following
companions of the Prophet: Uthman, Ali, Abd Allah bin
Masud, Abd Allah bin Amr al Aas, Salim themawla of
Hudhayfah, Muaudh bin Jabal, Ubbay bin Kaab, and Abu
Zayd Qays bin al-Sakan.) When all this had been done,
assistance was sought from those who had memorized the
Quran. No verse was incorporated into the Quranic codex
unless all three sources were found to be in complete
agreement, and every criterion of verification had been
satisfied. Thus an authentic version of the Quran was
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prepared. It was kept in the custody of Hafsah (a wife of the
Holy Prophet) and people were permitted to make copies of
It and also to use it as the standard of comparison when
rectifying the mistakes they might have made in writing
down the Quran.
Difference of Dialects

In different parts of Arabia and among its numerous
tribes their existed a diversity of dialects. The Quran was
revealed in the language spoken by the Quraish of Makkah.
Nevertheless, in the beginning, people of other areas and
other tribes were permitted to recite it according to their
own dialects and idioms, since it facilitated its recitation
without affecting its substantive meaning. In course of time,
In the wake of the conquest of a sizeable part of the world
outside of the Arabian peninsula, a large number of non-
Arabs entered the fold of Islam. These developments
affected the Arabic idiom and it was feared that the
continuing use of various dialects in the recitation of the
Quran might give rise to grave problems. It was possible,
for instance, that someone hearing the Quran in unfamiliar
dialect might pick a fight with the reciter, thinking that the
later was deliberately distorting the Word of Allah. It was
also possible that such differences might gradually lead to
the tampering of the Quran itself. It was also not
Inconceivable that the hybridization of the Arabic language,
due to the intermixture between the Arabs and non-Arabs,
might lead people to introduce modifications into the
Quranic text, thus imparting the grace of the Speech of
Allah. As a result of such considerations, and after
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consultations with the companions of the Prophet (peace be
upon him), Uthman decided that copies of the standard
edition of the Quran, prepared earlier at the order of Abu
Bakr, should be published, and that publication of the
Quranic text in any other dialect or idiom should be
proscribed. The Quran that we possess today corresponds
exactly to the edition which was prepared on the orders of
Abu Bakr and copies of which were officially sent, on the
orders of Uthman, to various cities and provinces. Several
copies of this original edition of Quran still exist today.

Anyone who entertains any doubt as to the authenticity of
the Quran can satisfy himself by obtaining a copy of the
Quran from any bookseller, say in West Africa, and then
have a hafiz (memorizer of the Quran) recite it from
memory, compare the two, and then compare these with the
copies of the Quran published through the centuries since
the time of Uthman. If he detects any discrepancy, even in
single letter or syllable, he should inform the whole world of
his great discovery! Not even the most skeptical person has
a reason to doubt the Quran as we know today is identical
with the Quran which Muhammad (peace be upon him) set
before the world; this is an unquestionable, objective,
historical fact, and there is nothing in human history on
which the evidence is so overwhelmingly strong and
conclusive. To doubt the authenticity of the Quran is like
doubting the existence of Roman empire, the Mughals of
India, or Napolean! To doubt historical facts like these is a
sign of stark ignorance, not a mark of erudition and
scholarship.
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Universality

It is well known that the Quran claims to be capable of
guiding all mankind. Yet the student of the Quran finds it
generally addressed to the people of Arabia, who lived In
the time of its revelation. Although the Quran occasionally
addresses itself to all mankind, its contents are, on the
whole, vitally related to the taste and the temperament, the
environment and history, and the customs and usages of
Arabia. When one notices this, one begins to question why a
Book which seeks to guide all mankind to salvation should
assign such importance to certain aspects of a particular
people’s life, and to the things belonging to a particular age
and time. Failure to grasp the real cause of this may lead
one to believe that the Book was originally designed to
reform the Arabs of the particular age alone, and it is only
the people of later times who have forced upon the Book an
altogether novel interpretation, proclaiming that its aim is
to guide all mankind for all time. Some might say this with
no other purpose than to vent their irrational prejudice
against Islam. Leaving such people aside, a word may be
said to those whose critical comments are motivated by the
desire to understand things better. The latter would do well
to study the Quran carefully, noting down any places where
they find that it has propounded any doctrine or concept, or
laid down some rule for practical conduct, relevant for the
Arabs alone and exclusively conditioned by the peculiarities
of a certain place or time. If, while addressing the people of
certain area at a particular period of time, attempting to
refute their polytheistic beliefs and adducing arguments in
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support of its own doctrine of the unity of Allah, the Quran
draws upon facts with which those people were familiar,
this does not warrant the conclusion that its message is
relevant only for that particular people or for that
particular period of time. What ought to be considered is
whether or not the Quranic statements on refutation of the
polytheistic beliefs of the Arabs of those days apply as well
to other forms of polytheism in other parts of world. Can
the arguments advanced by the Quran in that connection be
used to rectify the beliefs of other polytheists? Is the
Quranic line of argument for establishing the unity of
Allah, with minor adaptations, valid and persuasive for
every age? If the answers are positive, there is no reason
why a universal teaching should be dubbed exclusive to a
particular people and merely because it happened to be
addressed originally to that people and at that particular
period of time. No philosophy, ideology or doctrine consists
only of mere abstractions and is totally unrelated to the
circumstances in which it developed. Even if such an
absolute abstraction were possible it would remain confined
to the scraps of paper on which it was written and would
fail totally to have an impact on human life. Moreover, if
one wishes to spread any intellectual, moral and cultural
movement on an international scale, it iIs by no means
essential, in fact it is not even useful, for it to start on a
global scale. If one wishes to propagate certain ideas,
concepts and principles as the right bases for human life,
one should begin by propagating them vigorously in the
country where the message originates, and to the people
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whose language, temperament, customs and habits are
familiar to its proponents. It will thus be possible to
transform the lives of the people into a practical model of
the message.

Only then will it be able to attract the attention of other
nations, and intelligent people living elsewhere will also try
to understand it and to spread it in their own lands. Indeed,
what marks out a time-bound and a particularistic national
doctrine from an eternal universal one, is the fact that the
former either seek to exalt a people or to claim special
privileges for it or else comprises ideas and principles so
vitally related to the people’s life and tradition as to tender
It totally inapplicable to the conditions of other peoples. A
universal doctrine, on the other hand, is willing to accord
equal rights and status to all, and its principles have an
International character in that they are equally applicable
to other nations. Likewise, the validity of those doctrines
which seek to come to grips merely with questions of a
transient and superficial nature is time-bound. If one
studies the Quran with these considerations in mind, can
one really conclude that it has only a particularistic national
character, and that its validity is therefore time-bound?

Complete Code

Those who embark upon a study of Quran often proceed
with the assumption that this Book is, as it is commonly
believed to be, a detailed code of guidance. However, when
they actually read it, they fail to find detailed regulations
regarding social, political and economic matters. In fact,
they notice that the Quran has not laid down detailed

> D B B o o T D D B o o B T D B I T T B

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



P A A A A A e e A e e A e A e e e e A e e e e e e A A e e Ao e e e A e e e e e i oA e e e e e e e e ok

X 3 X X X X X X 50 X 2 0 X 20 X X 50 X X 20 X0 26 e X 50 X 20 50 X0 20 0 X 50 X0 20 50 X0 2 0 X0 50 0 X 50 X0 20 20 X 20 X0 X 50 X0 20 50 X0 20 X0 X0 00 X0 2 0

regulations even in respect of such oft repeated subjects as
Prayers and Zakah (Purifying alms). The reader finds this
somewhat disconcerting and wonders in what sense the
Quran can be considered a code of guidance. The
uneasiness some people feel about this arises because they
forget that Allah did not merely reveal a Book, but that He
also designated a Prophet (peace be upon him). Suppose
some laymen were to be provided with the bare outlines of a
construction plan on the understanding that they would
carry out the construction as they wished. In such a case, it
would be reasonable to expect that they should have very
elaborate directives as to how the construction should be
carried out. Suppose, however, that along with the broad
outline of the plan of construction, they were also provided
with a competent engineer to supervise the task. In that
case, it would be quite unjustifiable to disregard the work of
the engineer, on the expectation that detailed directives
would form an integral part of the construction plan, and
then to complain of imperfection in the plan itself. (This
analogy should elucidate the position of the Prophet (peace
be upon him) vis-a-vis the Quran, for he clarified and
elaborated the Quran, supplementing its broad general
principles by giving them precise and detailed forms, and
Incorporating them into practical life, his own as well as
that of his followers.

The Quran, to put it succinctly, is a Book of broad general
principles rather than of legal minutiae. The Book’s main
aim is to expound, clearly and adequately, the intellectual
and moral foundations of the Islamic program for life. It
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seeks to consolidate these by appealing both to man’s mind
and to his heart. Its method of guidance for practical
Islamic life does not consist of laying down minutely
detailed laws and regulations. It prefers to outline the basic
framework for each aspect of human activity, and to lay
down certain guidelines within which man can order his life
In keeping with the Will of Allah. The mission of the
Prophet was to give practical shape to the Islamic vision of
the good life, by offering the world a model of an individual
character and of a human state and society, as living
embodiments of the principles of the Quran.

The Quran is strong in the condemnation of those who
Indulge in schismatic squabbling after the Book of Allah has
been revealed, so causing a weakening of faith; (See Quran
08:4, 3:105, 42:14) yet there has been considerable
disagreement over the correct interpretation of the Quranic
Injunctions, not only among the later scholars, but even
among the founders of the legal schools and Successors (The
word Successors has been used as the equivalent of Tabeun,
l.e. those who benefited from the companions of the
Prophet). Indeed, disagreement can be traced back even to
the times of the companions of the Prophet (The word
companions has been used as an equivalent of Sahabah, i.e.
those, who in state of belief, enjoyed the companionship of
the Prophet (peace be upon him).

One can hardly point to a single Quranic verse of legal
iImport which has received complete unanimity as regards
to Its Iinterpretation. One is bound to ask whether the
Quranic condemnation applies to all who have disagreed in
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this way. If it does not, then what kind of schism and
disagreement does the Quran denounce? This is quite a
problem and its ramifications cannot be considered at
length here. The reader may rest assured that the Quran is
not opposed to differences of opinion within the framework
of a general agreement on the fundamentals of Islam and
broad unity of Islamic community. In addition it is not
opposed to disagreement arising from an earnest endeavor
to arrive at the right conclusions on a particular subject;
the only disagreements condemned by the Quran are those
arising out of egotism and perversity, leading to mutual
strife and hostility.

The two sorts of disagreements are different in character
and give rise to different results. The first kind is a stimulus
to improvement and the very soul of a healthy society.
Differences of this kind are found in every society whose
members are endowed with intelligence and reason. Their
existence Is a sign of life, while their absence serves only to
demonstrate that a society is made up not of intelligent men
and women but rather of blocks of wood. Disagreements of
the second kind, however, are of altogether different
character and lead to ruin and destruction of the people
among whom they arise. Far from being a sign of health,
their emergence is symptomatic of a grave sickness.

The first kind of disagreement exists only among scholars
who are all agreed that it is their duty to obey Allah and His
Prophet. They also agree that the Quran and the Sunnah
are their main sources of guidance. Thus, when scholarly
Investigation on some subsidiary guestion leads two or more
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scholars to disagree, the disagreement is not upon
fundamentals of faith; or when two judges disagree in their
judgment, the disagreement is not on questions on which
their opinion has been expressed. They do not accuse those
who disagree with their opinion of having left the fold of
true faith. What each does is rather to proffer his
arguments showing that he has done his best to investigate
the matter thoroughly. It is then left to the courts (in
judicial matters) and to public opinion (if the matter relates
to the community at large) either to prefer whichever
opinions seems sounder, or to accept both opinions as
equally permissible. Schism occurs when the very
fundamentals are made a matter of dispute and
controversy. It may also happen that some scholar, mystic,
mufti, or leader ponders and weighs in on a question to
which Allah and His Messenger have not attached any
fundamental importance, exaggerating the significance of
the question to such extent that it is transformed into a
basic issue of faith. Such people usually go one step further,
declaring all those who disagree with their opinion to have
forsaken the true faith and set themselves outside the
community of true believers. They may go even so far as to
organize those who agree with them into a sect, claiming
that sect to be identical with the Islamic community, and
declaring that everyone who does not belong to it is destined
to hell-fire.

Whenever the Quran denounces schismatic disagreements
and sectarianism, its aim is to denounce this later kind of
disagreement. As for disagreements of the first category, we
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encounter several examples of these even during the life of
the Prophet (peace be upon him). The Prophet (peace be
upon him) not only accepted the validity of such
disagreements, he even expressed his approval of them. For
this kind of disagreement shows that the community is not
lacking In capacity for thought, for iInquiry and
Investigation, for grasping or wrestling with the problems it
faces. It also shows that the intelligent members of the
community are earnestly concerned about their religion and
how to apply its injunctions to practical problems of human
life. It shows too that their intellectual capacities operate
within the broad framework of their religion, rather than
searching beyond its boundaries for solutions to their
problems. And it proves that the community is following the
golden path of moderation. Such moderation preserves its
unity by broad agreement on fundamentals, and at the
same time, provide its scholars and thinkers with full
freedom of inquiry so that they may achieve fresh insights
and new interpretations within the framework of the
fundamental principles of Islam.
Suggestions for Study

The Quran is a book to which innumerable people turn
for innumerable purposes. It is difficult to offer advice
appropriate to all. The readers to whom this work is
addressed are those who are concerned to acquire a serious
understanding of the Book, and who seek the guidance it
has to offer in relation to the various problems of life. For
such people we have a few suggestions to make, and we
shall offer some explanations in the hope of facilitating their
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study of Quran.

Anyone who really wants to understand the Quran
Irrespective of whether or not he believes in it, must divest
his mind, as far as possible, of every preconceived notion,
bias or prejudice, in order to embark upon his study with
an open mind. Anyone who begins to study the Quran with
a set of preconceived ideas is likely to read those very ideas
Into the Book. No Book can be profitably studied with this
kind of attitude, let alone the Quran which refuses to open
Its treasure-house to such readers.

For those who want only a superficial acquaintance with
the doctrines of the Quran, one reading is perhaps
sufficient. For those who want to fathom its depths several
readings are not enough. These people need to study the
Quran over and over again, taking notes of everything that
strikes them as significant. Those who are willing to study
the Quran in this manner should do so at least twice to
begin with, so as to obtain a broad grasp of the system of
beliefs and practical prescriptions that it offers. In this
preliminary survey, they should try to gain an overall
perspective of the Quran and to grasp the basic ideas which
It expounds, and the system of life it seeks to build on the
basis of these ideas. If, during the course of this study,
anything agitates the mind of the reader, he should note
down the point concerned and patiently persevere with his
study. He is likely to find that, as he proceeds, the
difficulties are resolved (when a problem has been solved, it
IS advisable to note down the solution alongside the
problem). Experience suggests that any problem still
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unsolved after a first reading of the Quran are likely to be
resolved by a careful second reading. Only after acquiring
a total perspective of the Quran should a more detailed
study be attempted. Again the reader is well advised to keep
noting down the various aspects of the Quran’s teachings.
For instance, he should note the human model the Quran
extols as praiseworthy, and the model it denounces. It might
be helpful to make two columns, one titled as praiseworthy
gualities, the other titled as blameworthy gualities, and then
to enter into the respective columns all that is found
relevant in the Quran.

To take another instance, the reader might proceed to
Investigate the Quranic point of view on what is conducive
to human success and felicity, as against what leads to
man’s ultimate failure and perdition. An efficient way to
carry out this investigation would be to note under separate
headings, such as conductive to success and conductive to
failure, any relevant material encountered. In the same
way, the reader should take down the notes about the
Quranic teachings on the questions of beliefs, morals, man’s
rights and obligations, family life and collective behavior,
economic and political life, law and social organization, war
and peace, and so on. Then he should use these various
teachings to try to develop an image of the Quranic
teachings vis-a-vis each particular aspect of human life.
This should be followed by an attempt at integrating these
Images so that he comes to grasp the total scheme of life
envisaged by the Quran.

Moreover, anyone wishing to study in depth the Quranic
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view-point on any particular problem of life should, first of
all, study all the significant strands of human thought
concerning the problem. Ancient and modern works on the
subject should be studied. Unresolved problems where
human thinking seems to have gotten stuck should be noted.
The Quran should then be studied with these unresolved
problems in mind, with a view to finding the solutions the
Quran has to offer. Personal experience again suggests that
anyone who studies the Quran in this manner will find his
problems solved with the help of verses which he may have
read scores of times without it ever crossing his mind that
they could have any relevance to the problems at hand. It
should be remembered, nevertheless, that full appreciation
of the spirit of the Quran demands practical involvement
with the struggle to fulfill its mission. The Quran is neither
a book of abstract theories and cold doctrines which the
reader can grasp while seated in a cozy armchair, nor is it
merely a religious book like other religious books, the
secrets of which can be grasped in seminaries and oratories.
On the contrary, it is the blueprint and guidebook of a
message, of a mission, of a movement. As soon as this Book
was revealed, it drove a quiet, kind-hearted man from his
Isolation and seclusion, and placed him in a battlefield of
life to challenge a world that had gone astray. It inspired
him to raise his voice against falsehood, and pitted him in a
grim struggle against the stand-bearers of unbelief, of
disobedience to Allah, of waywardness and error. One after
the other, it sought out everyone who had a pure and noble
soul, mustering them together under the standard of the
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Messenger (peace be upon him). It also infuriated all those
who by their nature were bent on all mischief and drove
them to wage war against the bearers of truth.

This 1s the Book which inspired and directed the great
movement which began with the preaching of a message by
an individual, and continued for no fewer than twenty three
years, until the Kingdom of Allah was truly established on
earth. In this long and heart-rending struggle between the
truth and falsehood, this Book unfailingly guided its
followers to the eradication of the Ilatter and the
consolidation and enthronement of the former. How then
could one expect to get to the heart of Quranic verses,
without so much as stepping upon the field of battle
between faith and unbelief, between Islam and ignorance?
To appreciate the Quran fully one must take it up and
launch into the task of calling people to Allah, making it
one’s guide at every stage. Then, and only then, does one
meet the various experiences encountered at the time of its
revelation. One experiences the initial rejection of the
message of Islam by the city of Makkah, the persistent
hostility leading to the quest for a haven of refuge In
Abyssinia, and the attempt to win a favorable response
from Taaif which led, instead, to cruel persecution of the
bearer of the Quranic message. One experiences also the
campaigns of Badr, of Uhad, of Hunayn and of Tabuk. One
comes face to face with Abu Jahl and Abu Lahab, with
hypocrites and Jews, with those who instantly respond to
this call as well as those who, lacking clarity of perception
and moral strength, were drawn into Islam only at a later
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stage. This will be an experience different from any so-
called mystic experience. | designate it the Quranic mystic
experience. One of the characteristics of this experience is
that at each stage one almost automatically finds certain
Quranic verses to guide one, since they were revealed at
similar stage and therefore contain the guidance
appropriate to it. A person engaged in this struggle may not
grasp all the linguistic and grammatical subtleties, he may
also miss certain finer points in the rhetoric and semantics
of the Quran, yet it is impossible for the Quran to fail to
reveal its true spirit to him. Again, in keeping with the same
principle, a man can neither understand the laws, the moral
teachings, and the economic and political principles which
the Quran embodies, nor appreciate the full import of the
Quranic laws and regulations, unless he tries to implement
them in his own life. Hence the individual who fails to
translate the Quranic precepts into personal practice will
fail to understand the Book. The same must be said of any
nation that allows the institutions of its collective life to run
contrary to the teachings of Quran.

It is not intended here to survey all the questions that may
arise in the mind of a student of Quran. Many questions
relate to the specific Surahs or verses, and are explained in
the notes to these In various commentaries. This
Introduction confines itself to basic questions related to the
understanding of the Quran as a whole.

A Brief Life History of Syed Abul Aala Maududi

Syed Abul Aala Maududi (September 25, 1903 - September
22, 1979), also known as Molana (Maulana) or Shaikh Syed
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Abul Aala Maududi, was a Sunni Pakistani journalist,
theologian,  Muslim-revivalist leader and political
philosopher, and a major 20" century Islamic thinker. He
was also a prominent political figure in his home country
(Pakistan). He was also the founder of Jamaat-e-Islami the
Islamic revivalist party.

Early life

Syed Maududi was one of the descendants of Khwaja Qutb
ad-din Maudud al-Chishti, a notable of the Chishtiyya
Tariga. Muinuddin al-Chishti of Ajmer (Rahmatullahi
Alayh) was Qutb ad-din’s khaleefa, one of those who were
ordered and given permission by him to guide the people
who wanted to learn.

Syed Abul Aala Maududi was born on September 25, 1903
(Rajab 3, 1321 A.H.) In Aurangabad, then part of the
princely state of Hyderabad (presently Maharashtra),
India. Syed Abul Aala Maududi was born to Maulana
Ahmad Hasan, a lawyer by profession. Syed Abul Aala
Maududi was the youngest of his three brothers. His father
descended from the Chishti line of saints; in fact his last
name was derived from the first member of the Chishti
Silsilah i.e. Khawajah Syed Qutb ul-Din Maudood Chishti
(d. 527 AH). At an early age, Syed Maududi was given
home education. He received religious nurturing at the
hands of his father and from a variety of teachers employed
by him. He soon moved on to formal education and
completed his secondary education from Madrasah
Furganiyah. For his undergraduate studies he joined Darul
Uloom, Hyderabad (India). His undergraduate studies,
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however, were disrupted by the illness and death of his
father, and he completed his studies outside of the regular
educational institutions. His instruction included very little
of the subject matter of a modern school, such as Western
education. He reportedly translated Qasim Amin’s The New
Woman into Urdu at the age of 14 and about 3500 pages
from Asfar, a work of the mystical Persian thinker Mulla
Sadra.

Journalistic career

After the interruption of his formal education, Syed
Maududi turned to journalism in order to make his living.
In 1918, he was already contributing to a leading Urdu
newspaper, and in 1920, at the age of 17, he was appointed
editor of Taj, which was being published from Jabalpore
(now Madhya Pradesh). Late in 1920, Maududi went to
Delhi and first assumed the editorship of the newspaper
Muslim (1921-23), and later of al-Jamiyat (1925-28), both of
which were the organs of the Jamiyat-i Ulama-i Hind, an
organization of Muslim religious scholars. According to
Israr Ahmad he worked for sometime at Darul Islam, an
Islamic research academy.

In 1941, Syed Maududi founded Jamaat-e-Islami (JI) In
British India as a religious political movement to promote
Islamic values and practices. After the Partition of India, Ji
was redefined In 1947 to support an Islamic State iIn
Pakistan. JI is currently the oldest religious party in
Pakistan. With the Partition of India, JI split into several
groups. The organization headed by Syed Maududi is now
known as Jamaat-e-Islami Pakistan. Also existing are
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Jamaat-e-Islami Hind, Bangladesh Jamaat-e-Islami, and
autonomous groups in Indian Kashmir, and Sri Lanka.

Syed Maududi was elected Jamaat’s first Ameer (President)
and remained so until 1972 when he withdrew from the
responsibility for reasons of health.

Political Struggle

In the beginning of the struggle for the state of Pakistan,
Syed Maududi and his party were against the idea of
creating a separate state of Pakistan. He did criticize other
leaders of the Muslim league for wanting Pakistan to be a
state for Muslims and not an Islamic state. After realizing
that India was going to be partitioned and Pakistan created,
he began to support the idea. Syed Maududi moved to
Pakistan in 1947 and worked to turn it into an Islamic state,
resulting in frequent arrests and long periods of
Incarceration. In 1953, he and the JI led a campaign against
the Ahmadiyya community in Pakistan resulting in selective
declaration of martial law. He was arrested by the military
deployment, which included Rahimuddin Khan, and
sentenced to death on the charge of writing a seditious
pamphlet about the Ahmadiyya issue. He turned down the
opportunity to file a petition for mercy, expressing a
preference for death rather than seeking clemency. Strong
public pressure ultimately convinced the government to
commute his death sentence to life imprisonment.
Eventually, his sentence was annulled.

Syed Maududi wrote over 120 books and pamphlets and
made over a 1000 speeches and press statements. His
magnum opus Is the translation and Tafseer of the Quran
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known as Tafhimul Quran in which he intended to give the
Quran a practical contemporary interpretation. It became
widely read throughout the subcontinent and has been
translated into several languages around the globe.

Last Days

In April 1979, Syed Maududi’s long-time Kidney ailment
worsened and by then he also had heart problems. He went
to the United States for treatment and was hospitalized in
Buffalo, New York, where his second son worked as a
physician. During his hospitalization, he remained
intellectually active. Following a few surgical operations, he
died on September 22, 1979, at the age of 76. His funeral
was held in Buffalo, but he was buried in an unmarked
grave at his residence in Ichhra, Lahore after a very large
funeral procession through the city.

TN
Main entrance of the House of Syed
Abul Aala Maududi 4-A, Zaildar
Park, Ichhra, Lahore
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In the name of Allah, I\7Iost Gracious, Most Merciful

Name
This Surah i1s named Al-Fatihah because of its subject
matter. Fatihah is that which opens a subject or a Book or
any other thing. In other words, Al-Fatihah is a sort of
preface.
Period of Revelation
It Is one of the earliest revelations to the Prophet (peace be
upon him). As a matter of fact, we learn from authentic
traditions that it was the first complete Surah which was
revealed to Muhammad (peace be upon him). Before this,
only a few miscellaneous verses were revealed which form
parts of Al-Alaq, Al-Muzzammil, Al-Muddaththir, etc.
Theme and Subject Matter
This Surah is in fact a prayer which Allah has taught to all
those who want to make a study of His Book. It has been
placed at the very beginning of the Book to teach this lesson
to the reader: if you sincerely want to benefit from the
Quran, you should offer this prayer to the Lord of the
universe.
This preface is meant to create a strong desire in the heart
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of the reader to seek guidance from the Lord of the
universe, Who alone can grant it. Thus Al-Fatihah
Indirectly teaches that the best thing for a man is to pray
for guidance to the straight path, to study the Quran with
the mental attitude of a seeker-after-truth and to recognize
the fact that the Lord of the universe is the source of all
knowledge. He should, therefore, begin the study of the
Quran with a prayer to Him for guidance.

From this theme, it becomes clear that the real relation
between Al-Fatihah and the Quran is not that of an
Introduction to a Book but that of a prayer and its answer.
Al-Fatihah is the prayer from the servant and the Quran is
the answer from the Master to his prayer. The servant
prays to Allah to show him guidance and the Master places
the whole of the Quran before him in answer to his prayer,
as If to say, “This is the Guidance you begged from Me.”

1. In the name of _ 4
Allah, the Merciful, the ‘A?J‘ PR
Compassionate.

*1 One of the many practices taught by Islam is that its
followers should begin their activities in the name of God.
This principle, if consciously and earnestly followed, will
necessarily yield three beneficial results. First, one will be
able to restrain oneself from many misdeed, since the habit
of pronouncing the name of God is bound to make one
wonder when about to commit some offence how such an
act can be reconciled with the saying of God’s holy name.
Second, If a man pronounces the name of God before
starting good and legitimate tasks, this act will ensue that
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both his starting point and his mental orientation are
sound. Third, and this is the most important benefit, when
a man begins something by pronouncing God’s name, he
will enjoy God’s support and succor. God will bless his
efforts and protect him from the machinations and
temptation of Satan. For whenever man turns to God, God

turns to him as well.
ﬁ 2

- ) <A, - 2
2. Praise © be to Allah, /'” (5] d JA”; i

the Lord™ of the entire -

universe. oy
(r)

NN

\’/

*2 As we have already explained, the character of this
Surah is that of a prayer. The prayer begins with praise of
the One to whom our prayer is addressed. This indicates
that whenever one prays one ought to pray in a dignified
manner. It does not become a cultivated person to blurt
out his petition. Refinement demands that our requests
should be preceded by a wholehearted acknowledgement of
the unique position, infinite benevolence and unmatched
excellence of the One to Whom we pray. Whenever we
praise someone, we do so for two reasons. First, because
excellence calls for praise, irrespective of whether that
excellence has any direct relevance to us or not. Second, we
praise one who, we consider to be our benefactor; when this
Is the case our praise arises from a deep feeling of
gratitude. God iIs worthy of praise on both counts. It is
Incumbent on us to praise Him not only in recognition of
His infinite excellence but also because of our feeling of
gratitude to Him, arising from our awareness of the
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blessings He has lavished upon us. It is important to note
that what is said here is not merely that praise be to God,
but that all praise be to God alone. Whenever there is any
beauty, any excellence, any perfection, in whatever thing or
In whatever shape it may manifest itself, its ultimate source
IS none other than God Himself. No human beings, angels,
demigods, heavenly bodies, in short no created beings, are
possessed of an innate excellence; where excellence exists. It
Is a gift from God. Thus, if there is anyone at all whom we
ought to adore and worship, to whom we ought to feel
Indebted and grateful, towards whom we should remain
humble and obedient, it is the creator of excellence, rather
than its possessor.

*3 In Arabic the word Rabb has three meanings: (i) Lord
and Master; (ii) Sustainer, Provider, Supporter, Nourisher
and Guardian, and (iil) Sovereign, Ruler, He Who controls
and directs. God is the Rabb of the universe in all three

meanings of the term.
/:'#?'jﬁ uf‘;j-""

3.  The Merciful, the
Compassionate.™

*4 Whenever we are deeply impressed by the greatness of
something, we try to express our feelings by using
superlatives. If the use of one superlative does not do full
justice to our feelings, we tend to re-emphasize the
extraordinary excellence of the object of our admiration by
adding a second superlative of nearly equivalent meaning.
This would seem to explain the use of the word Rahim
following Rahman. The form of the word Rahman connotes
Intensity. Yet God’s mercy and beneficence towards His
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creatures IS so great, so extensive and of such an infinite
nature that no one word, however strong its connotation,
can do it full justice. The epithet Rahim was therefore
added to that of Rahman.

4, The Master of the Day of "o (7
Recompense.” M’G"fﬁq}‘

*5 God will be the Lord of the Day when all generations of
mankind gather together in order to render an account of
their conduct, and when each person will be finally
rewarded or punished for his deeds. The description of God
as Lord of the Day of Judgment following the mention of
his benevolence and compassion indicates that we ought to
remember another aspect of God as well, namely that He
will judge us all, that He is so absolutely powerful, that on
the Day of Judgment no one will have the power either to
resist the enforcement of punishments that He decrees or to
prevent anyone from receiving the rewards that He decides
to confer. Hence, we ought not only to love Him for
nourishing and sustaining us and for His compassion and
mercy towards us, but should also hold Him in awe because
of His justice, and should not forget that our ultimate
happiness or misery rests completely with Him.

B. You alone do we 45 s s
worship®, and You alone g ' "

* @5 “ e
do we turn for help.” Sl

*6 The term ibadah is used in three sense: (i) worship and
adoration; (ii) obedience and submission; and (iil) service
and subjection. In this particular context the term carries
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all these meanings simultaneously. In other words, we say
to God that we worship and adore Him, that we are
obedient to Him and follow His will, and also that we are
His servants. Moreover man is so bound to none save God,
that none but He, may be the subject of man’s worship and
total devotion, of man’s unreserved obedience, of man’s
absolute subjection and servitude.

*7 Not only do we worship God, but our relationship with
Him is such that we turn to Him alone for help and succor.
We know that He is the Lord of the whole universe and that
He alone is the Master of all blessings and benefactions.
Hence, in seeking the fulfillment of our needs we turn to
Him alone. It Is towards Him alone that we stretch forth
our hands when we pray and supplicate. It is in Him that
we repose our trust. It is therefore to Him alone that we
address our request for true guidance.

6. Direct us on to the *

/*:’}”‘//u"’./e
Straight Way. (‘3'5"‘“"" | gl Lol

*8 We beseech God to guide us in all walks of life to a Way
which is absolutely true, which provides us with a properly
based outlook and sound principles of behavior, a Way
which will prevent our succumbing to false doctrines and
adopting unsound principles of conduct, a Way that will
lead us to our true salvation and happiness. This is man’s
prayer to God as he begins the study of the Quran. It is, In
short, to illuminate the truth which he often tends to lose in
a labyrinth of philosophical speculation; to enlighten him as
to which of the numerous ethical doctrines ensures a sound
course of conduct; to show which of the myriad ways and
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by-ways is the clear, straight, open road of sound belief and
right behavior.

7. The way of those whom - *{- 2 =-f - .Tr 7 _
You have favored,” who did ('Ze""\p “’“‘”T oAl e

not incur Your wrath, who - - °{- R (P
are not astray. Y s *’f‘é‘d‘f

L Y g -
@SS

*9 This defines the ‘Straight Way’ which we ask God to
open to us. It is the way which has always been followed by
those who have enjoyed God’s favors and blessings.

*10 This makes it clear that the recipients of God’s favor
are not those who appear, briefly, to enjoy worldly
prosperity and success; all too often, these people are
among those whom God has condemned because they have
lost sight of the true path of salvation and happiness. This
negative explanation makes it quite clear that inaam (favor)
denotes all those real and abiding favors and blessings
which one receives in reward for righteous conduct through
God’s approval and pleasure, rather than those apparent
and fleeting favors which the Pharaohs, Nimrods and
Korahs (Qaruns) used to receive in the past, and which are
enjoyed even today by people notorious for oppression, evil

and corruption.
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In the name of Allah, I\7Iost Gracious, Most Merciful

I'd I'd

Name
Al-Baqgarah (the Cow) has been so named from the story of
the cow occurring in this Surah (Ayats 67-73). It has not,
however, been used as a title to indicate the subject of the
Surah. It will, therefore, be as wrong to translate the name
Al-Bagarah into “The Cow” or “The Heifer” as to translate
any English names into their equivalents in other languages
or vice versa. This would imply that the Surah dealt with
the subject of “The Cow”. Many more Surahs of the
Quran have been named in a similar way because no
comprehensive words exist in Arabic (in spite of its
richness) to denote the wide scope of the subjects discussed
In them. As a matter of fact, all human languages suffer
from the same limitation.

Sequence

Though it is a Madani Surah, it follows naturally a Makki
Surah Al-Fatihah, which ended with the prayer: “Show us
the straight path.” It begins with the answer to that
prayer, “This is the Book (that)...is a guidance.”
The greater part of Al-Bagarah was revealed during the
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first two years of the Prophet’s (peace be upon him) life at
Al-Madinah. The smaller part which was revealed at a later
period has been included in this Surah because its contents
are closely related to those dealt with in this Surah. For
Instance, the verses prohibiting interest were revealed
during the last period of the Prophet's (peace be upon him)
life but have been inserted in this Surah. For the same
reason, the last verses (284-286) of this Surah which were
revealed at Makkah before the migration of the Prophet
(peace be upon him) to Al-Madinah have also been
Included In it.

Historical Background

In order to understand the meaning of this Surah, we
should know its historical background:

1. At Makkah the Quran generally addressed the mushrik
Quraish who were ignorant of Islam, but at Al-Madinah it
was also concerned with the Jews who were acquainted
with the creed of the Unity of Allah, prophethood,
revelation, the Hereafter and Angels. They also professed to
believe in the law which was revealed by Allah to their
prophet Moses (peace be upon him), and in principle, their
way was the same (Islam) that was being taught by Prophet
Muhammad (peace be upon him). But they had strayed
away from it during the centuries of degeneration and had
adopted many un-Islamic creeds, rites and customs of
which there was no mention and for which there was no
sanction in the Torah. Not only this: they had tampered
with the Torah by inserting their own explanations and
Interpretations into its text. They had distorted even that
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part of the word of God which had remained intact in their
Scriptures, and they taken out of it the real spirit of true
religion, and were now clinging to a lifeless frame of rituals.
Consequently their beliefs, their morals and their conduct
had gone to the lowest depths of degeneration. The pity is
that they were not only satisfied with their condition but
loved to cling to it. Besides this, they had no intention or
Inclination to accept any kind of reform. So they became
bitter enemies of those who came to teach them the right
way and did their best to defeat every such effort. Though
they were originally Muslims, they had swerved from the
real Islam and made innovations and alterations in it and
had fallen victims to hair splitting and sectarianism. They
had forgotten and forsaken Allah and begun to serve
mammon. So much so that they had even given up their
original name “Muslim” and adopted the name “Jew”
Instead, and made religion the sole monopoly of the
children of Israel.

This was their religious condition when the Prophet (peace
be upon him) went to Al-Madinah and invited the Jews to
the true religion. That is why more than one third of this
Surah has been addressed to the children of Israel. A
critical review of their history, their moral degeneration
and their religious perversions has been made. Side by side,
with this, the high standard of morality and the
fundamental principles of the pure religion have been put
forward in order to bring out clearly the nature of the
degeneration of the community of a prophet when it goes
astray. This was to draw clear lines of demarcation between
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real piety and formalism, and the essentials and non-
essentials of the true religion.

2. At Makkah Islam was mainly concerned with the
propagation of its fundamental principles and the moral
training of its followers. But after the migration of the
Prophet (peace be upon him) to Al-Madinah, where
Muslims had come to settle from all over Arabia and where
a tiny Islamic state had been set up with the help of the
Ansar (local supporters), naturally the Quran had to turn
Its attention to the social, cultural, economic, political and
legal problems as well. This accounts for the difference
between the themes of the Surahs revealed at Makkah and
those at Al-Madinah. Accordingly about half of this Surah
deals with those principles and regulations which are
essential for the integration and solidarity of a community
and for the solution of its problems.

3. After the migration to Al-Madinah, the struggle
between Islam and un-Islam had also entered a new phase.
Before this the believers, who propagated Islam among
their own clans and tribes, had to face its opponents at their
own risk. But the conditions had changed at Al-Madinah,
where Muslims from all parts of Arabia had come and
settled as one community, and had established an
Independent city state. Here it became a struggle for the
survival of the community itself, for the whole of non-
Muslim Arabia was bent upon and united in crushing it
totally. Hence the following instructions, upon which
depended not only its success but its very survival, were
revealed in this Surah:
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a. The Community should work with the utmost zeal to
propagate its ideology and win over to its side the greatest
possible number of people;

b. It should so expose its opponents as to leave no room for
doubt in the mind of any sensible person that they were
adhering to an absolutely wrong position;

c. It should infuse in its members (the majority of whom
were homeless and indigent and surrounded on all sides by
enemies) that courage and fortitude which 1Is so
Indispensable to their very existence In the adverse
circumstances in which they were struggling and to prepare
them to face these boldly;

d. It should also keep them ready and prepared to meet
any armed menace, which might come from any side to
suppress and crush their ideology, and to oppose it without
minding the overwhelming numerical strength and the
material resources of its enemies;

e. It should also create in them that courage which is
needed for the eradication of evil ways and for the
establishment of the Islamic way instead.

That is why Allanh has revealed in this Surah such
Instructions as may help achieve all the above mentioned
objects.

4. During this period, a new type of Muslims called
“munafiqin” (hypocrites) had begun to appear. Though
signs of duplicity had been noticed during the last days at
Makkah, they took a different shape at Al-Madinah. At
Makkah there were some people who professed Islam to be
true but were not prepared to abide by the consequences of
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this profession and to sacrifice their worldly interests and
relations and bear the afflictions which inevitably follow
the acceptance of this creed. But at Al-Madinah different
kinds of munafigin (hypocrites) began to appear. There
were some who had entered the Islamic fold merely to
harm it from within. There were others who were
surrounded by Muslims and, therefore, had become
Muslims to safeguard their worldly interests. They,
therefore, continued to have relations with the enemies so
that if the latter became successful, their interests should
remain secure. There were still others who had no strong
conviction of the truth of Islam but had embraced it along
with their clans. Lastly, there were those who were
Intellectually convinced of the truth of Islam but did not
have enough moral courage to give up their former
traditions, superstitions and personal ambitions and live up
to the Islamic moral standards and make sacrifice In its
way.

At the time of the revelation of Al-Baqgarah, all sorts of
hypocrites had begun to appear. Allah has, therefore,
briefly pointed out their characteristics here. Afterwards
when their evil characteristics and mischievous deeds
became manifest, Allah sent detailed instructions about
them.

Theme: Guidance

This Surah is an invitation to the divine guidance and all
the stories, incidents etc. revolve around this central theme.
As this Surah has particularly been addressed to the Jews,
many historical events have been cited from their own
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traditions to admonish and advise them that their own good
lies in accepting the guidance revealed to the Prophet
(peace be upon him). They should, therefore, be the first to
accept it because it was basically the same message that was
revealed to Prophet Moses (peace be upon him).

Topics and their Interconnection
Ayats 1-20. These introductory verses declare the Quran to
be the Book of guidance: enunciate the articles of the faith
(belief) in Allah, prophethood and life-after-death; divide
mankind into three main groups with regard to its
acceptance or rejection, believers, disbelievers and
hypocrites.
Ayats 21-29. Allah invites mankind to accept the guidance
voluntarily and to submit to Him, the Lord and the Creator
of the universe, and to believe in the Quran, His guidance,
and in the life-after-death.
Ayats 30-39. The story of the appointment of Adam as
Allah’s vicegerent on earth, of his life in the garden, of his
falling a prey to the temptations of Satan, of his repentance
and its acceptance, has been related to show to mankind
(Adam’s offspring) that the only right thing for them is to
accept and follow the guidance. This story also shows that
the guidance of Islam is the same that was given to Adam
and that it is the original religion of mankind.
Ayats 40-120. In this portion invitation to the guidance has
particularly been extended to the children of Israel and
their past and present attitude has been criticized to show
that the cause of their degradation was their deviation from
the guidance.
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Ayats 121-141. The Jews have been exhorted to follow
Prophet Muhammad (peace be upon him) who had come
with the same guidance and who was a descendant and
follower of Prophet Abraham (peace be upon him) whom
they highly honored as their ancestor, and professed to
follow as a prophet. The story of building of the Kaabah by
him has been mentioned because it was going to be made
the giblah of the Muslim community.

Ayats 142-152. In this portion, the declaration of the
change of giblah from the Temple (Jerusalem) to the
Kaabah (Makkah) has been made as a symbol of the
change of leadership from the children of Israel to the
Muslim community, which has also been fore-warned to
guard against those transgressions against the guidance
that had led to the deposition of the Jews.

Ayats 153-251. In this portion practical measures have
been prescribed to enable the Muslims to discharge the
heavy responsibilities of the leadership that had been
entrusted to them for the promulgation of guidance. Salat,
fasting, Zakat, Hajj and Jihad have been prescribed for the
moral training of the ummat (Muslim community). The
believers have been exhorted to obey authority, to be just,
to fulfill pledges, to observe treaties, to spend wealth etc. In
the Way of Allah. Laws, rules and regulations have been
laid down for their organization, cohesion and conduct of
daily life and for the solution of social, economic, political
and international problems. On the other hand, drinking,
gambling, lending money on interest etc. have been
prohibited to keep the ummat safe from disintegration. In
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between these, the basic articles of the faith have been
reiterated at suitable places, for these alone can enable and
support one to stick to the guidance.

Ayats 252-260. These verses serve as an introduction to the
prohibition of lending money on interest. The true
conception of Allah, revelation, and life-after-death have
been emphasized to keep alive the sense of accountability.
The stories of Prophet Abraham (peace be upon him) and
of the one who woke up after a sleep of hundred years have
been related to show that Allah is All-Powerful and is able
to raise the dead and call them to account. The believers,
therefore, should keep this fact in view and refrain from
taking interest on money.

Ayats 261-283. The earlier theme has been resumed and the
believers have been exhorted to spend in the Way of Allah
In order to please Him alone. In contrast to this, they have
been warned against the evils of lending money on interest.
Instructions have also been given for the honest conduct of
day-to-day business transactions.

Ayats 284-286. The basic articles of the faith have been
recapitulated here at the end of the Surah, just as they were
enunciated at its beginning. Then the Surah ends with a
prayer which the Muslim community needed very much at
that time when they were encountering untold hardships in
the propagation of the guidance.

1. Alif. Lam. Mim." o

Se~Z

*1 Letters of the Arabic alphabet like Alif, Lam, Mim,
called the mugattaat, which are prefixed to a number of the
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Surahs of the Quran, were in common use In the Arabic
literature of the period when the Quran was revealed. The
poets and rhetoricians made use of this style. Instances of
this can even be found in the pre-Islamic prose and poetry
which has survived. As their significance was appreciated
by all concerned, none objected to or questioned their use,
because it was no enigma to them. Even the Dbitterest
opponents of the Quran, who never missed an opportunity,
did not raise any objection against their use. But as their
use was abandoned with the passage of time, it became
difficult for the commentators to determine their exact
meaning and significance. An ordinary reader, however,
need not worry about their meanings because they make no

difference as far as the guidance of the Quran is concerned.

2. This is the Book about " . " --. g s -, % ;%
* ) o s
which there is no doubt, * a ad o) Y Ceenll el

guidance for those who PP
) ~ A
fear (Allah).™ g% LIS TT

*2 Its simple meaning is: “No doubt, this is the Book of
Allah”, but it may also imply that this is the Book which
contains nothing doubtful. It is not like the common books
on metaphysics and religion which are based on mere
speculation and guess work. Therefore even their authors
cannot be free from doubts concerning their own theories,
In spite of their assertion that they are convinced of them.
In contrast to them, this Book is based on the truth: its
Author is He who possesses full knowledge of the reality.
Therefore, there is indeed no room for doubt about its
contents.
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*3 That Is, though there is nothing but guidance in this
Book, there are a few pre-requisites for benefiting from it.
The first pre-requisite is that one should be inclined to
avoid vice, and should seek and practice virtue. But there is
no guidance in the Quran for the people who do not bother
to consider whether what they are doing is right or wrong,
who follow the ways of the world, or their own whims and
lusts, or move aimlessly in the ways of life.

3. Those who believe in - s s 2.3 - 222 %
the unseen,™ and establish Y= ‘:“?"JL’ O ol
9 2 ) P
prayer,” and spend out of - 1, #. 2 2o @, 3¢ T
what We have provided for ©F% 5 e sslal

them.®

*4  The second condition for obtaining guidance from the
Quran is that one must believe in the unseen, those realities
which cannot be perceived by the senses and which do not
come within human experience and observation, e.g. the
essence and attributes of Allah, Angels, Revelation, Heaven,
Hell, etc. These things must be taken on trust from the
experts (Prophets) just as we do in many cases in the
physical world. Therefore, only such a person, who believes
In the unseen, can benefit from the guidance of the Quran.
As for the one who believes only in those things which can
be seen, tasted and smelled, or can be measured and
weighed, cannot get any guidance from this Book.

*5 The third condition to benefit from the Quran is that
one should be willing and ready to put into practice the
teachings of the Quran. As the Salat (prayer) is the first
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and foremost obligatory duty enjoined by the Quran. It is
the practical proof and permanent test of the sincerity of
one’s faith. Therefore, after a person’s profession of Islam,
the moment he hears the call to the prayer (which sounds
regularly five times a day from every mosqgue in the Muslim
world), he should join the congregation for the Salat,
because this determines whether he is sincere in his
profession or not. If he does not attend to the call and does
not join the congregation, it is an indication that he is not
sincere in his profession. It must also be noted that igama-
tus-salat (the establishment of prayer) is the comprehensive
term. It means that Salat should be performed in
congregation and that permanent arrangements should be
made for it in every habitation; otherwise Salat will not be
considered to have been established, even if every
Inhabitant of a place offers the Salat individually.

*6 The fourth condition to benefit from the Quran is that
one should be willing to part with one’s money according to
the instructions of the Book in order to render the rights of
Allah and man and should make monetary sacrifices for
the cause of Islam which he has accepted.

4. And those who believe in | . =7 -, $ = - s -5 . %
that which has been revealed =) ‘J{" Lo 2!
to you (Muhammad) and .-. &t . ;-2 TR AP
that which was revealed > 32 A3 I L

before you,’ and they are o 5 Ay A4
certain of the Hereafter.® D058 A

*7 The fifth condition is that one should believe in the truth
of all those Books which Allah sent down by revelation to

)>9S D > > = = (U S S D B g o g g b= S T S S S D

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



P A A A A A e e A e e e e A e e e e A e e e e e e A A e e Ao e e e A e e e e e i oA e e e e e e e e b

X 3 X X X X X0 X 50 X 2 X X 20 X X 50 X X 0 X0 260 o X 50 X0 20 50 X0 20 0 X 50 X0 20 50 X0 2 0 X 20 X0 X 50 X0 20 20 X 20 X0 X 50 X0 20 50 X0 20 X0 X0 00 X0 2 5

the Prophet Muhammad (peace be upon him) and the
Prophets (peace be upon them) before him at different
times in different countries. Those who do not believe in
any kind of guidance from Allah, cannot at all benefit from
the guidance of the Quran. Likewise those who profess to
believe in the necessity of guidance from Allah but do not
turn to revelation and the prophets for it, or who dub their
own theories as divine light, cannot obtain any guidance
from it. Moreover, guidance is also denied to those who
believe only in that revealed Book or Books in which their
forefathers believed and reject all other guidance received
from the same source. Apart from all such people, the
Quran guides only those who believe that they stand in
need of divine guidance as well as admit that it does not
come to every man individually, but reaches humanity only
through the prophets and revealed Books. Then those who
want guidance should not be slaves to any racial or national
prejudices but should be seekers after truth and should
submit to it wherever and in whatever form they find it.

*8 This is the sixth and last condition. Hereafter is a
comprehensive word which applies to the collection of
many beliefs, which are as follows: (a) Man has not been
created irresponsible in the world but he is answerable to
Allah for all his deeds here; (b) The present world order is
not everlasting, but has to come to an end at a time only
known to Allah; (c) After the present order has been
brought to an end, Allah will create a new world, when He
will bring back to life all human beings, born from the
beginning of creation till resurrection, simultaneously and
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will call them to account for their deeds, and then will
reward them justly according to what they had done in the
world; (d) Those, who will be judged as good by Allah, will
go to Paradise, and those who will be judged as bad will be
cast into Hell; (e) The criterion of success or failure is not
the prosperity or adversity of this worldly life, but
successful in actual fact will be he who comes out successful
In Allah’s final judgment, and a failure for him who is a
failure there. Those who do not believe, in the life-after-
death with the above implications, cannot benefit from the
Quran because the one who entertains even the slightest
doubt about these, not to speak of rejecting them, can never
follow the way of life which the Quran prescribes

5. Those are on guidance| - .+« \ ‘ 3
from their Lord. And those, (5 U" 6'“’ ‘-}’c 3‘

they are the successful. o ,}_;,_Lg,ﬁT (i_aéiﬁzj;\j

6. Certainly, those who ., *- 4. - 3272 ~ H«
disbelieve, it is the same to Sgele 2l 19,68 T 21 )

them whether you (O g -%.:2 .7 =% . 2,75
Muhammad) warn them, or ¥ \aat (’J el gl
do not warn them, they will PRRLRY
not believe. U929

*9 That is, they refused to believe and fulfill all or any of
the above mentioned six conditions.

7. Allah has set a seal J‘/“/ . )jg e &7 -ig
upon their hearts, and '
upon their hearing, and on ;,_9}_,43
their eyes there iIs a -
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covering. " And for them
IS a great punishment.

” n/ ® /./ }/ }3 /t p
e Slas “(,.@Jj 3 gL
rd 04 rd

AN
\:-/

*10 It does not mean that Allah had sealed up their hearts,
so they refused to believe. But it means that when they
rejected the above mentioned prerequisites of belief and
chose and adopted for themselves a way contrary to the one
presented by the Quran, Allah sealed up their hearts and
ears. The Quran simply states a law of nature: if one takes
a biased view of something and deliberately nourishes
prejudices against it in his mind, he can neither see any
virtue in it, nor hear anything in its favor, nor open his
heart to consider it dispassionately. This is the law of
nature and, as it is Allah’s law, the act of sealing up of the

hearts and the ears and the covering of the eyes has

attributed to Him.

8. And among mankind
there are some who say:
“We believe in Allah and in
the Last Day,” while they are
not believers.

been

S T O g
Lols thq O gﬁLJ‘ch
N P [ Fr (¥
& 7. 27

9. They deceive Allah and |

those who believe, and they
do not deceive except
themselves, and they do not
perceive (it). ™

il N ZsbiZ Ly
5 Oggnds U

*11 They deceive themselves by imagining that their

)>9S D > > = = (U S S D B g o g g b= S T S S S D

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



P A A A A A e e A e e e e A e e e e A e e e e e e A A e e Ao e e e A e e e e e i oA e e e e e e e e b

X 3 X X X X X0 X 50 X 2 0 X 20 X0 X 50 X X 0 X0 26 X X 50 X 20 50 X0 20 0 X 50 X0 20 50 X0 20 0 X0 20 X0 X 50 X0 20 20 X 20 X0 X 50 X0 20 50 X0 20 X0 X0 00 X0 2 5

duplicity will safeguard their interests but obviously their
policy will prove harmful in this world as well as in the
next. A hypocrite might succeed in deceiving some people
for some time but he cannot deceive all people for all times.
When such a person is exposed, he loses all honor once and
for all. As to the Hereafter, mere lip service will carry no
weight there because it is deeds alone that matter there.

254 24 L

10. In their hearts is a A (CO
. . Al Al
disease, then Allah increased * (-0 02 V'G'Z'b G
their disease.” And for (" if 5,10 =200 UL
olde Lo
them s a painful - wl 2455 _ 4
punishment because they 295 LSS IS
used to lie. FITw
*12  “A disease”: the disease of hypocrisy; and “Allah

Increased their disease” means that He does not punish the
hypocrites for their hypocrisy immediately, but gives them
respite so that when their duplicity appears to succeed
apparently they become more and more convinced of its
efficiency and they go on becoming more and more
hypocritical in their attitude and conduct.

11.  And when it is said 3 B’! /"’ii f! }-éj J—é ‘:’5

to them: “Do not cause . P N ey
corruption on the earth” 12 Lol 156 =3Vl

they say: “We are only s
reformers.” Zydias
12.  Beware, it Is indeed

PP 20 g 4 . ,f ~cF
OS’J_’ g_,.\...,.a.s.”v.bv.@_tl 3“

they who are the corruptors,
but they do not perceive (it).

e % 42208
@ ISTZE X
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13. And when it is said _-,_~-2¢ s _ .37 1. <.
to them: “Believe as the LS 1yl ("GJ J 135
people have believed,” “they .- . 7-& 2 2% 1 15 &

say: “Should we believe as ole WS (3l 156 L]
the foolish have believed.” ™
Beware, it is they who are

the foolish, but they do not a0 AN <y
know (it). Ogadaa ¥ 503

-//,4,} ,ﬁ ,._,/5&.,//},0
AT 1&}@31’)!\ AT A

*13 That is, “Just as the other people of your nation have
accepted Islam truly and sincerely, so should you also
accept it truly and honestly, if you profess to accept it”.

*14 They regarded as fools the people who had accepted
Islam sincerely and exposed themselves to troubles,
hardships, and dangers. In their opinion it was nothing but
foolishness to earn the hostility of the whole country merely
for the sake of truth and righteousness. They considered it
wisdom not to bother about the right and the wrong at all
but to look only after one’s own interests.

14, And when they meet j-ji5 |.25. - A1 127 150
those who believe, they say: 3 7 ol T92) 1305

“We believe,” and when they - - bor” || b L:‘;
are alone with their evil ' "~ ", ”,}t} o

. R __ % o A Z
ones, ” they say: “Indeed % Ll 16
we are with you, we were

. ,-\ 2 27
only mocking.” Qu:ww

‘o

)

\
L 4
L)

*15 Shayatin, plural of Shaitan, Is an insurgent, haughty
and devilish person, or an evil genius. This word is used
both for the men and the jinn. Though it has mostly been
used in the Quran for the jinn devils, in some places it has
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also been applied to human devils, and from the context it
can easily be judged where it refers to human and where to
jinn devils. Here it refers to the Arab chiefs who were in the

forefront in their opposition to Islam.

15.  Allah (Himself) mocks
at them, and He prolongs
them in their transgression,
(while) they wander blindly.

(.b:\.uj ?..!: ngr-“*?. iy

’-\ }/a/ .’.
. .

PR T iled

16. It 1s those who
purchased error for
guidance, so their transaction
has brought no profit, nor
were they guided.

- 4

AT 157ET uu\JI h./L_J)‘

("GJJ-" %5 W iyl

28 0

5 Toniga 156 g

Ayl el Jis gl
G el Th e

17.  Their example 1s as
the example of him who

kindled a fire, then when it
e

lighted all around him,
Allah took away  their . - *&Z. 147

]
light and left them in 73 gy A a3
darkness, (so) they could AL P ll'
not see. *° 0 g Qe Y;

*16 The parable means that when a person, Muhammad
(peace be upon him), spread the light of truth that
discriminated right from wrong and virtue from vice, those
who used their faculties properly began to distinguish
between these things. But the hypocrites, who were blinded
by self-interest, could not see the right path even with the
help of this light. “Allah took away their light”, should not
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cause one the misunderstanding that the responsibility of
not seeing the truth did not lie on them. Allah deprives of
the sight only him who is not himself a seeker after truth,
who chooses error for himself instead of guidance, who
shuts his eyes to the truth. When they themselves turned
away from the light of truth and chose to wander only iIn
the darkness of falsehood, Allah also let them go astray.

18. Deaf, dumb, blind, " - *_ .-G~ *] »°% sttt
so they will not return (to OS*Z 7 'Y(..@.e ‘-5"9(’&(“é

right path). @

e~

*17 *“Deaf” to hear the truth, “dumb” to speak the truth
and “blind” to see the truth.

19. Or like a rainstorm , . 7~ -* A
from the sky, wherein “~* * o0r G 2

is darkness, and thunder, =, 172 %552 2247 2l
and lightning. They thrust ' , )
their fingers In their ears : A S S
against the thunderclaps, . S g
}ﬁ‘/ - /"J _ /./ _ 4 4
for fgar of death. And Ay eyl Has &9'}‘4]\
Allah is encompassing the o w s

disbelievers. ** oAl s

*18 By thrusting their fingers into their ears, they delude
themselves for a while that they have escaped destruction.
But they cannot, in fact, save themselves because Allah,
with all His powers, is encircling them on all sides.

20. The lightning almost ~,* - - § s.t27 A.22 s_.
snatches away their sight. ("“J""?‘ Gl 301 536G
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whenever it lights up (the 75 .5 225 27 <151 &
39 ad | | LS
way) for them, they walk = ~% 7 ¢ Ele
therein. And when darkness *%1 1% =1 1.%(5 = ~1& -t
PV | g0 13 m,.\.c |
comes upon them, they stand : "L ) P (,_L\p
still. ™ And if Allah willed, = = a1 2305 5 eaaiy Cad
He could have taken away V’i‘ /'j o / '
their hearing,” and their *, .3 -2 S 'lo W
sight. Certainly, Allah has 7 g
power over all things.

*19 The first parable depicts those hypocrites who in their
Inmost hearts did not believe in Islam at all, but had
become Muslims for the sake of self-interest or expediency.
The second parable gives a description of those hypocrites
who were suffering from doubt, suspicion and lack of faith.
Though they were not entirely unbelievers, they practiced
Islam only to the extent which might not involve them in
trouble. In this parable rainfall stands for Islam which
came as a blessing to humanity; pitch darkness, thunder
and lightning stand for the impending obstacles, the
threatening dangers and the glaring difficulties which were
being experienced on account of the strong resistance from
the opponents of Islam. When the situation eased a little,
they began to move onward on the path of Islam, but when
the clouds of difficulties began to appear, or when they
were given such commands as were against their self-
Interest or their superstitious beliefs and prejudices, they
again stood still in sheer perplexity.

*20 That is, Allah could, iIf He so willed, totally deprive
these hypocrites also of the power to see the truth just as He
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deprived the hypocrites described in the first parable. But
Allah does not do so because it is His will to give them
respite to see the truth and hear the truth to the extent they
want to see and hear it. That is why He left them with only

as much power as they made use of in seeing and hearing
the truth.
@, 2£

21. O mankind,?! [ +2e. 3 2227 2.
: ’ PREWS L G
worship your Lord, who ™+ 27 2

created you and  those & -3 - .w‘g L Aoae ,‘,
before you, so that you -~ 7 oAl (,K_q,l,. SN
*22 3

may become righteous. 1
&2

*21  Though the Quran invites all human beings to its
message, to benefit or not to benefit from it depends on
whether the people are really willing and inclined to benefit
from it and on Allah’s grace accordingly. Therefore, in the
preceding verses distinction has been made between the
people to show as to which of them can benefit from the
guidance of this Book and which cannot. Now, the actual
message for which the Quran was revealed is presented
before all mankind.

*22 From errors of judgment and action in the world and
from the punishment of God in the Hereafter.

22.  Hewho made theearth 7., . &7 227 7-- G
a resting place for you, Las (=0 pi-' Ja

and the sky a canopy,and T- ¢ . -1.f 7 77 syl
He sent down water (rain) sl Go Jpla el 2 Lally

from the sky, then brought . ,--§7 . _, -7 f_; T
forth thereby of the fruits e N
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as provision for you. SO (% |.u| &1 : . Le
do not attribute equals _ to > ""’4 s ng 2/

Allah, while you know (it). :) 2105 ;'-’-"3

*23 That is, when you yourselves admit and acknowledge
that all this has been done only by Allah, then you should
serve and worship Him alone. “So do not attribute equals
to Allah” means to hold others besides Allah as worthy of
some kind of service and worship. As will be explained by
the Quran below, there are certain kinds of worship which
should exclusively be performed for the sake of Allah;
assocliating others with these is the shirk for the eradication
of which the Quran was sent down.

23.  And if you are in doubt % E o TV INY
about that which We sent| —7 5=

down (the Quran) to Our - « SR \
servant (Muhammad), then &% 7 3'“" 50 Gce s
produce a Surah the like - ’f‘/ TR AT alE
thereof,” and call your < ol 4

witnesses  besides Allah if - s . - -2.¢
‘nw Ao (,..,5 - )1 )
you are truthful. 2> -

*24 This challenge had been given several times in the
Quran at Makkah. It was meant to convince the opponents
that the Quran is divine word and could not be produced
by human mind. Now it was reiterated at Al-Madinah. See
Yunus: Ayats 38-39, Hud: Ayats 13-14, Bani-Israel: Ayat
88, At-Tur: Ayats 33-34.
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24. So if you do not,
and you can never do
(it), then fear the Fire,
that whose fuel is people
and stones, prepared for

the disbelievers. >

o X _o2 - o A _o2 - N
lglaas  J9 lglaas 7 ob
W3 T 0T 1,E506
s 2 -

Ny Ledly  ful]

/9
- -
°
&) Cf’)-"j' U
a2 "/ rd
I

*25 The allusion means: You alone will not become fuel for
Hell, but the idols of stone which you worship as deities in
the world, will also be there with you to show that they had
no share whatever in Godhead.

25. And give good tidings
to those who believe and
do righteous deeds, that
for them are Gardens
underneath  which rivers
flow. Whenever they are

provided there from with a .~ -

provision of fruit, they will ¥
say: “This is what we were
provided with before,” *° and .
they will be given this iIn
resemblance. And for them
will  be  therein  pure
companions. " And they will
abide therein forever.

Ls)J LS-\J‘ | A UL; 535

& I'd

44.9 ‘y‘_, J...Q Sy
o 0 > £
r‘“) 5 lae CJJ‘ ‘-GJ»-GJJ

*26 It will be a pleasant surprise for the dwellers of
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Paradise to have fruits just like the ones with which they
were familiar on the earth. Of course, they will be much
more delicious. For instance, they will be like mangoes,
pomegranates, oranges, etc., in shape and color and the
dwellers of Paradise will at once recognize them as such but
they will be infinitely more delicious than the mangoes,
pomegranates and oranges of the world.

*27 The word azwaj (sing. zauj) as used in the original is
used both for the husband and for the wife: the wife is zauj
for the husband, and the husband is zauj for the wife. In
Paradise the spouses will be joined on the basis of piety.
For instance, if a certain man lived a pious life in this
world, but his wife did not, their marriage will be dissolved
In the Hereafter, and the pious man will be united with
another pious woman whose marriage had similarly been
dissolved and so on. But if both the husband and the wife
led pious lives here, they will continue to live as husband
and wife forever in Paradise.

26. Certainly, Allah disdains - 27 .5~ = 2.-g-%7¢
) LJﬂa5"41§=qu Al ol &
not to describe the example "~ > O g ‘J/
of that of a mosquito, or of "igsf L33 7 2 5 N
. . . 4«:%9 )LJ
that even more insignificant 5 o
than this. ™ So as for those & 215 1,540 7,7 GG
who believe, they know that p de

o
9
—3
-
Q
—wn

'
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this is the truth from their “o3ll Lly 3055 -
Lord. And as for those who d;“ 7 ﬁﬂfff o
disbelieve, they say: “What 351 136 T ,4) ga5b 19,04
did Allah intend by this as , ~
an example.”” He misleads |ca; by S Jdig b
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many thereby, and He guides <. *".& | Y
many thereby.® And He - A5 cdy S L=

misleads not thereby except ', 50l NI Z e “'] .

those who are disobedient.

*28 Here an objection has been answered without making a
mention of it. The objection was that if the Quran had been
the Book of Allah, it would not have adduced illustrations
from such insignificant things as gnats, spiders, ants, bees,
etc.

*29 Those people who do not want to understand the reality
and do not seek the truth, get entangled in the words of
such similitude, draw wrong conclusions and go astray
from the truth on account of their own perversion. On the
contrary, the seekers of the truth, who are possessed of
Insight, ponder over the wisdom contained in them and are
convinced that these sublime things can only be from
Allah.

*30 “Fasiq”: disobedient, the one who transgresses the
bounds set by Allah.

27. Those who break the | : @t oo v s s Aﬁ

covenant of Allah after Of &' & Opain &
ratifying it,”" and sever NTK I -
. : A0 Ay
that which  Allah  has 7% = O3k <4l
ordered to be joined, ** and J_‘; : OT -, st
they cause corruption on - % -2
the earth.™ It is those - R
. S PVY-K|
who are the losers. l G e
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*31 The edicts or instructions issued by a sovereign to his
subjects are called ahd according to the Arabic idiom,
because they are obligatory on them. In this verse the word
ahd has been used in the same sense. Allah’s ahd is His
standing command to mankind to submit to Him, to obey
Him and worship Him alone. The ratification of the same
refers to the covenant to which the whole of mankind
agreed at the creation of Adam: it was that they would
submit to Allah. (See Al-Aaraf: Ayat 172).

*32 That is, these people break off the relations which
Allah has enjoined to be established, and upon the
establishment and strength of which depends man's
Individual and collective well being. This concise sentence is
so vast in meaning that it covers the whole of the moral
world, ranging from relations between two persons to
International relations. “Breaking off relations” not only
Implies violation of human relations but it also implies
abuse of relations in any way, because the result will be the
same if and when these relations are not observed rightly
and properly. The Quran, therefore, abhors not only their
violation but also their abuse as it causes chaos, conflict,
and disorder in the world.

*33 In these sentences the full definition of fasig has been
given: he is one who breaks off or violates relations between
man and Allanh or between man and man, and thus
produces chaos on the earth.

28.  How can you disbelieve - * ’é . ﬂ,‘(_, :§ =§
In Allah when you were 3’,&
dead, and He gave you life. AT
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Then He will give you — 27 et .
death, then (again) He will Zos 4] vi—vﬁ-

bring you to life, then to (%)
Him you will be returned.

29. He 1t 1s who -

created for you all that g L (’Q \J’t’ 5'\'

IS on the earth. Then " 'r ' Y\

turned He to the heaven, dl o V" U“’ J
e - . R

and made them seven U')’—M“c“u-é-’r“’ LM,J\

heavens. ™ And He is the All L
knower of every thing.™ ‘(,Lc, g (e J{,}A)

*34 1t is not easy to determine the significance of the seven
heavens. In every age man has been formulating different
theories about the heaven and the expanse of space
surrounding the earth and beyond it according to his
observations and speculations, which have been always
changing. Hence it will not be correct to link anyone of
these with the seven heavens referred to in the Quran. It
may either mean that God has divided the whole universe
beyond the earth into seven permanent spheres, or that the
part of the universe in which the earth lies consists of seven
spheres.

*35 Here, the people have been warned of two things. First,
that they cannot, and should not, adopt an attitude of
disbelief and rebellion against Allah, who knows everything
and from whom nothing that one does remains hidden.
Second, that the God who knows everything is, in fact, the
source of true knowledge. Anyone who turns away from

%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%
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Him, will surely go astray into the darkness of ignorance.
When none beside Him is the source of knowledge, and
none beside Him can provide the light by which one may
walk one’s way of life, what is then the good of turning
away from Him.

*36 . _ - =
30. And when  your e s <% 65 3

Lord said to the angels:™ & == ) 13
“Indeed, 1| will make a5 {: Z¢ 1 Epe . »
) y . ‘,.. ° . « = ‘

vicegerent*®  upon  the CLEES q"ﬂ 4 Jele

earth.” They said: “Will ., * 5% - 3 *
- S DV K| . ‘
you place upon it one who "~ iy oo G J=t

will  cause  corruption ‘. ! ‘%o U7 Glazis
therein, and will shed & oF3 e ~
blood,™ while we glorify G106 & ALaEly Jals
Your praise and sanctify i - )
You.” ™ He said: “Surely, I 29 & gadas ¥ G AE]
know that which you do not V.Lc
know.” ™

*36 In the foregoing verses, man has been asked to submit
to Allah because He is his Creator and Sustainer and has
power over his life and death, and because He is the Master
and Ruler of the universe in which he lives. In these verses,
he has been exhorted to submit to Him because he is His
vicegerent on the earth. As such, he is not only bound to
serve Him but also to obey and act according to the
guidance sent down by Him. For, if he did not do so and
yielded to the temptations of Satan, his eternal enemy, he
would be guilty of the worst crime of rebellion against
Allah and meet with evil consequences. Incidentally, the
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Quran here throws light on the truth about man and his
correct position in the universe and presents the chapter of
human history, which man could not have ascertained in
any other way. The important results that this chapter
yields, are far more precious than the results which man
tries to obtain by excavating miscellaneous bones from the
earth and joining them together by speculation and
conjecture.

*37  Malak: literally means a messenger, which is
translated farishta (angel). Angels are not mere abstract
powers without personality; they are beings with
personalities and are so to speak the agents of Allah, who
employs them for the administration of His Kingdom.
Ignorant people mistook them for associates in Godhead;
others thought they were related to God and started to
worship them as deities.

*38 Khalifah: one who exercises the delegated powers on
behalf of another as his vicegerent. Khalifah thus is not the
master, but deputy of the Master; his powers are not his
own but delegated to him by the real Master. He has
therefore no right to have his own will but he is there to
fulfill the will of the delegating authority. It would be
dishonesty and treason, if he assumed sovereign powers, or
used them according to his own whim, or if he
acknowledged another as his sovereign and submitted to his
will.

*39 This was not an objection but a query raised by the
angels, for the angels dare not object to any scheme of
Allah. From the word Khalifah they had understood that
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the one, who was about to be created, was going to be
entrusted with some powers, but they could not understand
how an autonomous creature could fit in this totalitarian
system of the universe. They also could not understand how
that part of the universe, in which someone was entrusted
with autonomy, could be free from disorder.

*40 By this, the angels did not mean to say that they should
be entrusted with the vicegerency because they deserved it.
They simply meant to say, “We are carrying out orders
obediently, faithfully and earnestly and are keeping the
whole universe clean and in order, and sing hymns of Your
praise and sanctify You as Your humble servants.
Therefore, we are unable to understand what need then is
there for a vicegerent.” The word tasbih has a double
meaning: it means to sanctify as well as to work earnestly
and do one’s utmost. Similarly taqdis also means both to
sanctify and to purify.

*41 This was the reply to the second doubt of the angels:
You cannot understand the need and wisdom of the
appointment of a vicegerent as | do. Your services do not
suffice for the purpose that | have In view. | want
something more than the services you have mentioned.
That is why | am going to create a being on the earth and
endow him with some powers.

31. And He taught < & -T2 2310 g«
. LS >l ('.Lc
Adam the names, ™ all of (™ sl pols e
them. Then He showed [jz3 il J}, 2 F

them to the angels and , s - s s
said: “Inform Me of the ;’,&501 N 5a Lol gsel
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names of these, If you I T
are truthful.” (D) oo

*42 Nomenclature is the means by which human mind
grasps the knowledge of things. Hence, the whole
Information of man, in fact, consists of assigning names for
things. Thus, teaching Adam the names of all things was
meant to impart their knowledge to him.

32. They said: “Glory be to g .1 .7 I R
You, we have no knowledge | “: Z
except that which You have s .2- . ¢ AT
taught us. ™ Indeed, it is (% ol sl bxde L

You, All Knower, the All >

Wise.” & }S’;L\

*43 It appears that the knowledge of each angel and of each
species of angels is confined only to his or its own special
sphere. For example, the angels who deal with the air,
know everything about the air but nothing about water.
The same is true about the angels who are responsible for
other spheres. In contrast to them, man has been granted
comprehensive knowledge. He may not know as much
about these things as the angels in charge of a special
sphere do but the comprehensiveness of knowledge that
man has been granted has not been granted to the angels.

33.  He said: “O Adam, . =2f o fF oo o2
inform them of their Ll agrol el Ju
names.” Then when he had . -2 . 7°f *&fE-g17
iInformed them of their (’J‘ Je el ol
names, ** He said: “Did 1 -~: ;_\;

not say to you that | know
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the unseen of the heavens (1 *7 f/ NI Al
and the earth. And I know s L!"JYJ =

that which you reveal and | = 7, *5 =28 (0<%, A%
- D) X .Ly
that which you have © (= D

concealed.”

*44  This demonstration was the answer to the first doubt
of the angels. Thus Allah, so to say, informed them: I am
not giving Adam only authority but also knowledge. The
chaos that you apprehended from his appointment is only
one aspect of the matter. It has its good aspect also, which is
more weighty and valuable than the evil aspect, and a wise
man does not give up a greater good because of a lesser evil.

34, And when Wesaid -5 22 -7.& T-11 C 1k 2l
3N gdsed | SR G 3
to the angels: “Prostrate f/’J ' - £ 2
before Adam,” so they '7f - 3
prostrated, > except Iblis.*° S T )
He refused, and was | -7, jvi 1 e l)gj /.’gzs]’j
arrogant, and he became 2
of the disbelievers.™’ =

e~

- 7

1
\n‘ét\ \

*45 This was symbolic of the submission and subjugation
to man of all the angels appointed to manage the earth and
that part of the universe which is connected with it in any
way. As man was being appointed vicegerent in this part
by Allah’s command, it was ordained that all the angels,
who worked in it must, as far and as long as Allah willed,
cooperate with him in their respective spheres whether he
wanted to use the powers given to him rightly or wrongly.
This implied: You must help him in whatever he wants to
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do, irrespective of whether it is right or wrong. If he wants
to commit theft or offer the prayer, or intends to do
another good or evil, you must cooperate with him in both
cases as long as We allow him to act according to his will
and choice. This may be illustrated by the example of a
government officer. He is obeyed within his jurisdiction by
every official but no sooner is he deposed by the
government than those very officials, who carried out his
orders promptly cease to obey him. They even handcuff
him and take him to prison, if the government so orders.
The command given to the angels to bow down before
Adam was in the same nature. Possibly the word sajdah
(bowing down) here is symbolic of only submission, but this
also is possible that the angels were ordered to perform
some such act actually to signify their subordination, and
this seems to be more correct.

*46 Iblis, dejected and desperate. As a term it is the name
of the Jinn who disobeyed Allah and refused to bow down
to Adam as a symbol of subordination to him and his
offspring and asked Allah to grant him the opportunity of
tempting mankind up to the last day. He is also called ash-
Shaitan (Satan). He is not merely an abstract power of evil
but is a being with his own personality like that of man. He
was not an angel as is commonly understood but was one of
the jinn who form a distinct species of their own separate
from the angels. (See Al-Kahf: Ayat 50).

*47 From the words of the text it so appears that probably
Iblis was not alone in refusing to bow down before Adam,
but a group of the jinn also was bent upon disobedience.
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Iblis has been particularly mentioned because he was their
chief who led the rebellion. But this verse can also be
translated as: He was of the disbelievers. In this case, it
would mean that there already existed a group of rebellious
and disobedient jinn and Iblis belonged to it. The word
shayatin in the Quran has generally been used for these jinn
and their species, and wherever there is no basis for taking
shayatin to imply men, this same jinn satans are implied.

35. And We said: “O | - f -2 -7 A5G ey
) ‘~,§.w s, s
Adam, dwell, you and your (=== 2
wife In the Garden, and eat

there from In abundance,
from wherever you will.
And do not go near this
tree,” lest you become
among the wrongdoers.”

ﬁ:/ e /}/:5/"’/}9.//
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22 ¥ I
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*48 This shows that Adam and Eve were first kept in the
Garden for a trial of their inclinations before they were to
be sent to the earth, the place where they were appointed as
vicegerent. A tree was chosen for this purpose and they
were forbidden even to go near it. They were duly warned
that if they violated the command, they would be
considered guilty of iniquity in the sight of Allah. The
discussion as to what tree it was and why they were
forbidden to go near it, is unnecessary. They were not
forbidden because there was something intrinsically evil in
the tree itself by which Adam and Eve could be harmed. It
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was chosen for the purpose of trial to see how far they
remained constant on obedience to Allah’s command as
against the temptations of Satan. For this purpose it was
enough to select a tree. That is why Allah has not
mentioned the name and any characteristics of the tree.
The Garden was a very suitable place for this trial because
It was meant to show to man that Paradise alone was the fit
place for Allah’s vicegerent, but if he yielded to satanic
temptations, he would deprive himself of it. The only way to
regain it was to oppose the enemy successfully who was
always on the look-out to mislead him.

The tree has not been named or pointed out specifically in
the Quran because there was nothing intrinsically evil In
the tree itself. It was merely chosen for the purpose of trial.
*49 The Arabic word zalim is very comprehensive in its
meaning. Zulm is violation of a right or duty, and zalim is
one who violates a right or duty. Anyone who disobeys
Allah really violates three basic rights. First, he violates the
rights of Allah Who is worthy of obedience. Second, he
violates the rights of all those things and beings whom he
employs in this disobedience, e.g. his own limbs and
faculties, his fellow beings and those angels who contribute
to the fulfillment of his will and all those things which he
uses for the performance of the work of iniquity, for they
have a right to be used only in accordance with the will of
the real Master but it is an act of iniquity, if he abuses the
powers he has over them. Lastly, he violates his own rights
on himself, for his own self has a right that he should do his
best to save it from destruction. He is also guilty of iniquity
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against himself when he brings the wrath of Allah on
himself by his disobedience. That is why the Quran, in
many places has used the term zulm for sin and zalim for
the sinner.

36. Then Satan made them | _-- 3 729 2 - 3% E-
slip from there, and caused Gee L OJ‘"?“"“ Legl 5B

them to be expelled from the .. . & (¢ (422§
state in which they had been. :‘bﬁ 4 U6 Los Logz >

And We said: “Go down, 3@3; "f,l ,s’ 2 ’t 3 ’l ,’T

one of you to the other as 2
enemy. ™ And there shall *:-- #
be for you on earth a

dwelling place and 2N X1
provision for a time.” 7 J

*50 That Is, Satan shall be the adversary of man and man
the adversary of Satan. The fact, that Satan tries his utmost
to beguile man from the path of Allah to the path of
destruction, is a clear proof that he is the arch enemy of
man. On the other side, man’s humanity demands that he
should fight Satan as his enemy. But it is a pity that man is
so beguiled by the temptations of Satan that he begins to
take him as his friend. This does not mean that their
mutual enmity has really been changed into friendship. It
only means that man has been beguiled by his opponent
and caught in the snare which has been laid for him.

37. Then Adam received Sz e s o s
from his Lord words, el ) e el (S

and He accepted his | , gey? 2 . <
* - el 38 sas]  ale Ol
repentance.™ Indeed, He is < bl
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the One who forgives, Most P
Merciful. pz )

*51 When Adam felt sorry for his guilt and wanted to
repent and return to Allah, he could not find appropriate
words for asking Allah’s pardon. Then Allah took pity
upon him on account of his grief and helplessness and
taught him the appropriate words. The Arabic word taubah
means both “to turn back™ and “to turn to”. When applied
to man, it means that he has turned back from rebellion to
submission, and, when it is ascribed to Allah, it means that
He has again turned with compassion to the penitent
person.

*52 Here the Quran rejects the theory that the
consequences of sin are inevitable and every man shall bear
these anyhow. This is one of those self invented, misleading
theories which have done great harm to humanity. As a
result of this, one loses for ever all hope of reform, when
once one is involved in sin. Even if he feels sorry for a past
sin and wants to make amends for it and changes his life for
the better, this theory confronts him with despair: there is
no hope for you because you are doomed for ever: you must
bear the consequences of what you have done in the past. In
contrast to this, the Quran says, “It lies absolutely in
Allah’s power to reward a virtue or to punish a sin. If you
are rewarded for a virtue, it is not on account of the natural
result of your virtue, but it is through Allah’s grace. He has
full power to reward it or not. In the same way, if you are
punished for a sin, it is not because of the inevitable
consequences of the sin but because Allah has full power to
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punish or pardon it. Of course, being All-Wise, He does not
use these powers indiscriminately, but takes iInto
consideration the intention of the doer. If He rewards a
virtue, He does so when He sees that His servant performed
the good deeds to please Him. And if He rejects an
apparent virtue, He does so because He knows that it
lacked sincerity. In the same way, He punishes the crime
which i1s committed in a spirit of rebellion and is not
followed by self reproach but by an evil desire to commit
more crimes. He, however, exercises His grace, and
forgives the sins for which His servant feels sorry and
makes up his mind to change for the better. It is thus clear
that the rejection of the theory of the inevitability of
punishment for sin holds out new hopes of reform for
sinners. Even the worst criminals and the staunchest
unbelievers need not despair of forgiveness from Allah,
provided that they confess their sins (of course, before their
Lord and not before a priest), feel ashamed of their
disobedience, give up their attitude of rebellion and adopt
the attitude of submission instead.

38. We said: “Go down |4 T 7L e s e
* Le L’u.é‘* L(U ‘ ‘ ’
from here, all of you. ™ "% " - }M L

Then whenever there - 7 -1 7 . ek
- L M * * b
comes to you a guidance & ¢ S8 (g A

P

from Me, and whoever J- - -]z %4 ¢ S
i D 10
follows My guidance, then ¥y fple S5 3

there shall be no fear upon 27
them, nor shall they grieve.” uﬁ"f;'v-“

*53 The repetition of this command after forgiveness is
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very significant. In the preceding verse, it has been said
that Adam repented and Allah accepted his repentance.
Thus Adam was not only absolved from the sin of
disobedience, but his future descendants also were made
Immune from its effect. There was, therefore, no need for
Allah to crucify “His only son” for the atonement of the sin
of Adam and of his offspring. On the contrary, Allah not
only accepted his repentance but also appointed him as His
Messenger to show guidance to his children. The repetition
of the command, “Go down from here”, shows that the real
purpose of Adam’s creation was to make him vicegerent on
the earth. He was kept in the Garden merely for trial and
training, (see E.N. 48). That is why he was not kept in the
Garden after the acceptance of his repentance. He was sent
to the earth not by way of punishment but as a matter of
course.

39. “And those who - .
disbelieve, and they deny Ly ‘J"“‘sﬁ ‘JJ‘S U"\Hﬁ
Our revelations, > those are ¢

the companions of the Fire. Ged 5{*—“ )LJ! :*‘3?‘ J"-JJ‘

They will abide therein . _
forever.” ™ 03'\,1""

*54 Ayaat is plural of ayat, which literally means a sign or a
symbol that points to something. The Quran has used this
word In four different senses. At some places, it means
merely a sign or symbol. At other places, the different
phenomena of nature have been termed as ayat of Allah,
because each phenomenon points to the reality which is
hidden behind such curtains. Then the miracles which were
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given to the Messengers have also been called ayat (signs)
because these showed that they were the representatives of
the Ruler of the universe. At some places the verses of the
Book have been called ayat because they point not only to
the truth and the right but also to the Great Author of the
Book. It is not only the subject matter of the Book but also
Its words and mode of expression and its style that point to
its Author. The meaning of the word ayat in a particular
place becomes clear from the context in which it occurs.

*55 The law of Allah, contained in Ayats 38-39 about the
guidance, has been in force ever since the creation of man
and will remain so up to the last day. It has been called
Allah's covenant in Ayat 27. It is meant to warn man not to
Invent a way of life for himself but to follow the guidance of
his Lord, for he is His servant as well as vicegerent. And
there are only two means of knowing this: either a man
should receive direct revelation from Allah, or follow the
one who has received revelation from Him. There is no
third way of knowing Allah’s Will. Therefore, every other
way than these two is not only wrong but also rebellion
which will lead ultimately to Hell. The story of the creation
of man and the advent of mankind has been described in
six other places in the Quran: Al-Aaraf. Ayats 11-25; Al-
Hijr: Ayats 26-48; Bani-Israil: Ayats 60-65; Al-Kahf: Ayat
50; Ta-Ha: Ayats 116-123, Suad: Ayats 71-85. It will be
useful to read the same story in the Old Testament
(Genesis, Chapters 1 to 3). The comparison of the Quranic
version with the Biblical one, will conclusively show that
the Quran has remained intact in its pure, original and
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unadulterated form just as it was revealed by Allah, while
the Bible has been tampered with. It will also be interesting
to contrast the conversation between Allah and the angels
as has been given here in the Quran with that cited in the
Talmud. The latter is not only void of spiritual values but is
also ridiculous. According to it when the angels asked Allah
why He was going to create man, He answered that He was
doing that so that good people should be born on the earth.
He did not mention the birth of bad people lest the angels
should withhold their permission for the creation of man.

40. O Children of _ .. o oar2e .
Israel,™®  remember My &% 953 Jasii) S
favor which |  bestowed |, 2.2 _2--. s . ¢ %
upon you, and fulfill My 52313 el
covenant  (with you), | _, 2 .. % _ .
shall fulfill (My obiigations (23 S Bsl A
to) your covenant. And s
fear Me. Qy.-’ub

*56 Israel means the servant of Allah. This was the title
that Allah had bestowed upon Jacob, who was a son of
Isaac, and a grandson of Abraham (peace be upon them
all). His descendents are called children of Israel. Up to
verse 39, it was an introductory discourse meant for all
mankind. From verse 40 to verse 121 is a new discourse in
which the children of Israel have been especially and
particularly addressed. In some places it has also been
directed towards the Christians and the mushriks of Arabia
and in between towards the people who believed in the
Prophet Muhammad (peace be upon him). In order to
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understand the full significance of this address, the
following should be kept in view. First, it aims to appeal to
those few followers of the former prophets, who were still
capable of reforming themselves to believe in the truth
which the Prophet (peace be upon him) had brought and to
cooperate with the mission which he had been appointed to
perform. They are, therefore, told that the message of the
Quran is the same as of the Scriptures of the former
Prophets, and the mission of the Prophet (peace be upon
him) also was the same as theirs. It means to say: First this
mission was entrusted to you so that you may put the
Message into practice and then invite the world to accept it.
But, not to speak of carrying out the mission, you discarded
the guidance and went on degenerating. The past history of
your community and its present moral and religious
degeneration are a standing witness against you. Now Allah
has sent another servant of His with the same Message and
mission and there is nothing new or strange in this for you.
You should not, therefore, oppose the truth knowingly. The
best thing for you is to accept it and cooperate with those
who are doing the same work that was once entrusted to
you. Secondly, it aims to argue the Jews out of their wrong
position and to expose their moral and religious
degeneration thoroughly. Therefore, it proves conclusively
that their attitude towards Islam was absolutely wrong; for
they were opposing it, whereas they knew that its
fundamentals were exactly the same as of their religion and
that there was nothing in the teachings of the Quran that
was different from or opposed to the teachings of the Torah
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In principle. It also shows that they had utterly failed to
follow the guidance which was given to them and fulfill the
obligations of the leadership entrusted to them. As a proof
thereof, such incidents have been cited as they could not
deny. Moreover, this address unraveled the plots they were
hatching, the doubts they were arousing, the crooked
arguments they were advancing and the evil machinations
they were contriving to defeat the mission of the Prophet
Muhammad (peace be upon him), though they knew it to be
from Allah. This also exposed their piety, for it lacked
sincerity and righteousness and was motivated by
obduracy, prejudice and self-worship. It also proved
beyond any shadow of doubt that they did not really want
virtue to thrive. This produced the desired effect: it opened
the eyes of the righteous element among the Jews and put
an end to the spiritual and moral superiority they enjoyed
against the common and polytheistic Arabs of Al-Madinah.
Besides, when they themselves were once exposed, they
were so dismayed that they dared not oppose Islam openly
with the courage of conviction. Thirdly, in the preceding
verses, mankind had been invited to accept the guidance of
Allah. Now the example of the Israelites is being cited to
show the consequences of discarding that guidance. The
reason why the Israelites have been held out as an example
IS that they are the only community whose history during
the last four thousand years has been a living object lesson
for all the nations of the world. In its history one can see all
the ups and downs which result from following the divine
guidance or from discarding it. Fourthly, though the
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appeal Is addressed to the Jews, it is also meant to forewarn
the Muslims against the pitfalls of degeneration into which
the followers of the former Prophets had fallen. That is
why, on the one hand, the moral weaknesses of the Jews,
their wrong notions about religion, their wrong ways of
thinking and living, have been pointed out, one by one.
While, on the other, the demands of the true faith have
been stated so that the Muslims are able to see the right
way clearly and avoid wrong ways. The Prophet (peace be
upon him) knew by divine inspiration that, by and by, the
Muslims also would follow the same ways that had been
pointed out in this discourse. Therefore, according to a
tradition, he forewarned that they would discard the
guidance and follow, step by step, the communities of the
former prophets, that is, the Jews and the Christians, in
their wrong ways. It is a pity that they have not paid any
heed to this warning and adopted the same ways of
degeneration.

41. And believe In that| .z 2. ., 22 8- & 4
which 1 have sent down, "3 Bseascdplleslsunliy
confirming that which is with

Ao
. ’/ﬂ£o~:¢ }: //,}//
you, and do not be the "‘UJSKJJ‘ 155550 Y)(vg-u

first to disbelieve in it, and e
do not trade my verses 31*1’ L‘-'-’ l—’ g Al Y)
for a small price,”’ and = 5o
fear Me. Qd}‘-’b g;’l)

*57 “Small price”: worldly gains for the sake of which these
people discarded the commandments and precepts of Allah.
As a matter of fact, even the whole wealth of the world put
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together is worthless, if it is gained in exchange for Allah’s
guidance.

42. And do not cover U J0 @ 55dl 1,2 5 -

the truth with falsehood, ¥~ * - \—f’J 2 ?’

nor conceal the truth while =, 125 =207 %207 12554
) )

you know (it). = 7

7D

)

S

43. And establish the - ,z¢% ¢ 4 .. 2,16 7 5 2 .5
prayer,” and give the poor 35501 Tyles sskall Tyadls
due, > and bow with those = Lo 101 2
who bow down (in worship). *”J'“C‘ 1553515

*58 In order to understand this verse, it should be kept in
mind that the Arabs were generally illiterate and
uneducated people. As against them, education was
common among the Jews, who had among them great
scholars renowned even beyond Arabia. That is why the
Arabs were overawed by the scholarship of the Jews, more
so because their scholars and rabbis made a great show of
their learning and piety and reinforced it with the practice
of charms and amulets. The people of Al-Madinah in
particular were overawed by the learning of the Jews, for
they were surrounded by big Jewish tribes and came in
contact with them day and night. As a result, they were
Immensely influenced by them just as illiterate people
usually are influenced by the neighbors who are more
educated, more civilized and more religious in character.
Such were the conditions when the Prophet (peace be upon
him) presented himself as a Prophet and began to invite the
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people to Islam; naturally the illiterate Arabs turned to the
Jews for guidance in this matter, and said: “You are the
followers of a Prophet and possess a Book, so tell us what
you think of this man and his teachings, who claims to be a
Prophet.” This question was repeatedly asked of the Jews
by the people of Makkah, and when the Prophet (peace be
upon him) came to Al-Madinah, here also many people
visited the Jewish scholars again and again to ask them the
same question. But their scholars never gave them the right
answer. For they could not say that the doctrine of tauhid
that Muhammad (peace be upon him) was preaching was
wrong, nor that the knowledge which he imparted about
the prophets, scriptures, angels, and the Hereafter was
wrong, nor that there was something wrong about the
moral principles that he taught. They were neither ready to
admit in plain words the righteousness of the teachings of
the Prophet (peace be upon him); nor had they the courage
to refute it openly; nor were they willing to profess the
truth candidly. Instead, they devised a subtle strategy to
oppose it: they created one suspicion or the other about the
Prophet (peace be upon him), his followers and his mission;
they would concoct allegations against him and his
followers and make false propaganda against them or raise
frivolous objections so as to involve them in useless
discussions. That is why they have been warned not to
conceal the truth by covering it with falsehood, nor
suppress it by spreading suspicions and by raising silly
objections, nor mix it up with falsehood.

*59 The Salat and the Zakat have always formed the
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essential elements of the revealed religion (Islam). Like all
other Prophets, the Israelite Prophets also had strictly
enjoined these, but by and by the Jews became wholly
neglectful of them. They gave up the performance of Salat
In congregation and the majority of the people did not even
offer it individually. Instead of paying Zakat, they started
charging interest on money.

44, Do you enjoin the -, -7 .3 . (s7. se8F
righteousness upon mankind ©353 24 s+l ag bl
and you forget yourselves,

while. you recite the 0 sk ols oS il

Scripture. Will you then not o % (x5 /:T’
understand. (2 O5aas Do
45. And seek help through =~ <7 =<0, 1..:=T,
* -] b
patience and prayer.” And - 2 7 o FZ=ed
truly, it is hard except “,xI] 1o N 5,50 Cls
for  those who humbly =7 e
submit (to Allah).™"

*60 That i1s, “If you face some difficulties in following the
righteous way, sabr and Salat will help remove the
difficulties and strengthen you to walk the way easily.”
Lexically, sabr means to check and tie, but in usage it
stands for patience, perseverance, endurance and fortitude.
The Quran uses this word to express that fortitude, that
moral strength, that firmness of purpose and decision, that
determination, moral discipline and self-control which
enable a person to proceed with patience and courage in the
face of afflictions, privations and temptations on the way he
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chooses In accordance with the dictates of his conscience.
What the Quran means to stress is that the Muslims should
develop this moral quality in themselves and should
observe the Salat regularly to reinforce it from without.

*61 Salat is a hard task, only for the one who is disobedient
to Allah and does not believe in the Hereafter. But it is a
joyful duty for the one who is willingly and happily
obedient to Allah and who believes that one day he will
meet Him. It is expected that this will lead him on the paths
of virtue and piety.

46. Those who are certain |, .. 3 %272 & . 43 . %
bt g X} R, . . ) .
that they will meet their (% | ('T‘ s ol
Lord, and that to Him they = o A 7T SR
will return. 092z 5 4] el

A7. O Children of lIsrael, -.-=. °;§“~" J_’ AR
remember My favor which ) g

wf/ L 2 ,/,E/ Do
| bestowed upon you, and Lé‘ﬁ " ety Cs":“
that | preferred you over s e o s,
the worlds (people). o) opeliad| o A

*62 It refers to the period when the Israelites were the only
people in the world who possessed the knowledge of the
truth from Allah and were, therefore, made leaders of the
people of the world and were required to invite all other
nations to His submission and to guide them on the right
way.

48. And fear a Day s AN
(when) a soul will not "fp LS}Y/’?-’}‘U

avail to (another) soul at [z gy {[j 13,_;0 3%
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accepted from it, nor will .
compensation be taken from ) 09 s 2 N3
it nor will they be S aada
helped. ®

*63 In this verse the Israelites have been warned to guard
against their wrong notion about the Hereafter, for this was
the main cause of their degeneration. They were under the
delusion that they would win salvation just because they
were the descendants of great Prophets and had relations
with great saints and pious and righteous people. That is
why they neglected the religion and involved themselves in
sin. Here they are being disillusioned and warned that they
will not escape the consequences of their evil deeds by
virtue of their relation with some holy person or his
Intercession in their behalf. That is why immediately after
reminding them of the favor (Ayat 47) they have been
warned that they shall be punished like the guilty people
who lived in this world without belief in the Hereafter

49. And when ® We -
saved yé)u from Pharaoh’s uf'f ‘J“ U" ('3‘“5' "J
people, ™ who were __jAa)T s

afflicting you with dreadful o P Npeyed

torment, Slaughtering your | & ssSxiins (vfl-v‘ u;-4-b

sons, and keepin OUr | v gy L. < A

. p g. y . A" ’; L4 - ; o

women alive. And In that o7 (’5:']/ &} L‘*",

was a great trial from o P e
J g3<%k$'

your Lord.®® g >

*64 The events recalled here were well known to all and
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sundry among the Jews. Therefore, only brief references
have been made to these historical events to show that they
had remained ungrateful and had persisted in evil deeds in
spite of the continuous favors showered upon them by
Allah.

*65 “Aal-1-Firaun” includes both the people of Pharaoh's
own family and the people belonging to the ruling class of
Egypt.

*66 It was a trial of their character. They were made to
pass through the fire of the test to see whether they were
pure gold or a base metal. Moreover, they were put to the
test to see whether they would be grateful to Allah after
their miraculous escape.

50. And when We parted -z -j{ *& 535 Al
the sea for you, then We ' Vi) o 59

saved you and drowned ‘|- T3-elc - emizls
the people of Pharaoh Ji % o

while you were looking on. Qj;ﬁ,::j:ﬁj Ry
51.  And when We did /31-:’ ;”,’3\ Zs/-“}: 153_’95 5/5

appoint for Moses forty p

nights.®” Then you took the 4 3; | RERCIRE
calf in his absence,® and P OF Jea] - -

< £
you were wrong doers. ggyn ;,5;,\3

*67 When after their escape from Egypt the Israelites
entered the Sinai Peninsula, Allah invited the Prophet
Moses to Mount Tur for forty days and forty nights to give
him laws, instructions and commands for the guidance of
the people who had recently been liberated from slavery.
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(For details, see Exodus, 24-31). It should, however, be
noted that the Tur, referred to here, is not the modern port
of Tur on the eastern shore of the Gulf of Suez.

*68 Cow-worship was very common in Canan, Egypt and
the neighboring countries. When the Israelites degenerated
and became slaves of the Copts after the death of the
Prophet Joseph (peace be upon him), they learned this evil
practice from their rulers along with other evils.
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52. Then We forgave you,
even after that, so that you
might be grateful.
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53. And when We gave
Moses the Scripture, and
the criterion® that you

might be guided.
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*69 Furgan: A criterion for distinguishing truth from

falsehood. Here

it stands for the knowledge and

understanding of religion which enables a person to discern
between right and wrong, truth and falsehood.

54. And when Moses said to
his people: “O my people,
Indeed, you have wronged
yourselves by your taking the
calf (for worship), so turn in
repentance to your Creator,
and Kkill (the guilty among)
yourselves. ” That will be
better for you with your
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Creator.” Then He accepted | s,<¢7 -’ ,f‘ >y
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your repentance. Certainly, @~ 2% ¢§~L“

He accepts repentance, the /L,.;JT
Most Merciful. -

Sa»

*70 That is, those who made the calf a deity and
worshipped it.

55. And when you said: “O | ;7 . 3% 1,- 2. aPz .
Moses, we will never believe U G o (oo 238 ",b

you until we see Allah #22< % Z-=- g2 . @-
plainly.” So the thunderbolt (’g“\"'b 642 W P o>

seized you while you were P U RPN SR
: Q9ibss Al Adaall
looking on. 2 9 4R

56. Then We raised you up -&«-- 27 t * &-377 <
SE X . yo

might be grateful. ™ b}’g’ 5. 235

*71 When Moses went up to Mount Tur for forty days and
forty nights, he was also told to bring with him seventy of
the chiefs of Israel. Then Allah bestowed upon him the
Book and criterion and gave him the stone tablets with
Instructions and commandments inscribed on them for the
guidance of the people, and he presented these to the chiefs.
The Quran says that at that time some wicked people from
among them began to say: “How can we believe, on a mere
statement of yours, that Allah has had a talk with you?”” At
this Allah became angry with them and punished them. But
the Bible says, “And they saw the God of Israel: and there
was under his feet as it were a paved work of sapphire
stone, and as it were the body of heaven in his clearness.
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And upon the nobles of the children of Israel he laid not his
hand: also they saw God, and did eat and drink”. (Exodus,
24: 1011). Strange though it may appear, the same Bible
also tells us that Moses said, “I beseech thee, skew me thy
glory. And He said, “Thou canst not see my face, for there
shall no man see me, and live.”

57. And We caused the LJ ‘ ’L;.;Jl L.llb
clouds to overshadow you, 7 ° f ("'{="‘L° ’ 3

*72
and We sent down on you " . |}\§ L'S}L“J‘JU*J‘ ;g,tc

the manna and the quails,

(saying): “Eat of the good L:;:“a .))L‘ . *]
things with which We have - ’, T
provided you.” And they &sally fgaasl 19 Sy
wronged Us not, but they i “SJ
did wrong to themselves.

S e~

*72 That i1s, We sheltered you with clouds when you
entered the Sinal Peninsula and had no place of shelter
from the heat of the sun. One should remember that the
Israelites had emigrated in large numbers from Egypt and
had no place in the Sinai Peninsula to hide their heads, not
to speak of houses and tents. Had Allah not kept the sky
cloudy for a long time, they would have perished by the
scorching heat of the desert sun.

*73 Manna and salva were the natural relief provisions
supplied by Allah to feed the Israelites in the wilderness.
Manna fell on the ground like dew-drops and salva flew in
thousands like quails. There was such a plenty of these
provisions that a whole nation lived on them for forty years

and was never confronted with starvation or famine. In
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modern times even a well developed and resourceful
country finds it extremely difficult to make adequate food
arrangements for a few hundred thousand emigrants if
they happen to enter it suddenly and unexpectedly.

58. And when We said: z-.23¢ . . ¢ % .2 T =2
“Enter into this township, ™ a8l e 5> L3

then eat therein wherever e AT T B SR
: e feh o L | gle=d
you will to your heart’s — 2" :

content, and enter the gate i 1 % ¢ T ’,f 21

- ’ - J’Uﬂ \_)U‘ ‘ ;‘

In prostration, and say: c"’}” ' T 2
- 2

‘Forgive us,” > We will bt K ek 4
forgive you your sins, and ) 77 -

We will increase for those MT Ay
who do good.” - -

*74 The identity of the town has not so far been
determined. As this incident took place when the Israelites
were still wandering in the Sinai Peninsula, most probably
It was situated somewhere there. But it is also possible that
It might have been Shittim which was situated on the
eastern bank of the Jordan, opposite to Jericho. According
to the Bible, the Israelites conquered this city during the
last years of Moses and committed debaucheries.
Consequently, Allah inflicted a terrible punishment on
them in the form of an epidemic which killed twenty-four
thousand of them.

*75 They were told not to enter the town like cruel and
ruthless tyrants but to go in meekly and with humility like
God-fearing people, just as the Prophet Muhammad (peace
be upon him) did at the conquest of Makkah. Hittatun can

)>9S D > > = = (U S S D B g o g g b= S T S S S D

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



Y A A A A e e e e e e e e e e e e e e e e e e e e e e e e e e e de e e e e e de e e e e e e b e e ek

have two meanings: You should enter the town:

(1) Begging Allah’s forgiveness for sins, and;

(2) Granting general amnesty and refraining from
plundering and murdering the inhabitants

59. Then those who did Lo atT %
wrong changed (the words) =~ 3 lyells Zndll J

to a saying other than that %
which had been said to J‘c uJ"L’ b J*’ N

them, so We sent down upon | ‘ ‘ |
those who wronged a plague '~ w J"'J J“'U" ot

from the heaven because they ) ; vy 5] 1y l.u
were disobeying. . © >
60. And when Moses S

asked for water for his Jﬁ" J‘“‘"‘“‘ )y #

people, so We said: |y - > Tr - %
“Strike with  your  stick _“L‘a""*’ﬂ’ Llas . an’a)

beo
the rock.”™  Then there (JZ&7 47, 2,236 2200
: X Lo C'.)Pd.:b Pgaj\
gushed forth  from it g T '
twelve  springs. °©  Each 51’5 ‘2 5 e 3is
(tribe  of) people knew . I

their drinking place. Eat |
and drink from the z

provision of  Allah, and RN A 33
do not make mischief in the — D ol

earth, spreading corruption. B I u,'cj%}!t

*76 That rock can still be seen in the Sinai Peninsula with
the twelve holes of the springs. Twelve springs were caused
to flow for the Israelites in order to avoid water disputes
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among their twelve clans.

61. And when you said:
“O Moses, we can never
endure upon one (kind of)

food. So call upon your
Lord for wus, that He
bring forth for us of that

which the earth grows, of its
herbs, and its cucumbers,
and Its corn, and its lentils,
and its onions.” He said:
“Would you exchange that
which is lower for that which
is better. " Go down to a
settled country, then indeed,
you will have that which
you have asked for.” And
humiliation was covered on
them, and misery, and they
drew on themselves the
wrath from Allah. That
was because they used to

disbelieve in the signs of
Allah,””® and killed the
prophets without right.””
That was  because they
disobeyed and used to
transgress the bounds (of
Allah).
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*77 It does not mean: “You are asking, instead of manna
and salva which you get gratis, things for which you will
have to till and cultivate the land.” But it means: “You are
neglecting that grand purpose the purification of your
hearts and the preparation for the leadership of the world
for which you are being made to travel in the desert:
Instead of this, you are after the gratification of your taste
and palate and cannot forego those things even for some
time.”

*78 They rejected the revelations in different ways: (a)
They refused to accept anything as revealed, if it went
against their own ideas or desires; (b) they brazen-facedly
violated the clear injunctions of Allah, knowing fully that
they were discarding His commandments; and (c) they
distorted and twisted the meaning of revelations in order to
suit their desires and lusts.

*79 The history of the Israelites abounds in instances of the
persecution of their own Prophets. We cite here a few from
the Bible:

(1) After the death of the Prophet Solomon, the kingdom of
the Israelites was split into two states: the kingdom of
Judah with its capital at Jerusalem; and the kingdom of
Israel with its capital at Samaria. As the two were often at
war with each other, the things came to such a pass that the
kingdom of Judah asked for help from the Aramaic
kingdom of Damascus against their own brethren. At this
the Prophet Hanani by God’s command severely rebuked
Asa king of Judah for relying on the king of Syria instead
of relying on “the Eternal your God.” But Asa instead of
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heeding the warning sent the Prophet of God to the prison
house. (2 Chronicles, 16: 1-10).

(2) When the Prophet Elijah rebuked the Israelites for
serving and worshipping Baal, and asked them to serve and
worship One God alone, they became his mortal enemies.
King Ahab of Samaria threatened to kill him because his
iIdolatrous wife incited him against the Prophet Elijah. In
terror he ran for his life to the mountains in the Sinal
Peninsula. During the period of affliction, he said, “I have
been very jealous for the Lord God of hosts: for the
children of Israel have forsaken thy covenant, thrown down
thy altars, and slain thy prophets with the sword; and I,
even 1 only, am left; and they seek my life, to take it away”.
(1 Kings, 19: 1-10).

(3) King Ahab sent another Prophet, Micaiah, to prison for
speaking out the truth. “And the king of Israel said, take
Micaiah, and carry him back unto Amon, the governor of
the city, and to Joash the king’s son; and say, “Thus saith
the king, put this fellow in the prison, and feed him with
bread of affliction and with water of affliction, until I come
In peace.” (1 Kings, 22: 26-27).

(4) When the people of Judah began to worship idols openly
and to do what was evil in the sight of Allah, the Prophet
Zecharia raised his voice against these evils, saying: “Why
transgress ye the commandments of the Lord, that ye
cannot prosper because ye have forsaken the Lord, he hath
also forsaken you. And they conspired against him, and
stoned him at the commandment of the king in the court of
the house of the Lord.” (2 Chronicles, 24: 20-21).

)>9S D > > = = (U S S D B g o g g b= S T S S S D

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



Fr P A A A A A e e A e e e e e e e e e e e e e e e e de e de e de e de de e e e e e e de e e e e e e ke

(5) When the Israelite state of Samaria was destroyed by
the Assyrians, and the Jewish state at Jerusalem was
threatened with imminent danger, the Prophet Jeremiah
began to bewail and warn his people of their degeneration
and its evil consequences. He lamented and cried, “Mend
your ways otherwise you will meet with a far worse doom
than Samaria.” In answer to this the Jews cursed him, beat
him and imprisoned him. They accused him of treachery
against the nation and shouted, “You are deserting to the
Chaldeans.” He was arrested and flogged and confined in
the dungeon cells. Then they put him into an underground
cistern, lowering him down with ropes so that he should
sink In the mud and die on the spot from starvation.
(Jeremiah, 15: 10, 18: 20-23; 20:1-18 and Chapters 36 to
40).

(6) About the Prophet Amos, it is written that when he
rebuked the Israelite state of Samaria for its evil and
Immoral doings and warned them of their evil acts, “These
are the people who have preferred the worldly life to the
life in the Hereafter. Therefore their torment shall not be
lightened, nor shall help be given to them (from any
guarter).” He was served with the notice: “O thou seer, go,
flee thee away into the land of Judah and prophesy there.”
(Amos, 7: 10-13).

(7) When John the Baptist raised his voice against the
Immoralities which were being openly practiced in the
court of Herod, king of Judah, he was arrested and bound
In prison. Then at the request of Herodias, his wife, who
had a grudge against him, he sent one of the guards to
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bring his head. The man went and beheaded him in the
prison and brought his head on a dish to be presented to
her. Thus, the Prophet of God was killed without any cause.
(ark, 6: 17-29).

(8) The last victim of the evil designs of the high priests and
the elders of the Jews was Jesus Christ, who took them to
task for their sins and hypocrisies and advised them to lead
a righteous life. For this crime of his, they plotted against
him: bought Judas, one of his twelve disciples, and sent a
large mob with swords and cudgels to seize him and take
him away to the house of the high priest. After binding him,
they led him off, and handed him over to Pontius Pilate, the
Roman Governor. They tried to procure false evidence
against him in order to have him put to death. They had
become so hard-hearted that they asked Pilate to release
Barabbas, a murderer, as a boon at the festival but to
“crucify him”. In this verse, the Quran briefly refers to this
most shameful chapter of the history of the Israelites and
declares that they fully deserved the curses and
condemnation of Allah. They chose their worst offenders
against law and morality and made them their chiefs and
leaders, and sent their most pious and righteous men to the
gallows.

62. Certainly, those who _- .% :» _ - . «
believe (in the Quran), and Zoadly gele 2l o

those who are Jews, and —~ _ ¢ (. ,.- - 7. 1 %<
Christians, and Sabaeans, Zogrally G madly 13l

whoever believed in Allah .’ﬂ’T - 7 S0 o
and the Last Day and did f"y 231y Ay Gele e
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righteous deeds, shall then -’ +-% - 7 2 - (>

have their reward with their 2~ - 2
( 1- 4 s 7 1. s w., 7

Lord, and there shall be no NG :lc G5 N3 agy) dus

fear upon them, nor shall
*80 }/e/

they grieve. \333)-4’};

*80 The context in which this verse occurs shows that the
Quran is not laying down here the details of the creed and
righteous deeds, which one should believe and practice in
order to earn salvation. These things have been described
In their proper places. Here, the object is to refute the self-
delusion of the Jews that salvation was their sole monopoly.
They were suffering from the delusion that they had some
special relationship with God; therefore whoever belonged
to their race, would go straight to Heaven, irrespective of
his creed and deeds, and all other people were born to
become fuel of Hell. To remove this misunderstanding of
theirs Allah declares that salvation does not depend upon
one’s connection with any group but on one’s right beliefs
and good deeds. Whoever goes before Allah with these
provisions will find his reward with Him, for Allah’s
judgment will be based on one’s real worth and not on the

Census registers.

63. And when We took your | _-7.. 2% ¢ ST E 2
covenant and We raised L2833 2 Lus ",b
above you the Mount, ™ T R S =
(saying): “Hold that which I T 5

G
We have given to you firmly, || . (= { &0, 92 &775 -
; AU L‘ ‘ J‘ ye ‘
and remember that which is -~ 95305 35k WSl
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therein, so that you may - ez 21
’ H 79 @ ‘ -
become righteous. O 52~

*81 The way this incident has been described at different
places in the Quran, shows that it was at that time a well
known incident among the Israelites, but now it is difficult
to understand and know what actually happened. One may,
however, understand that at the time of making the
covenant at the foot of the mountain a dreadful situation
was created and it so appeared that the mountain was going
to fall upon them. A similar scene has been depicted In
Surah Al-Aaraf. Ayat 171. (See E.N. 132 of Al-Aaraf).
Although its description in the Bible is a little different
from that of the Talmud, it depicts the scene very vividly:
“And mount Sinal was altogether on a smoke, because the
Lord descended upon it in fire: and the smoke thereof
ascended as the smoke of a furnace, and the whole mount
quaked greatly.” (Exodus, 19: 18). “And all the people saw
the thundering, and the lightning, and the noise of the
trumpet, and the mountain smoking: and when the people
saw It, they removed, and stood afar off. And they said
unto Moses, speak thou with us, and we will hear: but let
not God speak with us, lest we die.” (Exodus, 20 :18-19).

64.  Then you turned ;s b 27V
away after that. So if it had SR

not been for the grace of ;_(_:\}, 5&\ :‘L‘;_e y;b

Allah upon you and His

. v 8 2r as. o
mercy, you would have been O;’,j-:\’_.;-‘ Y ey shie>= )y
among the losers.

Samm
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65.  And indeed, you knew (’i'“ BLEI ;,.ujl ;SLE .uJ)

those who transgressed in
the Sabbath amongst you. ™ 5<75 12 &= 1 (723, = ¢
gty asjgtyﬁ(,.@.'uuwl@

So We said to them: “Be you
apes, ° despised.”

*82 Sabbath: Saturday. The Israelites were enjoined to
keep the Sabbath as *“a sign between me and you
throughout your generations” for a perpetual covenant.
“Six days thy work be done; but in the seventh is the
Sabbath of rest, holy to the Lord: whosoever doth any work
In the Sabbath day, he shall surely be put to death.”
(Exodus, 31: 12-17). But when the Israelites became
corrupt morally and religiously, they began to desecrate it
openly and began to do business without hesitation on the
Sabbath.

*83 This incident has been described In detail in Al-Aaraf.
There is a difference of opinion as to what actually
happened. Some are of the opinion that they were
physically transformed into apes, while others hold the
view that from that time onward they began to behave like
apes. The words of the Quran, however, indicate that it was
not a moral but a physical metamorphosis. In my opinion
their bodies were transformed into those of apes, but their
human minds were left intact in order to subject them to
extreme torture.

66. Then We made this an =57 <=5 (] U Ll

example for those who were

present, and those who ’.!,af’ﬁ 3193;3 Lé_;l;- Llj
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succeeded them, and an =
admonition for the righteous. =
67. And when Mosessaid to ¢« , - _<, , - 2 -y % 3.
his people: “Indeed, Allah al Ui‘f\'”"l s JB 3

commands you that vyou ;_{z Z-%- 12235 £ o4, 5.
: A5 O L
slaughter a cow. They said: 3" 5,8 1950 O (‘fw’

T . - T ce 4 ,5, < z e £
Do you take us in ridicule. fm-e | G ta Bls

. . h A |

He said: “l seek refuge In > - _
4 _ 2L

Allah, that | should be = — .7, 'ﬁo‘

among the ignorant.” = 2

68. They said: “Call upon G
your Lord for us that He
may make clear to us what <
(cow) it 1s.” He (Moses) said: , )
“Verily, He (Allah) says, = 4 olze 50 Y :’f, 6
it iIs a cow neither old L =

nor virgin, (but) median " 9.5 L Idasls S
between that. So do what
you are commanded.” ()

69. They said: “Call upon - ¢ ws _g . 72-7: 2=
your Lord for us that He Le Uk{w“* : 11,6
may make clear to us }g/:/ t‘f‘ y

what its color is.” He &

(Moses) said: “Verily, He z+2 -3 26 T e
(Allah) says, it is a yellow 7 E° e
cow, bright in its color, ]

pleasing to the beholders.” g
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70. They said: “Call upon
your Lord for us that He
may make clear to us what

G & Mg_,b &J &.:T 1)J’Lg

s P

<
> e o 7 7 1
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(cow) it is. In fact, cows are
much alike to us. And e, 5. AczrTAEE T

. . Ty Qgkoged Al 2La )
surely, if Allah wills, we (20 O
will be guided.”
71. He (Moses) said: & #.7- ¢ s 2 1% . =
“Verily, He (Allah) says, ¥ah Gl Jsh o) JU
it iIs a cow, neither yoked ..: G- -.-%{7 * .2 * i~
to plow the Iland, nor to g”““’ 3 u"fy‘ T J;JJ
irrigate  the crops. Whole, - . s ¢ ,9/4]/; ou
without blemish on it” >~ % ¥ -
They said: “Now you T o1 s

have come with the truth.”
So they slaughtered it
though they almost did not
do (it).™

D
Xa»~

*84 The Israelites were commanded to sacrifice a cow In
order to rid them of the sanctity and worship of cow which
they had adopted from the pagan nations around them. It
was a test of their faith: if they really believed in Allah as
their only Deity and did not make anyone or anything else
the object of their worship, they should break the idol of

their former worship with their own hands.

But this

proved to be a very hard test. They tried to evade and avoid
the sacrifice because their belief in One God had not
become firm as yet. They went on asking one detail after
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the other in order to put it off, but the more questions they
asked the more they were driven into a tight corner. So
much so that at last they were specifically told to sacrifice
that very golden colored cow, which was being specially
chosen for worship at that time. The Bible also mentions
this incident, but does not tell how the Israelites tried to put
It off by asking a number of unnecessary questions.

I . ,:‘.’/ a7 P M
72. And when you Kkilled a b 25tyal Liad 23

man, then disputed over Iit. y—’u s
And Allah was (bound) to =, <5 -4.& (5 2 2 %
bring forth that which you © C{; 2
were hiding. =
73.  So We said: *“Strike éﬂ‘:\f&" -c 227 <153
him (the slain man) with a |~*% Grazs oppe

part of it (the cow).” Thus _ + T A T
Allah brings to life the dead, 2R 3 Al o=

and He shows you His signs _ s - 25 .
o that you  may (2005805 p 0T sl

understand.

*85 The wording of the Quran clearly shows that the
murdered man came to life for a little while and told the
name of his murderer. However, there is some ambiguity
concerning the method applied for discovering the
murderer, that is, the striking of the dead body of the
murdered man with a piece of the sacrificed cow. A method
similar to this described in Deut. 21: 1-9, confirms the
Interpretation put forward by the ancient scholars, that is,
the dead body was struck with a piece of the flesh of the
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sacrificed cow and it came to life. In this way, a sign of
Allah was shown and at the same time it was demonstrated
that the object of their worship was so powerless that its
slaughter did not cause any harm. On the contrary, its
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slaughter proved useful.

74. Then after that your
hearts became hardened, so
they being like rocks, or even
worse In hardness. And
Indeed, of the rocks are that,
out of which rivers gush
forth. And indeed, of them
(rocks) are that, which split
open so the water comes out
from them. And indeed, of

them (rocks) are that, which 4

fall down for fear of Allah.

@ - . % A% - _

And Allah is not unaware of e Jaxg abl Ly 4
what you do. ! L A,

ol
75. Do you have any hope -&7 7.2,3* .f = 2700 o
that they would believe ™ in 25 O QO
you, and indeed there was %y,2.z5 5% fé-:} HE i
a faction among them who ) ",i L
used to listen to the word :J.f sab a4 25 Al (;_»Lé_—a

of Allah (Torah), then they
used to change It, even after
what they had understood it,
while they were knowing.™®’
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*86 Here the addressees are the new converts of Al-
Madinah, who had embraced Islam only recently. They had
become interested in the Prophet (peace be upon him)
because they had often heard from the neighboring Jews
about prophethood, revelation, angels, divine law etc. They
had also heard from them that they were expecting a new
Prophet whose followers would prevail over the whole
world. That is why the people of Al-Madinah turned to the
Prophet (peace be upon him) when they heard of him and
entered into the fold of Islam in large numbers. Naturally,
they expected that the Jews, who possessed revealed
Scriptures and who themselves had foretold the coming of a
Prophet, would be the first to welcome Muhammad (peace
be upon him) as a Prophet and would be in the forefront of
his supporters. When, contrary to their expectations, the
Jews did not come forward, the new Muslims themselves
went to them and invited them to accept Islam, but they
failed to persuade them. The hypocrites and the opponents
of Islam used this rejection as an argument against Islam
itself. They argued like this: there must be something
suspicious about it: had Muhammad (peace be upon him)
really been a Prophet, these pious and learned followers of
the earlier Scriptures, would not have rejected him
knowingly, and ruined their Hereafter. In order to
counteract the mischief caused by this fallacy, the past
history of the Jews has been related to show that nothing
better could be expected of them. This also cautioned the
simple Muslims against cherishing any hope that the Jews
of their city would in a body welcome Muhammad (peace
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be upon him) as the Prophet about whom prophecies have
been made in their own Books. They have been warned that
they should not entertain such expectations from the people
whose history has been so and so. This was necessary
because they were liable to become disheartened because of
the rejection of Islam by them. As to the Jews, they had
become so degenerate and hard hearted that they were not
moved even by those verses which melted the hearts of the
pagans who formerly used to kill their own daughters. Not
only this, these hard hearted Jews made fun of those very
verses also. Therefore, the zealous Muslims were warned
that they should understand the real condition of the Jews,
who had corrupted the truth to suit their own desires and
then had the audacity to have their hopes centered on the
religion which they had themselves perverted. It was wrong
to entertain any vain hopes that such people would accept
the truth as soon as it was presented before them.

*87 “Faction among them”: their rabbis and jurists. “Word
of Allah”: the Torah, Psalms and other Books which they
had received through their Prophets. The Jewish scholars
not only twisted, distorted and misinterpreted the revealed
Scriptures, and read into them the meaning they wanted to
read, but they also tampered with the actual words of the
text.

76.  And when they (Jews) i-fiz 1 > <, 10 1 21 ([
meet with those who believe, D ‘j:"“ oAl 152) bfb
they say: “We believed.” And | 'Jj = 2237 i 15 el
when they are alone, with J" > > ”

PPN P - N
one another, they say: “Do — Lo (,_";js./.\iﬁ-i 1P o
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you tell them of what Allah ¢ 212 y -Ele
has disclosed to you, that -~ ¢ ?

they (Muslims) may argue = 7 145
with you about it before your -
Lord. ™ Have you then no
understanding.”

*88 When they met secretly, they warned each other not to
disclose to the Muslims those passages of the Torah and
other Scriptures which contained prophecies about the
Prophet (peace be upon him). They also warned each other
not to inform the Muslims about those verses and teachings
of their holy Books which, they feared, would expose to
objection their own present condition and attitude for they
were afraid that the Muslims would present these as
arguments against them on the Day of Judgment. This is an
instance of the kind of belief they held about Allah’s
knowledge. They were under the delusion that if they
succeeded in hiding the truth and their corruption of the
Scriptures in this world, there would be no possibility of
bringing a case against them in the next world. That is why
In the parenthetical clause that follows they have been
asked whether they really believed Allah to be unaware of
the affairs of the people.

/7. Do they not know that - s7-- g2 % . 7o 4.
Allah knows that which they L odry 1Ol Ogeday N
conceal, and that which they L G el
proclaim. SHNCY e RV NGB Y

78. And among them are — *{> g = zw’T -y
Iliterates, who do not know : N
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the Scripture, except wishful | -’ | auf 371 : ’:ST"

N [
thinking. And they do ~* O ,
nothing but conjecture.™ O g

*89 This refers to the common people of the Jews, who
were totally ignorant of the teachings of their own
Scriptures. They had neither any knowledge of the
fundamentals of religion, nor of the regulations concerning
morality and rules of everyday life, nor of the principles
leading to ultimate success or failure. And the pity is that
they had formed their own notions about religion without
this knowledge and were living on false hopes.

79. Then woe be to ’,:{H ”Ig’, :f*\U J_,)_g

those  who  write the
Scripture  with their own | 7, |3, SJ ez ©F - .ul.,
hands, then they say, G ) 0552 '
“This is from Allah,” that BLJ?; Cs 12550 & e

they may sell it for a/ -~ g &

*90

small  price.™ Then woe - iés ("é"
be to them for that which

their hands have written, Ls.o ” ey
and woe be to them for MJ ﬁ-’

that which they earn. gy .

*90 This refers to what their learned people did. They not
only perverted their Scriptures to suit their desires and
vanities, but also blended with the text of the Bible their
own interpretations, their national history, their
superstitions, their self made theories, philosophies and
laws. Then they presented all this mixture before the people
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as If it were actually from God. Every historical fiction,
every interpretation, every man made creed, and every bye
law that had somehow entered into the Holy Book, became
the word of God, and it was absolutely obligatory for every
Jew to believe in all these things and, if one did not, he was
declared to be a renegade or a heretic.
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80. And they say: “Never
will the Fire touch us, except
for a certain number of
days. ™" Say (O Muhammad):
“Have you taken a covenant
with Allah, so that Allah will
not break His covenant. Or
do you say about Allah that
which you do not know.”

*91 There was a general belief among the common Jews
and their religious leaders that they would not be sent to
Hell in spite of their wrong beliefs and evil deeds just
because they were Jews. They thought that even if any
punishment was imposed on them, it would be for a few
days only after which they would be sent to Paradise.

81. Nay, but whoever
has earned evil, and his
sin has surrounded him.
Then such are the
companions of the Fire.
They will abide therein
forever.
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82. And  those who s 4 -_ s %
believe and do righteous sbeey Dyl Zndll

deeds, such are the , --%f . .t -6 ot
Coeol STy caliall
g A

companions of the Garden.
They will abide therein =, — ’l’r ATl
forever. =* - '
83. And when We took | 7 ., .-

a covenant from the <=v™
Children of Israel, (saying): | >--1f - %7 G =. 2*°<
“Do not worship (any) /"'\J’JL’ ) ‘ Y
except Allah, —and  be <237 T3 ene LI
good to parents, and the =2 “’"J &

kindred, and the orphans, U
and the needy, and speak *~ Z

good to mankind, and ])_f,‘;j SRR 3
establish prayer, and give 2

the poor due. Then you LI Y| 23J53 & 5L
—

turned away, except a few

. 2 L2 2 £ 2 w
among you, while you are _— U-*"’J"-: PPy
backsliders.” -

84.  And when We took your - &% Eaaf 313
covenant, (saying): “Do not ) " ) L
shed your blood, nor expel 7.2 2 Ng 2S70s & cacs

’ 93 cled QN
yourselves (each other) from j}{; 7 ‘S e

your homes.” Then you 23731 05 7S s .o S
acknowledged, and you are ) " (5 e

- £
a witness (to it). O9did axsly
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85. Then, you are those who
kill yourselves (each other),
and expel a faction of you
(your people) from their
homes, supporting (one
another) against them by sin
and transgression. And if
they come to you as captives,
you would ransom them,
although it was forbidden to
you their expulsion. Then do
you believe Iin part of the
Scripture, and disbelieve you
in part.”* Then what is the
recompense of those who do
SO among Yyou, except
disgrace in the life of the
world, and on the Day of
Resurrection they will be
sent back to the severest of
punishment. And Allah is not
unaware of what you do.
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*92 As a concrete example of this may be cited the strange
conduct of the different clans of the Jews, who lived in the
neighborhood of Al-Madinah. Before the migration of the
Prophet (peace be upon him), they had entered into

alliances with the neighboring Arab clans,

Aus and

Khazraj. When one Arab clan went to war with the other
clan, their respective Jewish allies also went to war against
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each other. Thus Jews waged war upon Jews, whereas this
was clearly against the teachings of their Scriptures which
they knowingly violated. But when the Jews of one clan fell
Into the hands of the other clan as prisoners of war, they
would redeem them after taking ransom for them. When
they were questioned about this inhuman trade of their
own brethren, they tried to justify it, saying that it was
allowed by the Scriptures. It is strange that they forgot the
same Scriptures which they brazen facedly violated by
going to war against each other. Thus on the one hand, they
accepted that part of the Scriptures which allowed ransom
for prisoners and, on the other hand, rejected that part
which prohibited war against their own brethren in faith.

86. Such are those who 7,.- % s 27 - % . 4
have bought the life of byl sl cedll |

gl A A
the world (in exchange) + P2 {5 %0 (24
for the Hereafter. So the S - > =5
punishment will not be - *- *.’ g/ R s
lightened from them, nor '
will they be helped. N

87. And certainly, Wegave | - -3 - 2 57 =77
Moses the Scripture, and “"‘S‘” Lole 2]
followed up with a succession J.i jf
of messengers after him. & SR
And We gave Jesus, son of | . ;w’n’ A AT o
Mary, clear signs, and We = ¥ (s O e B

supported him with the Holy | | 15 2l 4»_',..\.“37’
spirit. > Is it that, whenever J* oz 219
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there came to you a v.-- .g L Mo ”’l;
messenger with that which ‘f"f > 35§55 3
you yourselves did not desire, | (3, 33 ’f”gza]’ 22 ’f.T
you were arrogant. Then a "{u (-

group you disbelieved, and e e L:; ‘. ,3335/
(another) group you killed. Lok 05 A2

*93 Ruh-ul-Qudus (Holy Spirit) may refer to revelation or
to angel Gabriel who brought it to the Prophets or to the
Holy soul of Jesus Christ (peace be upon him) which Allah
had created pure. “Clear signs” refer to his miracles and to
his wonderful personal qualities and his miraculous birth,
which were to every lover of truth a clear proof of the fact
that he was a true Prophet (peace be upon him) of Allah.

88. And they say: “Our s .f - @ 74 a2t o
hearts are covered over.” ™ ("""J Juocale Lol 1,0y

Nay, but Allah has cursed ";i.f‘f W ."U:f ;’_9 55,

them for their disbelief. So 2 A
little is that which they =
believe.

*94 By this they meant to say, “We are so staunch in our
faith that we are not going to be influenced by anything
that you might say to the contrary.” All those are slaves of
irrational prejudices, delude themselves like this. They
regard such an obstinate attitude as a sign of their firm
faith and, therefore, a virtue. In fact, there can be no
greater vice than to stick to one’s own traditional creeds
and beliefs even though there are strong arguments against
them.
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89. And when there cameto =~ 2u g et T (T
them a Book (the Quran) Al g oo G5 faile Lo
from Allah, confirming that P R - L
which is with them, though < 53 pxs Ll Orlas
before that they used to -, \ff & —..2.32-° *I3
ask for a victory over those o J‘c J3
who disbelieved. Then when 32 & a5 Ch 1.

there came to them that »5 N 3’6
which they recognized (to be o Al ails
the truth), they disbelieved in -

it.” So the curse of Allah is 7y aS]
upon the disbelievers. 7"

*905 Before the advent of the Prophet (peace be upon him),
the Jews were looking forward with great longings to a
prophet about whom there were many prophecies in their
own Scriptures. They used to pray: “May he come soon so
that we should triumph over the disbelievers and regain
our lost glory”. The people of Al-Madinah themselves bore
witness that the Jews lived in this expectation. It had
become a bye word with them to proclaim: “Let the pagans
tyrannize over us as much as they like. When that Prophet
comes, we will settle accounts with them.” Accordingly,
when the people of Al-Madinah learnt that Muhammad
(peace be upon him) had declared himself to be a Prophet,
they recalled these things and thought that he might be the
very Prophet about whom they had heard so much from
the Jews. So they said to one another, “Let us go and
accept him lest the Jews should forestall us.” That was the
reason why the Muslims of Al-Madinah could not
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understand the attitude of the Jews who, instead of
accepting him as the Prophet for whom they had been so
anxiously waiting, had become his greatest opponents. AS
to the fact that they did recognize the Prophet (peace be
upon him), many proofs were furnished at that very time.
The most authentic evidence is that of Safiyyah (one of the
wives of the Prophet, may Allah be pleased with her), who
was the daughter of one learned Jew and the niece of
another. She says, “When the Prophet (peace be upon him)
migrated to Al-Madinah, my father and uncle went to see
him. When they returned home, | heard the following
conversation between them: Uncle: Is he really the same
Prophet about whom there occur prophecies in our Books?
Father: By God, he is the same. Uncle: Are you quite sure
of 1t? Father: Yes. Uncle: Then what is your intention?
Father: | will oppose him as long as | live and will not let
his mission succeed.

90 HOW eVII IS that for .T - 4 /:‘.‘5 ~ ‘ia/: Z“’ - /:
which they have sold their © p=! <4 lg7a] Loty
own selves,™ that they £ .= sgs..5~. o+ 452 .
would disbelieve in that O &2 Al 3l Le 1y ee=
which Allah has revealed (the . - 5 f s
Quran), grudging that Allah &* e “f&L“" or A

¥vou|d send down of His - U5 L osle Ta 2123
avor upon whom He wills =222 3¢ <0252 (2 s
from among His servants.” — _- & ..
So they have drawn on OEI St

themselves  wrath  upon e 2 g -
wrath. And for the C) Znges —lue

)>9S D > > = = (U S S D B g o g g b= S T S S S D

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



Yo Y e e A A e e e e e e e e e e e e e e e e e e e e e e e e e de e e de e e e e de de e e e e e e o

disbelievers there IS a
humiliating punishment.

*96 The verse may also mean: “What a miserable thing it is
for which they have sold off their future life and salvation
In the Hereafter.”

*97 They wished that the Prophet (peace be upon him)
should have been one of their own race; therefore, they
refused to accept him when he was raised among a race
which they considered to be inferior to theirs. This meant
that Allah ought to have consulted them before appointing
His Messenger, and when Allah did not do so, and in His
bounty appointed one He chose by Himself, they were
offended.

91. And when it is said to 4577 12 - - AT T3 (Ll
them: “Believe in that which Jf‘ Lu ,‘”“ "'GJ ‘J*’? 13l5
Allah has revealed,” they (] ‘s 10 2.3 1J6G 20
say: “We believe in that J{j 2 oo 1Y) ,
which was revealed to Us.” a3 sezl3y Ly 79,8503
And they disbelieve in that |, = a ’,/w g e
which came after it, though it {8 fgae L Blas 3ol
Is the truth confirming that |, . p
which is with them. Say (O J8 e 44 200
Muhammad): “Then why did g s
you kill the prophets of Allah Tosae oS O
before, if you are believers.”
92.  And certainly, Moses |- ¢ T =71
came to you with clear <% =il A2y @
signs, then you took the ’)= 11 2LNT ek L T
calf (for worship) after he ~ - ‘ (""\'4 =
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was away, and you were
wrongdoers.

93. And when We took your
covenant, and We raised the
Mount above you, (saying):
“Hold to that which We have
given you firmly, and hear
(Our Word).” They said:
“We hear and we disobey.”
And was made to absorb iIn
their hearts (the worship of)
the calf because of their
disbelief. Say: “Evil is that
which your faith enjoins on
you, If you are believers.”

94.  Say: “If the home
of the Hereafter with
Allah 1s exclusively for
you, Instead of (other)
people, then wish  for
death, If you are
truthful.”™

*98 This was a retort which implied that if they really were
sure and enamored of the Hereafter, they would not dread
death, but would prefer it to the life in this world. They,
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however, were (and are) so much given to this worldliness
that they were terrified by the very thought of death and
the Hereafter.

95. And never will they wish - - ¢z~ & s .. 7
for it, ever, because of that >
which their own hands have = - (£ p- 27 %  of
sent forth. And Allah is Al (&) ol wle 4

Aware of the wrongdoers.

96. And you will surely find W
them the most grg%dy of J°
mankind for life, and |~ *m’ IR Sl J:"
(even) more than those who g

associate partners (to Allah). |[#¢-* .1 ." 2- % &_- °‘ z.
Everyone of them wishes if ) )
he could be given life of a 22 O G oais Sl
thousand years. But it would p g g

not remove him in the least .
from the punishment, even

A
(grant) of a life. And Allah is ke L fuas
All Seer of what they do. T

*99 The literal translation of the word ala hayat-in is any
kind of life. It means that they wished to live without
giving any consideration to the kind of life they led. It did
not matter whether that was a life of honor and grace, or a
life of dishonor and disgrace.

97. Say: “Whoever is an 1 , § #s2- _ = - 4
enemy to Gabriel, ™™ for 1z lgde T8 oo B

indeed he brought it (Quran) &+ 2, (12 2 279 2% ¢
down to your heart by bl 93L el Jo alp Lals
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Allah’s permission, % | -~ - o7 Za o
.. : ’ S . LJd G
confirming that which was -~ \)3" 2 Db
(revealed) before it, "> and a = .. 2211  ¢-32 25\ ac
. AE 2 ) e iel] LS (Su
guidance and glad tidings '* I Y A

for the believers.”

»

*100 The Jews not only reviled Muhammad (peace be upon
him) and the believers, but also spoke abusively of Gabriel,
the chosen divine messenger. They said. “He is our enemy:
He is not an angel of blessings but of affliction.”

*101 As Gabriel revealed the Quran to Muhammad (peace
be upon him) by Allah’s command, so by abusing Gabriel
they actually abused Allah.

*102 That is, “You abuse Gabriel for no other reason than
that he has brought down the Quran, whereas the Quran
confirms the teachings of the Torah; so, in a way, you abuse
the Torah as well.

*103 In the preceding verses, the Jews have been warned of
the consequences of their attitude towards the Quran and
the mission of the Prophet (peace be upon him). In this part
of the verse, they have been admonished to consider the
matter from another point of view. As the Quran shows the
way to right guidance and brings good tidings to the
believers, it is sheer folly to oppose it and reject it. Thus,
they harm none but themselves by depriving themselves of
the true success which follows its acceptance.

98. “Whoever is an enemy 2 i-. PR
to Allah, and His angels, “*7— £ 2 &2 O° ©° o
and His messengers, and 1& . 1 - - 34
Gabriel, and Michael, then JSed Jupzy ks

)>9S D > > = = (U S S D B g o g g b= S T S S S D

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%%

X 3o X X X X X X 50 X 2 0 X 20 X X 50 X0 X 20 X0 260 X X 50 X0 20 50 X0 20 0 X 50 X0 20 50 X0 2 0 X 20 0 X 50 50 20 20 X 20 X0 X 50 X0 20 50 X0 50 X0 X0 00 X0 2 5

indeed, Allah is an enemy _=. I G
to the disbelievers.” Q u)f‘-ﬁ B
99. And indeed We have

sent down to you manifest
verses, and none disbelieve In
them except those who are
disobedient.

r,
;L@J& Y

100. Is it (not true) that
every time they took a
covenant, a party of them
threw it away. But most of
them do not believe.

101. And when there
came to them a messenger
from Allah, confirming that

which was with them, a SR ’/ ’ﬂ‘ w
heen given e Seripture, [ 20 O 5
e e, ST o palh 15 A e
if they did not know. © :)JA];: ’;'_23"

- oo Ao _ o g_ge
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did not disbelieve, but the
devils disbelieved, teaching
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people magic, and that which
was sent down to the two
angels in Babylon, Harut and
Marut. And they (the two
angels) did not teach (it) to
anyone, till they had said:
“We are only a trial, so
do not disbelieve (in the
guidance of  Allah).” %
Then from these two
(angles) they learned that
by which they could cause
separation between man and
his wife. "™ And they could
not harm through it any
one, except by Allah’s
permission. And they
learned that which harmed
them, and did not benefit
them. And surely they knew
that whoever purchased it
(magic), will not have in the
Hereafter any share. And
surely evil is that for which
they have sold themselves, if
they only knew.
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*104 Shayatin may refer both to the devils from among the
jinn or to the devils from among human beings. Here it
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refers to both. When the Jews fell to the lowest depths of
degeneration, morally and materially, and lost all the noble
qgualities because of their captivity, ignorance, poverty,
homeless wanderings, etc. they turned to magic, sorcery,
enchantment, witchcraft and other black arts and occult
sciences. They began to adopt methods through which they
could attain all their ends without putting in any kind of
labor and toil. Then the devils began to beguile them by
ascribing the origin of the occult sciences to Solomon and
proclaimed that Solomon owed his wonderful kingdom and
his extraordinary powers to the occult sciences which they
were teaching the people. Jews at once succumbed and
welcomed these as a great boon: so much so that even their
rabbis began to practice magical arts. Consequently they
lost all their interest in the Scriptures and would not listen
to those who invited them to Allah’s guidance. Here the
Quran refutes not only the false accusation of sorcery
against Solomon, but also the other charges leveled against
him in the Bible (Kings, Chapter 11). According to it,
Solomon was a lover of women and his wives seduced him
to follow foreign gods, and he did what was evil in the eyes
of the Eternal and put up shrines and idols of their gods.
The Quran refutes these charges, so as to say, Solomon was
never involved in any practices of disbelief, and only that
one who was a disbeliever could be guilty of love of women,
worship of gods and idols, and what was evil in the eyes of
the Eternal.

*105 The iIncident referred to in this verse has been
Interpreted in different ways, but what | have been able to
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understand is this: It appears that when the Istraelites were
captives in Babylon, Allah sent two angels in human guise
to test them. Just as the angels were sent to the people of
the Prophet Lot (peace be upon him) as handsome boys, so
they were sent to the Israelites as saints and religious
guides. For this purpose, they might have set up an
Institution to teach magic and might also be warning
everyone who came to learn these things, saying: We are
holding out these temptations merely for your trial. You
should not, therefore, ruin your Hereafter by seeking this
science. But in spite of this warning, the people came to
them in large numbers for talismans, charms and amulets.
There Is nothing strange in the coming of angels in human
guise. Being agents of divine kingdom, they are endowed
with extraordinary powers to perform their respective
duties. As to the guestion why they taught magic to the
people, we can understand this by an illustration. It is like
the case of the police who sometimes arrange to hand over
signed currency notes to corrupt officials as bribes in order
to catch them red handed. Just as there is nothing wrong in
this, so there is nothing wrong in what the angels did for
the trial of the degenerate Jews.

*106 The greatest demand on this occult science was for an
amulet or a device to help separate a wife from her
husband in order to entice her. This shows how depraved
they had become. Their greatest enjoyment was to make
love with other people’s wives and to separate them from
their husbands. This was the worst form of depravity
because it struck at the root of family life which is the very

)>9S D > > = = (U S S D B g o g g b= S T S S S D

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



P A A A A A e e A e e e e A e e e e A e e e e e e A A e e Ao e e e A e e e e e i oA e e e e e e e e b

X 3 X X X X X X 50 X 2 X X 20 X0 X 50 X X 0 X0 260 X X 50 X0 20 50 X0 20 0 X 50 X0 20 50 X0 2 0 X 50 50 X 50 50 20 20 X 20 X0 X 50 X0 20 50 X0 50 X0 X0 00 X0 2 5

foundation of society. If the relations between husband and
wife are sound, the whole society will be sound and solid.
But if they are bad, the whole society will become rotten.
Thus they were the worst offenders because they cut at the
root of those relations on which depended their own
solidarity and that of their society. A tradition of the
Prophet (peace be upon him) says that Satan sends his
agents to the four corners of the world. When they come
back to him to report, they relate the deeds they have
performed. One says that he has created such and such
dispute, and the other says that he has spread chaos and so
on, but Satan goes on commenting, “You have done
nothing.” Then comes another who says; “l have caused
division between a man and his wife.” Satan hugs him and
says, “You have indeed done a great deed.” In the light of
this tradition, it becomes clear why the two angels were
sent to the Israelites with the charm that caused division
between man and wife; that was, in fact, the very standard
which could measure accurately their moral degradation.

103 And |f they had ) :/’ S :g, . ’f‘{,/,
believed and feared (Allah), agial 158519 |5nls Aol 33

then the reward from Allah |3 s 2 .7 *».. a7 >
Sl PV > 4l e .

would have been better, if 2 ¥ oA A e

they only knew. — - 37

g 4 \'J 2

104. O those who g ¢ ». _~ .% .
believe, ™" do not say (to the ¥ lgels Tl gy

Prophet): “Raina (word of | ¢.7 1% (. 11 27
Insult but sounding as ‘listen Lokl 50585 Lel Tslss
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to us’),” but say “Look AR
) ) y 108 :ﬁaf’—b’qﬂ ‘}"‘“*“‘3

upon us,” and listen. J

And for the disbelievers S PAPINT
there is a  painful =
punishment.

*107 From this verse onward, the believers have been
warned to be on their guard against the different kinds of
mischief which the Jews were fomenting against Islam and
the Islamic community. Besides this, doubts and suspicions
which were being disseminated by them in the minds and
hearts of the Muslims have been removed and those special
problems which came up for discussion between the
Muslims and the Jews have been dealt with. Here it should
also be kept in view that when the Prophet (peace be upon
him) came to live at Al-Madinah, and Islam began to
spread in the country around it, the Jews tried to involve
the Muslims in various kinds of religious disputes and
theological controversies. They also tried to affect the
simple and sincere Muslims with the same disease from
which they themselves were suffering, that is, the malady of
hair splitting and asking frivolous and irrelevant questions.
For this purpose, they attended even the meetings of the
Prophet (peace be upon him) and resorted to cunning and
subtle talk, which showed how depraved they had become.

*108 Whenever the Jews came to attend the Prophet’s
(peace be upon him) assembly, they showed every kind of
outward respect to him but surreptitiously tried their best
to insult and slight him. They would use ambiguous words
derisively or twist them into an iInsult by a slight
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mispronunciation. For instance, if they wanted to invite his
attention to any particular thing they would say “Raina”
which means “Just pay attention, please,” but it has other
meanings also. In Hebrew there was a word of similar
sound which meant, “Listen, may you become deaf,” and in
Arabic itself it also meant, “a proud and ignorant person.”
Besides this, in colloquial speech it meant, “If you listen to
us, we will listen to you.” Then with a little twist of the
tongue it could be turned into “Ralyana” which means
“Our shepherd”. In order to guard against the use of such
ambiguous words as sounded complimentary but might be
abused by wicked people. The believers were advised to
say, “unzurna” means “kindly pay attention to us,” which
could serve the same purpose without having any
secondary bad sense like “raina”. They were also advised
to listen attentively to the Prophet (peace be upon him) so
that there should be no need of inviting his attention.

105. Neither wish those who =f C 1l — .‘T . <
. . . . S L‘
disbelieve among the people ‘-:L“ U'f/ 9 45 \’—J’*?‘J 5
of the Scripture, nor those 715 .| 7.5 217 e uxsJT
. ’ . ~ J A )
who associate others (with :J “’S 2 o

Allah), that there should be | 7 ¢ vy u-‘JZ‘;' :J.‘ (.&.J.E

sent down to you any good N e age
from your Lord. And Allah |y cdze>, ¢ 2z Qi
selects for His mercy whom Y NP 4

He wills. And Allah is the esasdl Jaall o3 dily {155
owner of great bounty.
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106.  We do not abrogate L ’f i< 2 -z
any verse, or cause It to be ~ 2 U" C
forgotten, ™ (but) We bring ;,J/T [V j\ [ f;, ,_,L,

better than it, or similar )
to it. Do you not know that ¢, .3 . 12 "“"" :

J (,.la.:
Allah has power over all ik wﬁ&
things. 7=

e~

\

*109 This is the answer to an objection which the Jews
raised to create doubts in the minds of the Muslims. They
argued like this: The Quran says that the former Scriptures
had been sent down by Allah and that it also has been sent
down by Him. If it is so, why does the Quran then give
such commands as differ from those contained in the
former Books? How can the same Allah give different
commands at different times? Besides, they said, the Quran
asserts that the Jews and the Christians have forgotten a
part of the teachings sent down to them. How is it possible
that the teachings of Allah could be obliterated from
memory? They did not raise these objections for the sake of
arriving at the truth but for the sake of creating mischief.
Allah answers their objections thus: “lI am the Sovereign
and My powers are unlimited. | can repeal any order of
Mine or allow it to be forgotten, but | substitute for it
something that serves the same purpose better or at least
equally well.”

107. Do you not know g% 7 &7 <. ] =15 oJf

that 1t IS Allah to

- s . & £ = c g i?
whom belongs the dominion (’b" Ly oVl erped]
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of the heavens and the g J5 A7 .3
earth. And you do not have, 2 P D OF DT NI o7
other than Allah, any = :
y @ A
protector, nor helper. “ﬂ -

108. Or do you intend T T T A
that you ask your messenger ‘J'L"‘" ol ' J'UJ" C"

(Muhammad) as  Moses

was asked before.™** And &% (s 5 J’“ LS(,KJ 43
whoever exchanges faith T .1:6 0%
for disbelief, then indeed, Al g3E 5 U3
he has strayed from a |}_w ‘_}.p nT u-cYLo

right way.

*110 The Jews were addicted to hair splitting. They put
subtle and unnecessary guestions to the Muslims and would
Incite them to inquire about the same from the Prophet
(peace be upon him). As they intended merely to create
mischief, Allah warned the Muslims not to follow their
example. The Prophet (peace be upon him) also advised the
believers not to indulge in the pastime of making fine
distinctions and asking unnecessary guestions because such
things had ruined the communities that went before them.
They should do what they were asked to do and refrain
from what they were prohibited. They should not waste
their powers and energies in useless pursuits but attend to
Important matters.

1009. Many of the people §l| J.M é J)

of the Scripture wish if
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they  could turn - you = usg -
back as disbelievers after f "f == U7 JJ")J

your belief. Out of envy ~~| 4_.&0_‘ e |3[_9§
from their own selves, 7 "~~~ 77
after  what has become Gl vgd 5 L o
manifest to them of the .
truth. So forgive and Lk (s> ls>=20ly lacld
overlook, ™ until  Allah . s . .. 5 ¢ ..

brings His command. J&= e 4l o] <o 2L bl
Indeed, Allah has power - I .7
over all things. &) A s

*111 That is, their enmity and jealousy should not incite
you to lose your balance of mind and involve you In
arguments, discussions and disputes with them. You should
not lose your dignity and waste your precious time in such
useless pursuits but should go on doing the right and wait
patiently for Allah’'s judgment. You should remember
Allah and do good deeds because these are the things that
will avail you before Allah and not those things and the
like.

110. And establish | 51-2 30207 1.2 50
prayer, and give the poor yg} . Fo22
due. And whatever you jiz5 g 3)1_@_.,;;‘(

send forth before (you) for .,z i .
yourselves of good, you die sgdd 25 L .Y

will find it with Allah. RS
Indeed, Allah is All Seer Joskess Loy bl o 4l
of what you do. s

X 3 X X X X X X 50 X 2 0 X 20 X X 50 X X X0 X0 260 o X 50 X0 20 50 X0 20 0 X 50 50 20 50 X0 2 0 X 20 0 X 50 X0 20 20 X 20 X0 X 50 X0 20 50 X0 50 X0 X0 00 X0 2 5
)>9S D > > = = (U S S D B g o g g b= S T S S S D

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



Y A A A A e e e e e e e e e e e e e e e e e e e e e e e e e e e de e e e e e de e e e e e e b e e ek

X 3o X X X X X X 50 X 2 X X 20 X0 X 50 X X X0 X0 260 X X 50 X0 20 50 X0 20 0 X 50 X0 20 50 X0 2 0 X0 20 0 X 50 X0 20 20 X 20 X0 X 50 X0 20 50 X0 50 X0 X0 50 X0 2 5

111. And they say: “None
shall enter paradise except <
he be a Jew or a
Christian.” That is their
own wishful thinking. **
Say: “Bring your proof
If you are truthful.”
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*112 It means, in fact these are merely their own wishes,
but they assert these as if they were actually going to

happen.
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them, nor shall they grieve. Q;Uj}

113. And the Jews say: “The
Christians are not upon any
thing (true faith).” And the
Christians say: “The Jews
are not upon any thing (true -
faith).” And  they (both)
read the Scripture. ™™ Thus
speak those (pagans) who do
not know, same as their
words. So Allah will judge
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between them on the Day of
Resurrection about that iIn
which they used to differ.
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*113 It refers to the idolaters of Arabia, who were ignorant
of the Scriptures, and sanctuary for mankind and enjoined
the people to dedicate to worship the place where Abraham
(peace be upon him) used to stand for prayer.

114. And who Is more
unjust than the one who
forbids, in the places of
worship of Allah, that His
name should be mentioned
therein, and strives for their
ruin. Those, It was not for
them that they should enter
them (places of worship)
except in fear. ™ For them
In this world is disgrace,
and for them In the
Hereafter is a  great
punishment.
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*114 That is, the places of worship should not be in the
hands of such transgressors, who become their trustees, but
under the management of those who possess power and
fear Allah. This arrangement will prevent the wicked
people from doing any mischief there for fear of
retribution. It also implied that the disbelievers of Makkah
had quite unjustly prevented their own brethren (who had
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embraced Islam) from entering the Kabah which they
themselves called the House of Allah.

115. And to Allah belong | | - -z © , 2% % -
the east and the west. So -

wherever you turn, there is -7 « G2 8= g7 4
] Al el A 25 |
the Face of Allah."**® Indeed, 0 Ay 02 Iy
Allah is All Encompassing, = P &
All Knowing. ™ =2 9

*115 That is, Allah is not confined to any one direction, east
or west, but is Master of all directions and places. If a
particular direction is fixed for worship, it does not mean
that Allah resides in that direction only. There is, therefore,
no need to enter into disputes as to why a certain direction
and place has been fixed instead of the other or why faces
were at first turned towards a particular direction but now
are being turned towards a different direction and a
different place.

*116 Allah is neither limited, nor narrow minded, nor short
sighted, nor indigent, as they suppose He is. On the
contrary, His Kingdom is boundless and so are His vision
and generosity. He also knows which of His servants
remembers Him and also where and when and with what
Intention.

116.  And they say: “Allah “,_ . , % ~ .0 5., s
has taken unto Himself a ‘4> 145 dbl 4] 1]
son.” Be Heglorified. Butto, . _. = . & .
Him belongs whatever is in &%)l & L ;‘d J
the heavens and the earth. R S A 3
All surrender with obedience Oyud L4l TS g"JY‘J

&
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to Him.
117. The Originator of R T
the heavens and the earth. L}"Jy‘j el
And when He decrees a s 2- -9 ¢

» . ‘//e‘
matter, He only says to A Jyiz Lol
it: “Be.” And it Is. ‘ g !u§
118. And those who ga’ . 22 g AR\ (e
have no knowledge say: ¥ o Al d
“Why does not Allah speak %7 Cob 3 A LA
to us, or (why not) comes y
to us some sign.” ' So said oo ol JB ZaS
those before them, similar ~~ ] T
to their words. Their hearts g3 238 & 453
are alike. "' We have indeed = P T
made clear the signs for e3a) ¢yl Ly a8 gy,
the people who Dbelieve o a s
with certainty. ™ ) Zosds

*117 They demanded that either Allah Himself should
come before them and say, “This is my Book and these are
my instructions for you to follow.” Or, He should show
such a sign to them as would conclusively demonstrate that
Muhammad (peace be upon him) was really a messenger of
Allah and that what he presented was revealed to him by
Allah.
*118 That is, the objections and demands of those who are
opposing the truth today are not new. These are exactly the
same as have always been put forward by those who go

astray from the right way, as all the wicked people of all
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ages think alike and follow the same line of argument.

*119 The demand that Allah Himself should speak to them
was so absurd that it needed no reply. As to the other
demand that Allah should show them a sign, Allah answers
that He has shown many clear signs but those who are not
Inclined to believe cannot see them.

=

119. Certainly, We have sent | 7 - .- 3¢ . -1~
you (O Muhammad) with the |k d"“—’ @uﬂi‘ L)

truth, as a bringer of good — _.C ‘f AR Rt
tidings, and a warner.** G2l e Je Ny s

\n

And you will not be asked A

about the companions of Hell
fire.

*120 Not to speak of the other signs, the most conspicuous
sign was the personality of Muhammad (peace be upon
him) himself. They knew everything about his life before
prophethood; the conditions of his country and nation and
the circumstances and environment under which he was
brought up and how he spent the first forty years of his life
before his appointment as a prophet.

120. And the Jews will never ‘ .
be pleased with you, nor the yj "‘”J ths uJJ

Christians, until you follow eI TR (|
their  religion. " Say: Jﬁ N:LO t‘u > G |
“Indeed, the guidance of 6311 o & sda )l
Allah, it 1s the (only) o e
guidance.” And if you were  Ja; (..A;\j.a\ Cxd ‘_ij
to follow their desires after
what has come to you of the U ,«‘a-“ O Il LS;\"
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knowledge, (then) you would | _= : '{[’ S AP T
not have against Allah any f"’a" {,J;u'f o2

protector, nor a helper.

*121 That is, the reason why these people are displeased
with you is not that they are sincere seekers after truth and
that you have failed to make it as clear to them as it should
have been. On the contrary, they are offended with you just
because you have made the truth so clear that no loophole
has been left for them to make religion a concern for the
gratification of their desires and lusts. Therefore leave
them alone and do not try to reconcile them because it is
not possible to please them unless you also adopt the same
attitude towards religion as they have adopted. They would
have been very happy with you, if you had acted
hypocritically like them and made God worship a cloak for
self worship. It is impossible to please them unless you
follow their example in your beliefs and practices.

121. Those to whom s- 4. . 3% s3..0 . %
We have given the Book, 245 lay Sl ("@"“1"" Al

they recite it with its true - 2 22 5, gob 2 asisl %2

recital. Those (are the ones 2 ,;:3 5 20 ,;9"
- - - *122 _ /’ ;: ’}5/ .

who) bellev_e In It. _Ar}d L35 e 5 AR

whoever disbelieves In it, £ < -7
)

then such are those who are Ry h

the losers.

*122 The reference is to the pious among the people of the
Book, who study the Quran honestly and sincerely and
accept as true what is true according to the Book of Allah.
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122. O Children of | -- ¢ 2222 1 _, ..
Israel, " remember My &% 953 et

favor which |  bestowed £ .2~ 2 -8
upon you, and that | gy - &)

preferred you over the p= 1” ",/]TJ; Ty

worlds (people). A=

*123 From here begins a new discourse. In order to
understand it, the following should be kept in mind:

(1) After Noah, Abraham (peace be upon them) was the
first prophet who was appointed by God to spread the
universal message of Islam (submission to One God). He
began his mission in his own country, Irag, and invited the
people to Islam (submission to One God). Then he visited
Syria, Palestine, Egypt and Arabia with the same mission.
Afterwards he appointed his deputies in different places.
He deputed Lot (peace be upon them), his nephew, to
Trans-Jordan, Isaac (peace be upon them), his son, to Syria
and Palestine, and Ismail (peace be upon them), the elder
son, to Arabia. Then he was commanded by Allah to build
at Makkah the house of worship which is called the Kabah
and to make it the centre of his mission.

(2) From the two sons of the Prophet Abraham (peace be
upon him) sprang two nations Ismailites and Israelites. The
former were the descendants of Ishmael (peace be upon
him) who settled in Arabia. The Quraish and some other
Arab clans were his direct descendants but even those Arab
clans which were not his descendants claimed to be
Ismailites because they were more or less influenced by his
mission. The latter, the Israelites, were the descendants of
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Jacob, son of Isaac. Jospeh, Moses, David, Solomon, John,
Jesus (peace be upon them all) and many other prophets
rose from among them. They were called Israelites after
Israel, the second name of Jacob (peace be upon him).
Some other people who accepted their religion also merged
Into them. All the Prophets of Israel, including Jesus (peace
be upon him), preached Islam (submission to One God),
but when the Israelites became degenerate and lost their
religion (Islam), they invented Judaism and later
Christianity.

(3) Abraham (peace be upon him) was appointed to invite
the world to surrender to One God and to reform the
people In accordance with God’s guidance. He himself
surrendered and acted upon the knowledge he received
from God and exerted his utmost to propagate that
knowledge and to persuade all the people to submit to the
Sovereign of the universe. Therefore he was made the
leader of the world. Afterwards, this leadership, with all its
responsibilities, was transferred to the Israelites, the
descendants of Isaac and Jacob (peace be upon them). This
was the special favor which the Israelites were asked, over
and over again, to remember. Accordingly, during the time
of Solomon (peace be upon him), the Holy Temple at
Jerusalem became the centre and the qgiblah (the place
towards which face was to be turned during prayer) of all
the worshippers of God, as long as the Israelites remained
the leaders of this mission.

(4) In the foregoing address (Ayats 40-121), Allah has
charged the Israelites with their sins of omission and
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commission during their leadership. Therefore the Quran
points out their moral condition and tells them plainly,
“You have proved yourselves quite unworthy of the favor
shown to you. You have not only neglected to perform the
obligations of leadership but have also discarded the
guidance of Allah from your own lives. Now the things have
come to such a pass that you have become a community
utterly unfit for leadership.”

(5) Now they are being told that leadership is not the
privilege of the descendants of Abraham as such, for none
has any exclusive claim to it by the mere accident of birth.
It was bestowed only upon those who submitted to Allah
and followed His guidance like Abraham (peace be upon
him). As they have swerved from that way, and proved
utterly unworthy of leadership, they are deposed from it.
(6) It also implied that the non-Israelite followers of the
Prophet Moses and Jesus (peace be upon them), who were
proud of their relationship with Abraham (peace be upon
him) had also swerved from the way of Abraham (peace be
upon him). Similarly, the idolaters of Arabia, who were also
proud of their relationship with Abraham and Ismail
(peace be upon them) have been told that they too were
utterly unworthy of leadership, for they, too, had swerved
from the way of Abraham and Ismail (peace be upon
them).

(7) Now that the Israelites had been deposed from
leadership, the argument proceeds to show why
Muhammad (peace be upon him) was raised as a Prophet
from among the descendants of Ismail, in answer to the
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prayer of Abraham and Ismail. It is, because he followed
the same way as was followed by Abraham, Ishmael, Isaac,
Jacob and all the Prophets (peace be upon them) before
him. He and his followers believed in all the prophets sent
by Allah, and invited the world to the same way that was
shown by the former prophets. Therefore the followers of
this Prophet alone were worthy of that leadership.

(8) With the transfer of leadership, it was essential to
change its centre as well. As long as the Israelites were the
leaders, the Holy Temple at Jerusalem was the centre and
giblah of all the followers of the truth. That was why the
Holy Prophet (peace be upon them) and his followers also
used to turn their faces at first towards it at prayer. But
when the Israelites were deposed from leadership, the Holy
Temple automatically ceased to be the qiblah. It was
therefore, declared that the Kabah at Makkah, where
Muhammad (peace be upon him) started his mission, is to
be the giblah in future. As It also was the centre of
Abraham’s (peace be upon him) mission, neither the
Israelites nor the Arabs could object to it because both
acknowledged Abraham (peace be upon him) as their
Prophet and ancestor. Thus there was no reason left for
them to raise any objection against making the Kabah the
centre of the divine mission. But the fact is that obdurate
people will continue arguing against the truth even after
knowing it to be the truth.

(9) After declaring the Muslims to be the leaders, with the
Kabah as their centre, Allah gives instructions (Ayats 153-
286) for their guidance to enable them to carry out their
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obligations as leaders of the world.

123.  And fear a Day (of % b T
Judgment) when no soul will o u*"-’ LSJ"' > J""’J

avail  (another) soul at J”L;:}:ij)u o

all, nor will compensation )
be accepted from it, nor -’ .g/ Ban i ')!’

- - - - - uW‘ v
will intercession benefit it, = 7
nor will they be helped. b!’ e
124.  And when Abraham  #¢. ., - =] A\«

o) a=a S Sy &
was tried by his Lord ’ i J“j w7
with certain words | 51 B TG wullS
(commands), *  so  he < /&/Ui IR
fulfilled them. He (Allah) w’a" u’iwﬂgéj_lgl;
said:  “Surely, | have =,
appointed you a leader for | (sage JUu Y JB Lé':ob
mankind.” He said: “And of s

my descendants.” He (Allah) 7Y opelils]
said: “My covenant does not
reach the wrongdoers.” **

*124 At different places, the Quran has described in details
the hard test to which Abraham (peace be upon him) was
put before he was made the leader and guide of mankind.
When he passed successfully through all those trials and
proved himself fit and capable of performing this great
responsibility, he was exalted to this high position. Ever
since the truth was revealed to him, his whole life was a
series of sacrifices in its cause. He sacrificed everything
which is valued in life, and encountered every kind of
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danger in the way of truth.

*125 That is, this promise shall apply only to those of your
descendants who will be good and capable, and not to those
who will be transgressors. Thus, obviously, the misguided
children of Israel and the idolatrous children of Ishmael
were not entitled to this promise.

125. And when We made gv Z.c. Lmee " 2
the House (Kaaba) a place ol Al el e 305

of return for mankind, -« . 8 Gl
and a safety. (Saying): “And s e LuFly Ll
take, from the place where - - . . =8, P
Abraham stood, as a place () U443 bae sall
of prayer.” And We ... ¢ - __ .
commanded to Abraham and ' O Jeel]y S=a'j)
Ishmael that: “Purify My _ _ - _ ¢ = -
house for those who go ~—*> 3 u*;u-,jUaLl S
around, and those who stay A S
therein and those who bow () 25zl =015
down (and) prostrate.” **° ’

*126 The purification of the House was not only to be from
rubbish but also from all kinds of false worship so that the
name of Allah alone should be glorified in it. The real
purification of Allah’s House is that no other name than
His should be mentioned in it. For the worship of anyone
else or the invoking of any other name for help really
polluted the House. This verse charges, in a subtle manner,
the Quraish with the crime of keeping idols in the Kabah
and worshipping them instead of Allah. It implies that these
Idolaters who were proud of being the heirs of Abraham

|
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¥ land Ismalil (peace be upon them) were not discharging the |
% obligations of that heritage. Hence they, like the Israelites, |*¥
¥ |have forfeited all rights to the promise of Allah made to |¥
% | Abraham (peace be upon him). It refers to the idolaters of |
¥ | Arabia, who were ignorant of the Scriptures, and sanctuary |%
¥ for mankind and enjoined the people to dedicate to worship |
% the place where Abraham (peace be upon him) used to %
x stand for prayer. x
*1126. And when Abraham (27 .- 2. .72 “13 - |*
% said: “My Lord, make this a "“”i‘ e HJ”‘ Ju Jfb %
* secure city, and provide its *Taf 34T .- (30 (i |E
% people with fruits, those Al 33515 Lale 1 s %
* ‘among them who believe in | &{, 52, 7217 75 & 2, |
¥ Allah and the Last Day.” He 2L ("r'fu‘“g‘%/’,f‘*“uf x
¥ (Allah) said: “And whoever J,,s o3 Js Y Ty |k
% disbelieves, so I shall give =~~~ _ Z7 "7 %
& him enjoyment for a little )| Soflabl 55 SIS saxzlls ¥
x while,””" then I shall force, ~ ° " = - |%
* him to the punishment of the awael Sy LU Slae |
* Fire.  And (it is) an evil - *
*  destination.” &) |*
E% *127 When Abraham (peace be upon him) prayed to Allah %
% to provide his descendants with the necessities of life, he |¥
¥ lexcluded from his prayer the would be transgressors, |¥
¥ because Allah had excluded them from His promise of |%
i | leadership. Allah, however, removed his misunderstanding |%
» limmediately, saying, “There is a great difference between |
% the two things. While the righteous leadership will be %
* | bestowed upon the true believers only, the necessities of life *
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will be given to both the believers and the unbelievers.” It
also implies that the possession of wealth is not the
standard to judge whether Allah is pleased with one or not.
If one is given abundance of wealth, it does not necessarily
mean that Allah is pleased with him and considers him to
be worthy of leadership as well.

127. And when Abraham
was raising the foundations | <~
of the House, and Ishmael.

7 D0 9

J5-°-’ ‘:u J»’-MJ

(Saying): “Our Lord, accept &i/
(this) from us. Indeed, You j,,:l;ﬂ C""i’” @1 éJ;','l L
are the AIll Hearer, the All |~ :
Knower.” )
128. “Our Lord, and make |

us submissive to You, and
from our offspring, a nation
submissive to You. And show
us our rituals (of pilgrimage),
and accept our repentance.
Indeed, You are the one who
accepts repentance, the Most
Merciful.”

129. “Our Lord, and raise In
them a messenger from
among them, who shall
recite to them Your verses,
and shall teach them the
Book and wisdom and purify
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*128

them. Indeed, You are =2 <2378 T 5'7
the All Mighty, the All B i o
Wise.” **

*128 “Purify them”, purify their beliefs, ideas, deeds,
habits, customs, culture, politics, In short, every aspect of
life.

*129 As Allah has full powers and perfect wisdom, He
granted this prayer of the Prophet Abraham (peace be
upon him) and made Prophet Muhammad (peace be upon
him) His Messenger.

130. And who would be

X 3o X X X X X X X0 X 2 0 X0 2 o X 50 X X 50 X 20 X0 X 20 50 X 50 X0 2 20 X 20 X0 X0 50 0 X 50 X0 20 0 X 20 50 X0 50 50 2 50 X0 20 50 X0 50 50 50 50 50 56 50 50 20

averse to the religion of
Abraham, except him who
befools himself. And We had
Indeed chosen him iIn the
world. And indeed, In the
Hereafter, he will be
among the righteous.

gl)—hj“\l-auﬁu&fuaj

u\.ﬁ &)i.v.:ﬂ.’ 4.9.«.» O.d
,g,a D 5 @
& ,2;13 LI QM\

(23 el () 55

131. When his Lord said to
him: “Submit.”** He said:

“l have submitted myself to
the Lord of the Worlds.”

I'd

;,1:1 3y 4 UG
u\.«\_’J\uJJ

,1
g
Calll

*130 The word used in the text is aslim, that is, become a
Muslim, or adopt the attitude of Islam (surrender to the
will of God). Thus a Muslim is one who surrenders himself
completely to God and obeys Him; who acknowledges God
alone as His Lord, Master, Sovereign, Ruler, Lawgiver and
God of worship; and who adopts the way of life prescribed
by Him. Islam is the religious system based on this creed
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and attitude. This was the religion of all the Prophets who
came to different countries and different nations.

132. And Abraham enjoined il teasl T VL

the same (submission to -7 A=A G (e

Allah) upon his sons, and |77 - 1 -47 ¢

Jacob, (saying): ™' “O my o) 4 )
I £ “ 4) AR,

sons, Indeed, Allah has AT ‘u-’f::’ G ~,,\J|;§J

chosen for you  this
*132

religion so do not die = . (a4
" whi (5 Oselic
except while you have = 2

submitted.” ***

*131 Special mention of Jacob (peace be upon him) has
been made because the Israelites were his direct
descendants.

*132 The Arabic word deen has a much wider scope than
the English ward religion. It covers life in its entirety, and
no aspect of individual or community life is outside its
realm.

*133 Though Jacob’s (peace be upon him) death has been
described in detalils in the Bible, no mention has been made
of this last will of his. It, however, has been given in details
In the Talmud and its substance is more or less the same as
that contained in the Quran: At the time when Jacob (peace
be upon him) quitted this world, he summoned his sons and
sald to them, “Serve the Lord your God, and He will
deliver you from all trouble, even as He delivered your
fathers. Teach your children to love God, and observe His
commandments, for God will guard those who do justly
and walk in righteousness through all his ways.” The sons
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of Jacob (peace be upon him) responded, “All that you have
commanded us, our father, we will do. May God be with
us.” And Jacob (peace be upon him) answered: “The Lord
will be with you if you shall depart not from His Ways to
the right hand or the left.” The same thing about the
Prophet Jacob’s (peace be upon him) will has been cited In
Midr. Rabbah, “Have you any doubts in your hearts
concerning the Holy One, Blessed be He.” They said, “Hear
O Israel, our Father. As there is no doubt in thy heart, so
neither is there in ours. For the Lord is our God, and He is
One.”

133.  Or were you present .. - 2 _7-.4 .22 -Ff
when  death approached 7<= e ("‘S
Jacob, when he said tohis |-  .-y-ys3 2.-3 . Z2=-
sons: “What will you Lo 4ol JU ;u}d‘ e
worship after me.” They ##-¢ ]}J
said: “We shall worship -
your God, and the God of -, .21 2111 112 3151
your fathers, Abraham, and A J":Le“ JJs ...1.@_1\
Ishmael, and lsaac, One (G| Guseils [T

God, and to Him we have o ~ »
submitted.” = g i}‘ /]9 o 4] :}_;_3 ‘i\-?’j
134. That was a nation which | . .- <. .. uet _°
has passed away. For them is Lo > B8 ] e

that which they earned, and  ~ s .2 & Ae s

for you is what you earn. by ;'-’:“5 L 9 oS

And you will not be asked of o - f--3 22 ¢ < 1.2
what they used to do. *** Oslars |96 Lee 0glels
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*134 That is, though you are their descendants, you have no
real connection with them; nor have you any right to claim
relationship with them, when you have swerved from their
way. Allah will not ask you what your forefathers did but
He will ask you what you yourselves did. What we call our
actions and deeds are, according to the Quran, our
earnings, because every action and every deed either
produces a good result or a bad consequence. If it is good,
Allah will be pleased with us and give us its due reward. If
it is bad, He will inflict due punishment upon us. The
Quran refers to actions and deeds as earnings in order to
focus attention on the serious results produced by them.

135, And they say: “Be .2 ., * .4 4 « &2
Jews or Christians, you will s s gy 150
be guided.” Say: “Nay, (we & _ . _ 4 % s.- . ..
follow) the religion of L b

Abraham, the firm in faith,
and he was not of those U7
who associate partners (with

Allah). ™" S el

*135 In order to understand the true significance of this
answer, two things should be kept in mind:

(1) Judaism and Christianity were born long after the
death of Abraham (peace be upon him). Judaism, with its
special rituals, peculiar regulations, etc., took its birth and
name some four hundred years before Christ. As to
Christianity, it took its name and adopted its special creed
and form long after the recall of Jesus (peace be upon him).
Thus it is clear that their claim that one must become a Jew
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or a Christian in order to obtain guidance was historically
untenable. For in that case, Abraham, Jesus and all the
other Prophets (peace be upon them) and all the good
people who had passed away long before the birth of
Judaism and Christianity could not be counted among the
rightly guided persons for the simple reason that these
religions did not exist at the time they lived. Thus, it was
obvious that the Jews and Christians could not say that
these Prophets were not rightly guided, nor could they
claim that they followed Judaism or Christianity. As a
corollary to this, true guidance did not, even according to
them, consist of the particular features which divided them
Into two distinct religions, but it was that eternal universal
way which has been shown by all the Messengers of Allah
and which has always been followed by the good people of
all ages.

(2) It also meant to warn the Jews and the Christians that
both practiced shirk and had, therefore, swerved from the
way of Abraham (peace be upon him), who did not
associate any other object with Allah in his worship, his
reverence, his submission and his obedience to Him. They
could not deny this because their own Scriptures bore
testimony to it.

136. Say (O Muslims):
“We believe In Allah and
that which has been sent £ -
down to us, and that which J‘"“WJ /’-"J"‘ J‘ J L

was sent down to Abraham, .laL:.i PRI BT
and Ishmael, and Isaac, and 2% YJ ’*’J"""‘U ‘-9"""“53

L) Uyl T &L g 1;,3

\Yt
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Jacob, and the tribes, and 7-. , - _. ,- & _.
that which was given to 2 &2 @ &I
Moses and Jesus, and that g L — 4.“' 5 ’T'
which was given to the * %% O* BT

prophets from their Lord. =7 f’.’, TS

We make no distinction = U';J”'H;\"‘md{b
between any one of them, ™" P
and to Him we have “’J",l““"
submitted.”

*136 “We make no distinction between any one of them”,
means that we believe in all the Prophets of Allah and
reject none. It is obvious that all the Prophets who came
from Allah brought the same truth and invited the people
to the same guidance and the right way. Hence anyone who
follows the truth must accept all the Prophets. Those who
accept one Prophet and reject the other really reject even
the one whom they profess to accept. Had they followed the
universal Guidance taught by Moses, Jesus and other
Prophets (peace be upon them), they could not have
rejected any other Prophet, i.e. Muhammad (peace be upon
him). As a matter of fact, they were not following the
teachings of any Prophet, but merely professing to accept
their own Prophets just because their fathers did so. Thus
their real religion was prejudice, race worship and blind
Imitation of their forefathers.

137. So if they believe in the s 2.
same that which you believe | <2 ("‘"‘“ «-«L‘"’ | 5lz UL’

in, then indeed they are ..
(rightly) guided. And if they G T35 oy Tyasal g
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turn away, then they areonly ' *+2_ . & -; 35n LA
n schism. So Allah will be &—eiesd SEL 3 (s

d
sufficient for you against .= 2 (] 4 ¢ T” e
them. And He is the All (20 2] genll 525

Hearer, the All Knower.

138. (Take) color (religion) | s - ’f 5.
of Allah, ™" and whose color ~* o' C

(religion) can be better than -+ - s 2% 2., 4
Allah's. And we are His 9975 A o3 Ao 4

worshippers. =

*137 It may also mean, “We took Allah’s color.” Before
the advent of Christianity, it was a custom among the Jews
to give a bath to those who accepted Judaism. It meant to
Imply that all the sins of the baptized person were washed
away and he had received a new color of life. This same
custom was later on adopted by the Christians and it was
termed Baptism, which is a ceremonial immersion in water
or an application of water as an initiatory rite or sacrament
of the Christian church. It is applied not only to the new
converts but also to all new born babies. The Quran says
that there is nothing substantial in this ceremonial coloring,
since it is not necessary for salvation. For this purpose one
should take color from Allah by adopting His way and
submitting to His law.

139.  Say (O Muhammad): | . .2 _ g* . - ¢ 7- 45
“Do you argue with us about K5 505 4bl § Lo g2 1] T8
Allah, and He is our Lord .&j. i -2f T - i
and your Lord.™® And for ™~ W

*
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us are our deeds. and for - * > 27 2%, L2 £
’ O,¢zb= ) |

you are your deeds. And 2 Sl

we are sincere to Him.” **° =

*138 That is, what we only say is that Allah is Lord of all of
us, and we should all submit to Him. Why should you then
have any dispute with us concerning Allah? Is it a thing
concerning which you should have any dispute with us? As
a matter of fact, it is we who have a cause of dispute and
not you, for it is you (and not us) who associate other
objects of worship with Allah. The original Arabic words
may also mean: “Are you having a dispute with us for the
sake of Allah?” It would then mean: “If you really are
having a dispute with us for the sake of Allah and not for
the sake of prejudice or worldly interests, it can be settled
amicably.”

*139 That is, you are responsible for your deeds and we are
for ours. If you have associated other partners with Allah
In His Godhead and if you worship and obey them, you are
free to do so but you yourselves will bear its consequences.
As to the dispute between us, it can be ended if you allow us
the same freedom of worship that we allow you. When we
do not dispute with you about your associating other gods
with Allah, you should at least concede us the right to
worship the One Allah without associating any partner
with Him, Whom we have chosen for exclusive worship and
submission.

140. Or do vyou say
that Abraham, and

< _ J I P - £
)._hj‘ Q/l ng).BJ Al
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Ishmael, and Isaac, and —. ; - - (OSAT
Jacob, and the  tribes ~— % N
were Jews or Christians. j ¢ LL:.&%!T’ =, o
Say: “Do you know more, > , R 2 —J ;3

* £ £
or (does) Allah.™™ And =%; 2[5 oTuld 3l I3
who IS more unjust than = J-: e
one  who  conceals a .5, bl 3% AWl s
testimony which he has S o .
from Allah. And Allah is &l 7, selus 8lugh 25
not unaware of what

* 7 o~ ® - 7 ]
you do.” " Yoot Les Jarky 4l

*140 This question was addressed to the common people of
the Jews and Christians, who in their ignorance sincerely
believed that all these great Prophets were Jews or
Christians.

*141 This question was addressed to their scholars, who
were not ignorant of the fact that Judaism and Christianity
with their special rituals, etc., were the products of a later
age. In spite of this they were under the delusion that the
truth was confined to their own sects, and they kept their
common people under the delusion that salvation depended
on those beliefs, ways and regulations, which had been
Invented, long after the Prophets, by their own rabbis and
priests, spiritual leaders and interpreters. Whenever they
were confronted with the question: “To which of these sects
of yours did Abraham, lIsaac, Jacob and other Prophets
(peace be upon them) belong?”, they would never answer
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g *
* |this directly. For they could not claim that those Prophets |*
% : _ : %
% belonged to their particular sect as they knew that history |¥
% ' proved that claim to be absurd. But, in spite of this |}
¥ |established fact, they could not admit it in clear words that |
¥ ' the Prophets were neither Jews nor Christians, because this |3
% would have automatically refuted their claims. %
x| 141 That was a nation - . =7, =2 s i
: e Js ds %
§ which has passed away. For L L& - "J‘L’ x
* them 1s that which they g, 2 (’Q 3;
* earned, and for you Is that 2 2 i
% which you earn. And you will | — -2~ 2¢& . /-_.i‘ *
* . ,lu, w ’l:..., *
* not be asked of what they ~—7 - ¥ 5 i
% used to do. o= %
Y Y
X [142. The foolish among ¢ — g s Ao %
* . ./ A o W w7 #
¥/the people will  say: L!“u‘ e slepedl Jsiin @ %
- T’ < <
x “What has turned them |5 s+ {7 * o = - *1- Go|x
% away from their giblah 1"’ &2 o @C %
» which  they  used to| 4, 3200 5 2 ’*" TS Pl I
* <’
% face.”** Say: “To Allah {MJ Spdl 4 o ek %
* belong the east and the j - M ey .o o |
: ) ) ¢ e |
% west. He guides whom He ~ TE e o C *
* wills to a straight o P I
i pathn 143 Sa—~ //"/ i
¥ *142 After the Hijrah the Prophet (peace be upon him) |
¥ |continued to turn his face in the prayers towards the |%
% Temple (at Jerusalem) for about 16 or 17 months; then he |3
% was commanded to turn his face towards the Kabah (at %
s Makkah). This change of the qgiblah (direction for prayers) *
g *
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with its implications has been described in details in the
succeeding verses.

*143 Those foolish people who did not have the sense to
appreciate the true significance of this change began to
raise different kinds of objections in order to create doubts
In the minds of the believers. Being narrow minded, they
thought that Allanh was confined to a particular point or
direction and the change of giblah meant turning away
from Him. This absurd objection has been removed by the
declaration that the east, the west, and all the other
directions belong to Allah. The fact that the giblah lies in a
certain direction does not mean that Allah is confined to
that direction only. Those people who are blessed with
guidance cannot entertain such narrow ideas.

143. And thus We have U:-;' Zeb LT 1z
9 ael vg’_.b uf/u’.\s,

made you a middle nation,
that you may be witnesses R R R R
against mankind, and the gUI o EGh gy
messenger may be a witness (%, % - > 4 * &) >
against you.”™ And We did |~ = 5 Jf O
not make the giblah which :.& u"JT 1ol s "
you used to face, except that g ' '
We might know him who 2% .7 (%2
follows the messenger, from ~
him who would turn back on ' Je 3] a6 o’
nis heels - And indesd. it 15 el s
difficult except for those Y| 8,0 36 oOly  ade
whom Allah has guided. ° " __  ° o
And  Allah would never o8 Gy 4l da cpdll Je
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cause your faith to be -7 ¢ l S
wasted.  Indeed,  Allah, ~ ~— (’i‘“ C"""l

towards people, is Kind, ,_\ ’J l.Jb
Most Merciful. Q"“"J J‘JJU’“

*144 This is the declaration of the leadership of the Muslim
community. It refers both to the guidance of Allah which
was sent through Muhammad (peace be upon him) and to
the change of the giblah. It was by following the guidance
that the Muslims achieved those excellences which led to
their appointment as the community of the Golden Mean,
and it was the change of the giblah from the Temple to the
Kabah that was an indication that the Israelites had been
deposed from the leadership and the Muslims had been
appointed to it. Therefore the change of the giblah from the
Temple to the Kabah was not merely a change of direction
as the foolish people took it to be, but it was really the
formal declaration of the change of leadership from the
Israelites to the followers of Muhammad (peace be upon
him).

The word ummat wasat is so comprehensive in meaning
that no English word can correctly convey its full sense. It
IS a righteous and noble community which does not go
beyond proper limits, but follows the middle course and
deals out justice evenly to the nations of the world as an
iImpartial judge, and bases all its relations with other
nations on truth and justice.

The meaning of, We have appointed you as ummat wasat so
that you may be witnesses in regard to mankind and the
Messenger may be a witness in regard to you, is: On the
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Judgment Day, when all mankind will be called to account
together, the Messenger, as Our authorized representative,
will give evidence in regard to you to prove that he had
Imparted to you, by word and by deed, without any
reservation, the whole teaching of sound thought, righteous
deed and justice given by Us. Then you, being
representatives of the Messenger, in your turn, will be
required to give evidence to prove that you had done your
utmost to impart, by word and deed, to mankind whatever
the Messenger had imparted to you just as you had
received it from the Messenger.

Thus, a person or group’s being appointed by God a
witness by itself amounts to its being exalted to the office of
leadership and religious guide in the world. Though it is a
position of honor, it carries very onerous responsibilities
with i1t. It requires that the Muslim community should
become a living witness of piety, truth and justice before
the world just as the Prophet (peace be upon him) bore
witness before it, and its words and deeds should suffice to
demonstrate to the world the meaning of truth, justice and
piety. It also implies that it is a great responsibility for
which the Muslim community is accountable. Just as the
Prophet (peace be upon him) was responsible for conveying
the guidance of Allah, so the Muslims are responsible for
conveying it to the people of the world. If they fail to prove
In the court of Allah that they have discharged this
responsibility to the best of their ability, they will be
condemned there. And they along with their evil geniuses
and accomplices shall be accountable for all the evils which

X 3 X X X X X0 X X0 X X 0 X0 2 o X 50 X0 X0 50 X 20 X0 X 50 50 X 50 X0 2 20 X 20 X0 X0 50 0 X 50 X0 20 0 X 20 50 X0 50 50 2 20 X0 20 50 X0 50 20 50 50 50 56 50 50 20
)>9S 2 D g o> o B> > = (T S I L D g g a o g b = T T S S D e

Y ¥ P Fr Y Hr Hr Y T T T T T Y e e e e T T T T R TR R TR TR R TR TR R R TR TR R R R R R R R T R R e e e e e e



Fr P A A A A A e e A e e e e e e e e e e e e e e e e de e de e de e de de e e e e e e de e e e e e e ke

prevailed during their term of leadership, if they had
shown any relaxation in the performance of their obligation
as witnesses of the truth. On the Day of Judgment, Allah
will surely ask, “What did you do to prevent it when you
saw the epidemic of sin, tyranny and impiety breaking out
In the world?”

*145 The change of the qgiblah also served to separate the
believers from the slaves of prejudice and racialism. On the
one side, there were the Arabs who were not ready to give
up their own Kabah and to adopt the Temple at Jerusalem
as the giblah. They were tried first. It was a hard test but
the sincere believers passed successfully through this and
the worshippers of the idol of nationalism failed. Now when
the giblah was changed from Jerusalem to the Kabah, those
Jews and Christians who had embraced Islam were put to
the test. It was very difficult for them to accept any other
giblah than the one of their forefathers. Thus the
worshippers of race, who turned back from Islam were
separated from the worshippers of Allah and finally the
worshippers of Allah only remained with the Prophet
(peace be upon him).

144, We have certainly =~ . . = _%-- . .-
seen the turning of your face & ey i L5J-’ —
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turn you to a giblah that [ L
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you will be pleased with. So
turn your face toward Al z I <t

al Haram, and 2
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*146 This i1s the commandment for the change of the
giblah, which was enjoined in Rajab or Shaban, A.H. 2.
When this was revealed, according to Ibn Saad, the
Prophet (peace be upon him) was leading the Zuhr (early
afternoon) prayer in the house of Bishr bin Bara bin
Maarur where he had gone in response to an invitation.
This verse was revealed when he had gone through half of
the prayer. He at once turned his face towards the Kabah
during the prayer and those who were saying their prayers,
following his lead did the same. Afterwards, it was
announced publicly in Al-Madinah and its suburbs that the
giblah had been changed. Bara bin Azib says that at one
place this announcement was heard at a time when the
people had bent down in the prayer. But when they heard
the commandment, they turned about in the same posture
towards the Kabah. Anas bin Malik says that the people of
Bani Salamah heard of the change of the qiblah next
morning at a time when they had already gone through half
of the prayer. As soon as they heard the announcement:
Beware, the giblah has been changed to the Kabah, the
whole congregation turned about towards the Kabah.
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In this connection, it should also be kept in mind that the
Holy Temple at Jerusalem is to the north of Al-Madinah
and the Kabah at Makkah to the south of it. The Imam
(who led the prayer) must have walked to the rear of the
congregation, who had to turn about and also to move
about a little in order to adjust the rows. All these things
have been related in detail in the traditions.

Moreover, it is quite clear from “We have certainly seen
the turning of your face (O Muhammad) toward heaven”
and “So, We shall surely turn you to a giblah that you will
be pleased with”, that the Prophet (peace be upon him)
used to pray for, and was expecting this change. For he
himself was feeling that the term of the leadership of the
Israelites had come to an end and consequently Jerusalem
had also ceased to be the centre. Therefore Kabah which
had been set up by the Prophet Abraham (peace be upon
him) should be the giblah.

AlMasjid AlHaram means the “Inviolable place of worship
and reverence”. It refers to that place of worship at
Makkah which has the Kabah in its centre.

The commandment “So turn your faces toward it (the
Kabah)” does not mean that one should turn one’s face
exactly to the point of the Kabah from every part of the
globe. Obviously it is very difficult for everyone to do so at
all times from all places of the globe. That is why the Quran
directs us to turn our faces towards the Kabah and not to
the point of the Kabah : We should do our best to find out
the exact direction of the Kabah: then if we are satisfied
that a certain direction is most probably the correct
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direction, we should turn our faces towards it. But when it
IS not possible to ascertain the exact direction (for example,
In a boat or a train, etc.) one should turn ones face to the
probable right direction, and if during the prayer the
correct direction is found out, one should turn one’s face
towards it at once.

145, Andevenifyouwere - -ts 2. & of, o
to bring to those who have S gl el el oy
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every sign, they would not Ly L3 g2 Lo 2 ‘)g"
follow your qiblah. Nor 272 -- -. 7, .. 5, ]
would you be a follower of ¥ ";? 7
their giblah. Nor are some of &/g‘ O‘j/ .30 a7 aL L5
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follow their desires after that — R y‘—«"’ anldi
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knowledge, indeed, you

would then be among the o v
*147 J \_'Jk',“:t'-u‘

wrongdoers.

*147 That is, you cannot convince by argument those who
are disputing with you about the wisdom of the change of
the giblah because they are not disposed to listen to any
reasoning on account of their deep prejudices and
obduracy: nor can you end this dispute by adopting the
giblah of anyone of them; for all of them have different
giblahs, and, as a Prophet of Allah, you cannot make
compromises on the principle of give and take. Therefore
the only thing you have to do is to adhere to Our
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commandments strictly and firmly. If you turn away from
these, you will be transgressing the limits of prophethood
and showing ingratitude towards the favor of leadership
with which We have blessed you.

146. Those to whom | - ‘57 22:%- - ~""
We have given the Scripture . = N oA
recognize this as they -,-T51 48201 Kol
recognize their sons.*® And Ae sl O aeca

indeed, a party of them = ’ﬁi/’] Y G;_, 3
! u = | J
conceal the truth and they {9 -
27>

A g 2.0
know (it). Ogedz 203 351
*148 This Arabic idiom “recognize this as they recognize
their sons” is employed when one knows something with
certainty and has absolutely no doubt about its identity.
The metaphor has been derived from the fact that none can
make any mistake in recognizing one’s own children. Here
It has been used to show that the learned people of the Jews
and Christians knew it as a fact that the Kabah was built
by the Prophet Abraham (peace be upon him), just as they
knew their own children. They also knew that the Holy
Temple at Jerusalem was built by the Prophet Solomon
(peace be upon him) some 1,300 years after the Kabah was
built by the Prophet Abraham (peace be upon him). The
Kabah, therefore, had priority and superiority over the
Temple and the Jews and the Christians should have no
difficulty in recognizing and acknowledging it as the giblah
In the light of the above historical facts.
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Allah has power over all
things.
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*149 There is a subtle gap between the first sentence and
the second, which has been left for the reader to fill.
Everyone who wants to offer his prayer must turn his face

to one or the other direction.

But the real thing that

matters is not the direction of the face at prayer but those
virtues which are to be gained by offering the prayer.
Hence the thing that really matters is the spirit and real
purpose of the prayer and not any particular direction or

place.

149. And from wherever
you go out (for prayer, O
Muhammad) turn your face
toward Al Masjid al Haram.
And indeed, it is the truth
from your Lord. And Allah is
not unaware of what you do.
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150. And from wherever :J’f - 27 >
you go out (for prayer, ¥%° TS =T U2
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face toward AlMasjid al
Haram. And wherever you jj-5 -2¢& (o 2.2«
may be (O Muslims), turn 55 =3
your faces toward it, so %, &5 4] YL ;A
that people may not have u)i"’ -7 ik
an argument against you, " |
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do not fear them, and |, v
fear Me. And that | may ‘3 L;’,.‘:.,-' lj AL
complete My favor " upon =
you, and that you may (s
be guided. ™
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*150 That is, We have reiterated this commandment lest
anyone of you should turn his face to any other direction in
the prayer and give to opponents cause to say, “These
people of the ummat wasat claim that they are witnesses of
the truth but their behavior falsifies it. While they profess
that the commandment about the change of the giblah has
come from their Lord, they do not act upon it”.

*151 The blessing refers to the blessing of leadership which
Allah had wrested from the children of Israel and invested
In the Muslims. This is the greatest reward which is given
to any community when it adopts and follows the righteous
way and is entrusted by Allah with the work of guiding the
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world on the path of virtue. Here Allah tells the Muslims,
“The change of qgiblah is symbolic of the change of
leadership. You should, therefore, observe this
commandment strictly, lest leadership should be wrested
from you on account of your disobedience or ingratitude.
This favor will be conferred on you in perfection, if you
obey the commandment.”

*152 That is, you should expect this blessing if you submit
to this commandment about the change of the giblah. This
promise is very encouraging for a servant of Allah. The
assurance gives him great consolation that he should expect
such a great reward from his King, if he obeys His
commandments with all his heart and soul.

151. Just as We have 2, ». 4+ . _7-.f
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messenger from yourselves, Gl il

reciting  to you Our Ll ('g‘L“ }L-’ ('5-“
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remember you. And give d lyemily (55550 e 550
thanks to Me, and do not = . el G-
be ungrateful. &’JJ'&" 3
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Indeed, Allahis with those of sskally Aall

*154

A\

who are patient. oy f’_;JT

*153 After their appointment to leadership, the believers
from hereon are given such instructions and directions as
are essential for training and enabling them to discharge
the duties of that position of responsibility. They are first of
all warned that leadership is not a bed of roses but a bed of
thorns. They will be confronted with difficulties, hardships,
and trials at the very outset and will have to undergo
untold sufferings and losses. But if they went through all
those ordeals with patience and proceeded on in the way of
Allah, they would be blessed with countless blessings and
rewards by Him.

*154 That is, patience and prayer will generate in you the
power which is required to bear that burden of
responsibility with which you have been entrusted.
Patience will give you that strength and courage under the
afflictions, privations and temptations which you are bound
to encounter and that moral strength and endurance which
will surely be needed in Allah’s way, which is full of
dangers. The prayer will train you in discipline and other
moral qualities which are essential for the right type of
leadership.

154. And do not say of ‘_}.v.:« & :}j}_’,'u.;]\ o5 3

those who are Kkilled In

the Way of Allah: “They gy ”L,_\ - fu
are dead.” Nay, they are 7’ “'L’ i
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living, but you do not , . 2822
perceive. >’ ) Tg il

*155 It is forbidden to refer to those who are martyred for
Allah’s sake as dead because the very word death and its
thought are very discouraging, and kill the spirit of self-
sacrifice and the urge to fight in the Way of Allah. Instead,
the Muslims are told to believe that those who fall martyrs
In the Way of Allah in fact enjoy eternal life. And this is a
reality which revitalizes and keeps alive the spirit of
courage and valor.

155. And certainly We .. 37 .« .- 2F 11
shall test you  with i S Co ('KZJ-L-JJ

something of fear, and >E 2 20
hunger, and loss of wealth, I Y‘ & U""’j @"‘”’
and lives, and fruits. And | ;< NﬂT |
give glad tidings to those VAU P gl U*‘"’YJ
who are patient. —~ *,J{ ]
156. Those who, when a . #-w. 4 4. .fz . %
calamity befalls them, say: 55 dns r—@«"—*"” ‘ Al
“Indeed, we belong to Allah, P AT
and indeed to Him we will Oz 4| by 4 b
return.” *>°

*156 These words are to be uttered merely with the tongue,
but we should believe sincerely from the core of our hearts
that “Indeed, we belong to Allan.” Thus, if anything is
sacrificed in the Way of Allah, if is spent rightly because it
has gone to His service to Whom it really belonged.

“Indeed, to Him we will return”: We shall not live here
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forever but shall have to leave this world one day. Thus,
sooner or later we must die and go to Allah. It is, therefore,
far better to fight in His Way and lay down our lives for
His sake than to pass our lives in self seeking and self
worship and then die of some disease or accident.
157. Those are, upon ., .o « * - | - - %
whom are blessings from % O? sk NJ‘L: <Ll
their Lord, and mercy. And *’ < 541 o2
it is those who are rightly ™ 5

guided. Oj gl
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(of Allah) or Umrah, ™" itis| —e¢f- .F 2 202 i
then no sin for him that sz Ol 4 gl

he goes between them, ™ &7 %5 122 2913 .77
And  whoever does good % % e o et
voluntarily, then indeed, 5 s jﬂ«;
Allah is Appreciative, All g

*159

Knower.

*157 Hajj is pilgrimage to the Kabah during the fixed days
of the month of Dhul-Hijjah and Umrah is the voluntary
visit to the Kabah in other than the Hajj days. Directions
about Hajj and Umrah are being given at this place because
the Kabah had recently been made the giblah and naturally
guestions and problems connected with it had arisen.

*158 The running between Safa and Marwah (the two hills)
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near the Kabah was one of the rituals taught by Allah to
Abraham in connection with Hajj. But afterwards when the
people began to associate false gods with Allah, they built
temples on Safa and Marwah and dedicated these to two
idols, Asaf and Nailah, and went round them in reverence
to them. When the Arabs embraced Islam, a question arose
whether running between Safa and Marwah was one of the
original rituals of Hajj or whether this had been invented
by the worshippers of false gods and whether they would
not be guilty of practicing shirk by running between the
two hills.

Besides this, a tradition related by Aishah (may Allah be
pleased with her) says that the people of Al-Madinah had
an old aversion to running between Safa and Marwah even
before they accepted Islam for they were devotees of Manat
and did not worship Asaf and Nailah. Therefore, now when
the Kabah was made the qiblah, Allah removed their
misunderstanding concerning the running between Safa
and Marwah and told them that this ritual had really been
connected with Hajj ever since the time of the Prophet
Abraham (peace be upon him) and was not the invention of
the ignorant people after him.

*159 That Is, it is far better to run between the two hills
with a willing heart to please Allah than as a mere
compliance with a command from Him.

159. Indeed, those who| . (.3-.57- - #s>-- %
conceal what We have sent &7 uf‘ Lo T oA
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the guidance, after what We CT S
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- . | |« . ) e
people in the Scripture. 22 - G oWl

They are those cursed by — 2 07 *.2%000 %47 220
Allah and cursed by those NEBTE (*‘”"‘LU m'-*li

who curse. %

S e

*160 The greatest crime of the Jewish scholars was that
they had made the teachings of their Scriptures the
monopoly of their rabbis and professional scribes. Not to
speak of imparting these to the gentiles, they did not teach
them even to the common Jews. As a result, the Jews began
to practice non-religious things because of their ignorance.
Even then, their rabbis did not do anything to reform and
educate them. Instead of this, they went on, directly or
Indirectly, certifying every non-religious practice as legal
merely for the sake of winning and retaining popularity.
The Muslims are being forewarned that as leaders of the
world they should propagate and spread the guidance given
to them and should not keep it back from the common
people as the Jewish rabbis and scribes did.

160. Except those who repent . 4o s 5752 2 4 -. % «
and correct themselves, and 523 Lo>liol3 1920 el ‘
make manifest (the truth). = = -, 22 _ -4
Then those, | will accept U3 el ——si) 24140
their repentance. And | am e s g
the One who accepts (5) e Ol
repentance, the Merciful.

161. Certainly, those -%. 12-. 3372 - % ¢
who disbelieve. ™ and die ™2 U3 18 ol of
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- . . . }/’, . - _ /Gé @ T4
while they are disbelievers, | &7 :7j e Syl s
it is they on whom is - \p £

the curse of Allah, and - 72f KR < RiL
of angels, and of mankind, g a
all together. 7=

*161 The literal meaning of the word kufr is to conceal. By
and by it came to be used for the concealment of the truth
and then for its rejection, as the antonym of iman. Iman
means to believe, to accept and to admit, and kufr means to
disbelieve, to reject and to oppose. According to the Quran,
one shall be guilty of kufr.

(1) If one does not believe in Allah at all or refuses to accept
Him as the supreme authority or as one’s Master and that
of the entire universe, or as the only God of worship, or

(2) If one professes to acknowledge Allah but refuses to
accept His commandments and guidance as the sole source
of the knowledge of truth and of law, or

(3) If one accepts on principle the guidance of Allah, but
refuses to accept the authority of the Messengers whom
Allah has sent with His commandments and guidance, or

4) If one accepts a particular Messenger (or Messengers)
and rejects others according to one’s whim or prejudices,
or

(5) If one discards the whole or any part of the Islamic
creed, or its code of life, or the teachings of the Messenger,
or

(6) If one accepts all these things in theory but discards the
commandments of God deliberately in practice and persists
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In this conduct and leads a life of rebellion instead of
submission.

All the above modes of thought and action are rebellion
against Allah and are kufr according to the Quran. Besides
the above usages, the Quran sometimes uses the word kufr
In the sense of ingratitude as an antonym of shukr. Shukr
means that one should be grateful only to Him who has
bestowed the blessing, should appreciate His favor, should
use and spend the blessing only according to His will, and
should submit to Him completely and faithfully like a loyal
servant. On the contrary, kufr or ingratitude is that one
should either refuse to acknowledge the favor of one’s
benefactor, and should regard it as a result of one’s own
ability, or as a favor, and result of the influence of another
one, or should depreciate the blessing bestowed by Him and
waste it, or should use the blessing against His will, or
should adopt an attitude of rebellion against him in spite of
His favors and Dblessings. Such an attitude of kufr is
generally described as ingratitude, disloyalty, rebellion and
treason.

162. Abiding forever |s - s 94 J (s -

therein. The punishment will b

1 - 2 At

not be lightened from them, =~ s KR
e

nor will they be reprieved. =~

163.  Andyour Godisone « . ~§ s _w< L,
God. There is no deity except 3} 4] Y i J) 28]
Him, the Most Beneficent, N R

the Most Merciful. (E) ez el 5o
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164. Indeed, In the creation
of the heavens and the
earth, and the alternation of
the night and the day, and
the ships which sail through
the sea  with that which
benefits mankind, and that
which Allah sends down of
rain from the sky, giving life
thereby to the earth after its
death, and dispersing therein
every (kind of) of moving
creatures, and (in) the
changing of the winds, and
the clouds held between
the sky and the earth
are sure signs (of Allah’s
Sovereignty) for people of
understanding. %

i," I'd P ~ ,/ ﬁ
« 2 - ”» - w wl| A *
up_)'}“_, /LJ"”_Q-M'” L?Jo- Lg O,i
g . 94,;

Mally Hlls JJT Ty
e Tk
e AT Upl Ty ST
o BT . Ll

*162 Anyone who does not look around like an animal but
makes an intelligent observation of the great system of the
universe that is working day and night before his very eyes,
and is not blinded by prejudice or obduracy, can see many
a sign pointing to the reality. He will certainly see that it is
being ruled only by the All-Powerful, All-Wise Sovereign.
He can also understand that Allah alone is the God of the
whole universe and that there is absolutely no room for any
kind of interference or partnership, for no one else has any
guality or power or authority to entitle him to the claim of
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Godhead.

165. And among mankind Ao ge - K
are those who take other & “2%% o* o* :
than Allah as equals (to , sz, 44 72, -.% g7 s
Him). ™ They love them ) g oIl Al ;’j’
as they (should) love | gw g5 27 fs s - T g2
Allah. And those who believe -~ Co il Tpuls cpllly A1)

are stronger in love for ----z i x5 - & 7"
Allah. ™ And if only they, @47 >} & ol . 3%
who have wronged could » - @ <«237 <% _ <3¢
see, when they will see the besz 4 252 -l dal)

punishment, that all power = 5T AL s AT f’
belongs to Allah, and that 5 2 J
Allah IS severe IN

punishment.

*163 “Who take other than Allah as equals to Him”: they
ascribe some of the exclusive qualities and powers of Allah
to others and render all or some of His exclusive rights to
false gods. For instance, though Allah alone has control
over all the forces of nature and has the power to fulfill all
the needs of His creatures and to hear their prayers and
requests, and although He alone knows all that is open or
hidden, yet they invoke others for help or attribute all or
some of these powers and qualities to others than Allah and
thus set up compeers to rank with Him.

Again it is the exclusive right of Allah that His subjects
should acknowledge Him as the supreme authority, bow
down their heads before Him and fear Him alone Iin open
and secret. But as they render all or some rights to others
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than Allah, th